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ENGLISH TEXT



Sometimes people hold a core belief that is very strong. When they are
presented with evidence that works against that belief, the new evidence
cannot be accepted. It would create a feeling that is extremely
uncomfortable, called cognitive dissonance. And because it is so important
to protect the core belief, they will rationalize, ignore and even deny
anything that doesn't fit in with the core belief.

- Frantz Fanon
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Introduction

Andrea Bila, PhD.

Islam. A word repeated with astonishing frequency in the
present time. However, what does it mean to the Europeans?
What kinds of connotations does this proper noun have for us
in the contemporary context of political and ideological
turmoil? While in the past some Europeans would hardly tell
apart a Muslim, nowadays one’s religion has become an
important criterion of judgment. Clearly, we are living in an
epoch when the fear of the unknown materialises in religious
and ideological differences and creeps into every aspect of our
lives.

Nowadays, expressions such as jihad, sharia, or fatwa do not
incite blank stares on people’s faces anymore. Moreover,
these words have been repeated with such notoriousness that
some of them even entered the youth slang: “burka”, for
example, is used by American teenagers for unstylish, dowdy
garments. One possible interpretation of this phenomenon is
that the Westerners have acknowledged and accepted the
presence of Muslims in the West, at least by including those
words in the lexicon. However, the negative connotation of
the term reflects the unfavourable public opinion of Muslims
held by the wider community. As for other representations of
Islam and Muslims, it will be just enough to mention for
example contemporary movie production in which vilifying
representations of Muslims proliferate: since 2001, Hollywood
has produced a great number of movies perpetuating a biased,
demeaning image of Muslims and has helped anchor severe
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cultural misconceptions (Shaheen, 2009; see also Shaheen,
2012 and Semmerling, 2009). Such examples of a stereotypical
representation of Muslims can be found in sections of the
media (Said, 1978; Said, 2008). Yet, are these images based on
reality or are they an outcome of our subconscious fears?
More and more often, Muslim communities want to have their
say about the whole issue. But who are those Muslims and
what do they have to say about this all?

In 2010, the size of the Muslim population in Europe was 44.1
million, which accounts for approximately 6% of Europe’s total
population. By 2030, their proportion is expected to have
reached 8% (Hackett, 2016). According to the same source,
countries with largest Muslim populations in absolute
numbers are Germany (5.8% of the population), France (7.5%
of the population), UK (4.8% of the population), and Italy (3.7%
of the population). Roughly 13 million of the European Muslim
population in 2010 was foreign-born. In Germany, the Muslim
immigrant population, estimated at more than 3 million, is
primarily from Turkey, but also from Kosovo, Iraq, Bosnia-
Herzegovina, and Morocco. France’s Muslim immigrants (also
about 3 million) originate mostly from former French colonies
of Algeria, Morocco and Tunisia (Ibid).

European history is intrinsically linked to the Muslim world, as
Muslim communities have been living on the continent for
centuries. Nevertheless, since the recent terrorist attacks on
several European countries, Europeans have grown alarmed
by the growth of these religious communities and have started
to react negatively to them. Public opinions are more hostile
in central and southern Europe, with 72% of Hungarians, 69%
of Poles, 66% of Italians, and 65% of Greeks holding
unfavourable views of Muslims in their countries (lbid.).
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However, claiming that the dissolution of social links has
occurred in recent years would be a sign of short memory. On
the contrary, such a prejudice or misinformation has existed
ever since the Europeans ‘invented’ the concept of Orient to
explain the moral and ideological inferiority of the East and the
superiority of their own culture. Post-colonial theorists explain
it by the notion of “otherness” and claim the opposition
between the Orient and the West, a fictional and “semi-
mythical construct” (Said, 1978:XVIIl), is based on a
stereotypical image we have about the so-called Orientals
who, to our eyes, represent the Other. Otherness and the fear
of what is foreign and strange gave existence to myths full of
misinterpretations and moral prejudices.

Accounting for the diversity of the Muslims’ origin should help
to refute stereotypes and misconceptions about Muslims and
Islam. Contrary to what large sections of the general public
and media believe, most European Muslims are tolerant of
other religious communities, have a feeling of belonging and
show strong ties to the country (The Gallup Coexist Index,
2009). It is worth noting, however, that the facts are often
presented in a manner which suggests that Muslims “want to
be apart” (Ibid.) by distinguishing themselves from other
communities. Muslims, however, pay dearly for this
‘difference’; many face discriminatory attitudes every day.

Discrimination against Muslims is usually based on
preconceived ideas (Ameli, 2004). The main reason for this
behaviour has been described as “cultural incompatibility”
(Ibid.) between European and Muslim populations in terms of
morals, beliefs and behaviour. The notion of cultural
incompatibility, still a prevalent view among Europeans,
implicitly contains the idea of alienation among Muslims and
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emphasises the tension in their relationship with a wider
society. A global survey conducted in 2015 on a sample of
27.718 people from 28 Member States of the European Union
shows that although attitudes towards religious minorities are
generally becoming more tolerant, a considerable bias
towards Muslims exists: one in eight respondents (13%) say
they would be uncomfortable working with a Muslim person
and 30% of respondents would be uncomfortable with regards
to a son or daughter’s relationship with a Muslim person
(Special Eurobarometer, 2015). Moreover, negative views
more often than not translate into discriminatory, even
violent, behaviour. According to a Europe-wide survey, on
average one in three Muslim respondents had experienced
discrimination in the past 12 months and one in ten was a
victim of racially motivated ‘in-person crime’ (assault, threat,
or serious harassment) at least once in the previous 12 months
(FRA, EU-MIDIS, 2009). The figures suggest that this
discrimination was stronger and more frequent if the person
was wearing ostentatious signs of their religion.

Indeed, a number of available studies, surveys, and reports on
Muslims and the West proves that the mainstream society
remains concerned about the integration of Muslim
populations (Globescan, 2007; Hardy, 2007) and extremism
(Pew Global Attitudes Project, 2011), and it is the religious
attire that is frequently perceived as a barrier to integration or
a sign of radicalisation. The tensions between Muslim
communities and the wider public concern the nature of
European values and the way of how the integration of
immigrants should be conducted. The idea of a hyphenated or
a multiple identity that crosses different categories such as
those of nationality, religion, or ethnicity may well be
inconceivable to most Europeans. On the contrary, their
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stance is that integration does not stop with learning the
habits and customs or the language of the host country; it also
includes the abandonment of certain religious practices
deemed troublesome. In other words, it is “Muslims’
religiosity that prevents them from becoming fully integrated
into European societies” (The Gallup Coexist Index, 2009;
Mogahed, 2007).

While religiosity is often associated with extremism, surveys
show that it rarely leads to violence: practising Muslims and
non-practitioners are almost as likely to think that the defence
of a noble cause does not justify the use of violence (The
Gallup Coexist Index, 2009:42). Current problems stem from
intolerant minorities in a society in both groups rather than
from entire populations. However, feelings of injustice caused
by social inequalities (poverty, social exclusion, a low level of
educational achievement, and a high unemployment rate)
experienced by many within the Muslim population could play
a role in the radicalisation of young Muslims. By making sure
to include Muslim leaders in decision-making and by
encouraging community representatives to play a proactive
role in the lives of their members, the public authorities could
avoid adding to the personal grievances of Muslims.

A public opinion on Muslims seems to have
evolved; manifestations of Islamophobia have increased in
frequency and notoriety and the relations between Muslims
and non-Muslims have become more complex. Given the
necessity to set the whole topic into a historical context, the
first part of the conference reader entitled “Islam in Europe:
myths and facts” deals with the evolution of Muslim identities
through time and offers historical and cultural perspectives of
coexistence of Muslim and European populations. Though
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critics often use the leitmotif of conflicting values to point out
the origin of tensions between the populations, these
differences are often ungrounded; insisting on our shared
history could support the development of genuine
understanding of Islam within European societies.

The social and political integration of Muslim populations is a
part of the global trend and follows similar patterns in most
European countries. A pre-requisite of successful integration
is the adaptation to the institutional setup of the country. Yet,
the immigrants’ lifestyle and religious practices are often
different from those of the country where they reside and are
not always compatible with the idea that Europeans hold
regarding their country's national identity. Some countries
accommodate religious pluralism better than others, as the
second part of the reader — “Life of a minority: challenges and
how to cope with them” — dealing with two contrasting
approaches, reveals.

The third part — “Tackling stereotypes: how can anti-Muslim
attitudes be countered?” focuses on ways of how to challenge
negative stereotypes about Muslims and how to restore
tolerance within European societies. One of the obvious
answers to how we can achieve peaceful coexistence is
debunking myths and enhancing knowledge about Islam.
However, knowledge is only the first step towards accepting
cultural diversity and enhancing social cohesion. Empathy, as
well as mutual trust and support, are all the more needed now
that the current globalisation age and boom in communication
technologies have made almost every minor piece of
information accessible at once and created imaginary barriers
between communities that may ‘live next to each other’, yet
still ignore almost everything about one another. However, a

20



large section of the European population is not ready to
recognise the need to confront and address the issue of
Islamophobia. As Chomsky put it: “As long as the general
population is passive, apathetic, diverted to consumerism or
hatred of the vulnerable, then the powerful can do as they
please, and those who survive will be left to contemplate the
outcome” (Noam Chomsky in Amsterdam, 2013). We still can
change the course of history.
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Executive Summary

Mario Nicolini

On 14 October 2016, the Open Society Foundation in
Bratislava convened a full-day series of discussions in order to
address the stereotypes, myths and barriers against Muslims,
and to demonstrate how these challenges can be tackled. The
international conference entitled “Muslims are..” was
attended by representatives of Muslim communities, experts
and the public-at-large from Slovakia and abroad. The
partners of the conference included the EEA and Norway
Grants, the Europe for Citizens programme, the Forum of the
World’s Religions — Slovakia, and the Social Initiative of
Support to Minorities through Media Activism. The event also
featured a dance performance Dervish by Ziya Azazi, a Sufi
dance workshop and a photo exhibition Habibi depicting
Muslims in Slovakia.

French Senator and history professor Esther Benbassa
reminded the audience in her keynote address that most
members of the 5-million strong French Muslim community
have their roots in the immigrant families that came from
former colonies to help France’s economic recovery. The
original expectation was that they would return to their
homelands, which is why there was no attempt at their
integration into society. School ghettos are a sad reality in
today’s France. The same goes for discrimination on the labour
market despite the fact that the national economy loses € 80-
300 billion as a result. Women are forbidden to cover their
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faces in public. Pressured and stigmatised by the society, the
disillusioned young Muslims are more prone to falling prey to
Da’esh and Islamist propaganda. To achieve its goals, Da’esh
has fabricated a “selective patchwork ideology” based on
a linear reading of Islam. Despite these negative trends, Salafi
jihadism only speaks to 1% of the French Muslims. Today’s era,
says Professor Benbassa, one in which “phantasm trumps
reality”, is a dark recollection of the 1930s popular resentment
against Jews who were fleeing the monster of fascism.
“Laicité”, the French concept of secularism, is being
manipulated to suit anti-Muslim and anti-Arab propaganda.
While “laicité” does relegate religion into the realm of private
life, it also contains the notion of freedom of belief which is
now systematically ignored. The result is a polarised society
and a more inward-looking Muslim community. France is
witnessing a “return of religion” in its conservative form, not
only among Muslims but also among Catholics and Jews. The
agenda of the far right is becoming the agenda of mainstream
politics. This is illustrated by plummeting support for the
creation of new mosques, which fell from 33% to 13%. Today’s
France reflects a Europe-wide resurgence of nationalism,
which also dominated discussions about the Brexit. Let’s not
get carried away by hate against Muslims as we once did with
the Jews, warns Professor Benbassa. Let’s reinvigorate the
idea of Europe based on inclusion and human dignity!

Islam in Europe: Myths and Facts

Katarina Somodiovd from the Comparative Religion
Department at Comenius University dissected the forgotten
history of coexistence with Islam in Central Europe.
Conventional wisdom and history books are full of myths, she
argued. Very little is known about the Muslim tribes pre-dating
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the Hungarian Empire, the Saracenes (also known as
Ismaelites), who settled in the Carpathian region in the 9
century in parallel with Hungarian tribes and made positive
contributions as traders and border guards. Most of them did
not survive the Tatar invasion and assimilated in the peaceful,
300-year-long process of Christianisation. Violence between
Christians, Muslims and Jews only appeared in the 14" century
that culminated in the victory of Ottoman Turks in the Battle
of Kosovo. For Somodiovd, the oft-cited Turkish oppression
after the 1526 Battle of Mohacs is a “crude disinterpretation
of historical facts” because the concept of the nation came
only with the French Revolution. In fact, Ottoman expansion
failed to produce any mass conversions to Islam as this was
not financially profitable for the rulers; instead, they imposed
the same taxes on Christians and Jews as were mandatory for
all subjects of the Empire. Had the Ottomans wanted to
impose Islam on the occupied lands, they would no doubt
have succeeded, given the high levels of illiteracy and the
authority of the Church which could have been used to
promote conversions. In reality, Ottoman rule introduced
many progressive elements into the life of the Hungarian
Empire, such as the establishment of economic and military
structures, the development of trade, as well as the promotion
of hygiene and the end of epidemics, which resulted from the
extensive network of Turkish baths. After the Turks lost the
1683 Battle of Vienna, mutual contacts subsided until the
beginning of national revolutions in the Balkans in the early
19%™ century. There are substantial differences between the
Muslim communities currently living in Visegrad Four nations.
In Slovakia, the university students who started coming from
Muslim countries in the 1970s kick-started a positive
contribution by Islam to our society which continues to this
day.
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Adam Balcer, analyst with the Warsaw-based WISE Institute,
related the tense political atmosphere in today’s Poland, a
country gripped by culture war against the West. According to
this narrative, Kaczynski’s Poland and Orbdn’s Hungary are the
true bearers of the West’s long-lost conservative and Christian
values. Invariably, the story includes the supposed threat
posed by Muslim refugees who ruthlessly spread terror, rape
and epidemics. Kaczynski’'s “fighters against political
correctness” fear the liberal opposition who, in collaboration
with Germany, want to Islamise Poland and dilute its
“homogeneous” culture. Absurd, surreal narratives have been
regurgitated from the past in which Poland stands tall as a
bulwark against Muslim invasion. The truth is that Da’esh
hates the Ottoman Empire precisely for its multiculturalism.
Kaczynski’s government has promoted the myth of Jan Il
Sobieski, which is very hard to deconstruct as it is so deeply
rooted in the national psyche. Sobieski himself was of
Ukrainian descent. He admired the culture of the Ottoman
Empire, wore a uniform in Ottoman style, learned Turkish and
always kept Muslims (Tatars) in his army to emphasize his
vision of modern Poland.

The complicated relationship between Islamophobia and neo-
Nazi ideology was explained by Zbynék Tarant, a fellow at the
University of West Bohemia in Plzen. The neo-Nazis now
constitute only a small part of the Czech Islamophobic scene.
They have no influence on Czech society, as opposed to the
main Islamophobes such as Martin Konvicka who can mobilise
some 100.000 supporters on the internet. The Czech far right
has a few thousand members, with several hundred neo-Nazis
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constituting its violent core. Their infighting has led to a state
of paralysis and a failure to use the refugee crisis for attracting
more supporters, which is a unique phenomenon in today’s
Europe. Neo-Nazi attitudes toward Islam are marked not only
by Islamophobia, but also by complex, sometimes conflicting,
considerations. The Neo-Nazis have certainly made use of
anti-immigrant and racist rhetoric, but they also admire
Islam’s “authenticity” and its strength in the fight against
Zionism. This apparent clash of stereotypes can be reconciled
through the racist notion of “Lebensraum”: “A Muslim is only
acceptable if he/she fights Israel and never leaves the Middle
East.” For a neo-Nazi, Islam is neither a religious nor a cultural
phenomenon: it is a race. Thus, while other Islamophobes
accept Muslim conversion and integration into society, the
Nazis refuse to acknowledge any changes to Muslim identity.
They demand that all Muslims are cleansed from the face of
Europe.

The subsequent discussion highlighted the paradox that the
far right, traditionally fighting all internationalist tendencies, is
anti-American and anti-Jewish on the one hand, but strongly
pro-Russian on the other. Various nationalist, fascist and pro-
Russian groups are coordinating their actions across Europe,
effectively coalescing into a “Nationalist International”. Their
rhetoric is hardly logical or consistent; it bears the hallmarks
of total post-modern nihilism, in which the end justifies the
means. One example can be found in the argument made by a
Berlin think tank supported by Russia, which described, on the
one hand, the USSR as Paradise on Earth that enabled peaceful
coexistence of nations, while bashing the West for
multiculturalism and moral decline.
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The Life of a Minority: Challenges and how to Cope with them

Azim Farhadi, representing the Slovak Afghan community,
argued that Prime Minister Robert Fico’s comments depicting
Slovakia’s 5.000 Muslims as a threat to national security made
their life more difficult. Muslims without citizenship are afraid
to attend places of worship. There have been physical attacks.
In the past 3-4 years, some 20 well-educated Muslims left the
country. These fears also transpired during the preparation of
a photo exhibition for this conference, as several Muslims
refused to have their faces photographed. Despite all this, Mr
Farhadi ended on a positive note: “We are here and we'll keep
fighting.”

Icelandic imam Ahmad Seddeeq spoke about the coexistence
of cultures in his “paradisiacal country free from stereotypes”.
Society must provide an opportunity for everyone to voice
their concerns. A project titled “Police in a Diverse Society”
allows the Icelandic Muslim community to solve their issues in
dialogue with the police. The government’s role towards the
media is to make sure that the media does not promote
stereotypes about minorities. Based on a constitutional
provision, schools in Iceland have taught religion, putting
premium on the dominant Christian faith. Since 2010,
however, a ministerial guidance introduced aneutral,
coexistence and tolerance-based approach to religious
education. To promote unity, Iceland holds interreligious
meetings four times a year.

Marton Bisztrai from the Menedék Association for Migrants
explained how the government of Viktor Orban managed to
whip up fear about Muslims over the course of one year and
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a half of systematic brainwash. Orbdan’s drift away from liberal
democracy and his opportunistic consolidation of power have
been cloaked in rhetoric about the protection of Hungary’s
cultural heritage and strict law enforcement. Government
pressure against civil society is rising, as is its scaremongering
about foreign enemies. This is exemplified in the vilification of
Hungarian-born financier George Soros who supposedly
orchestrated the influx of migrants across Hungarian borders.
Government propaganda has revolved around the notion that
Europe is flooded by Muslim men with insatiable sexual
appetites. Migrants are routinely identified with terrorists.
The government has never actually used the term “Islam”,
preferring to speak of “incomers” instead. Public discussion
avoids the subject of Islam or the possibility for diverse groups
to live together harmoniously. By staying silent, Orban’s
political opponents also bear a distinct responsibility for the
current situation. “Islam was and still is invisible,” despite the
fact that Hungary is home to 30-50 thousand Muslims. Fearing
the invisible pressure from society, some Muslim women have
shed the hijab, marking a dramatic departure from an
important part of their identity.

In the subsequent discussion, members of the Slovak Muslim
community aired their frustration about being rejected by
society-at-large since the advent of the migrant crisis. Only
President Andrej Kiska and some civil society leaders came out
publicly in their defence. Responsible journalism has been
limited to two media outlets, Dennik N and SME. Overall,
media coverage has been superficial and marked by fear. On
the other hand, those journalists who are interested in writing
about intercultural understanding through the prism of local
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stories complained about difficult access to Muslims given
their small numbers. Fear is also present in other religious or
ethnic minorities: “Jewish and Muslim communities in the
Czech Republic have kept a low profile. Experience has shown
them that even if they are covered in a positive context, media
attention can eventually turn against them.”

Anti-Muslim sentiment can result from fears of the unknown.
The fact that most Slovaks know — and like — someone of
Muslim origin does not translate into approval of the Muslims
in general: “My dentist is good, but others are bad.” Another
problem is uncertainty about oneself, about one’s own
identity. Quite often, this turns fear around toward the other.
“The Slovak is not bad —if he knows you,” Mr Farhadi quipped.
For him, the way out lies in meeting people face-to-face. Imam
Seddeeq highlighted the adaptability of Muslims, who are
naturally respectful of the state and the constitutional order.
For a Muslim, being granted asylum represents a social
contract with the host nation.

When discussion turned to terrorism, it was argued that
people commit atrocities in contradiction to the teachings of
their faith not only in Islam, but also in other religions.
Mohamad Hasna, director of the Islamic Foundation in
Slovakia, said that his community strictly and publicly
denounces all acts of terrorism, but the media rarely pick up
such principled statements. Muslim representatives from the
Czech Republic said the situation is similar there. However,
they have no experience defending themselves against the
spread of wahhabism. There have been instances of hateful
preachers in mosques, but all publicly reported cases resulted
into deportations. Can Europe’s Muslims, Jews and Christians
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live in peace 20 years from now? According to Imam Seddeeq,
“if people stop caring only about themselves, peace will come.
But peace can only be achieved if the rulers cooperate with
the ruled.”

Tackling Stereotypes: How Can Anti-Muslim Attitudes be
Countered?

“If you are serious about countering narratives, focus on the
individual person. Everyone is different.” Inspiration can be
drawn from successful counter-campaigns like #1in5Muslims
or the No Hate Speech Movement, said Samia Hathroubi, a
young Muslim leader who left her teaching job to battle anti-
Muslim stereotypes that have mushroomed in the wake of the
Paris terrorist attacks. Echoing Esther Benbassa, she explained
how the third and fourth generation of Muslims, who are
“perfectly French” by now, are prevented from receiving
higher education due to “systemic racism” in the school
system. Candidates in the current presidential election in
France are putting identity politics back on the agenda despite
the fact that the issue ranks very low in public opinion polls.
When reporting on Islam, the media, for their part, feature
only radical imams and terrorists; all others are “invisible”. Ms
Hathroubi reports: “They don’t want me on camera because
I’'m not their stereotypical Muslim. They’re only interested in
imams and veiled women.” American expert John Esposito
confirms the bias by pointing out that articles on Islam
regularly mention terrorism, violence and war. The mosques
are public and monitored places, everyone can follow the
preaching. People ignore statistics: out of the 1700 victims of
Da’esh this year, only 300 were citizens of the West.

What is behind all this? “Europe has nothing to offer culturally
or ideologically, so it’s looking for scapegoats. France is in
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decline and fearful of the future. We must rebuild the
European Dream and our national identity.” Ms Hathroubi
introduced the two organisations she works for. Coexister is
a youth initiative carried forward by 2.500 activists in 40
centres in 200 cities across France. Its logo features a cross,
a crescent and astar, the symbols of the three Abrahamic
religions. Based on the recognition that differences make
people capable of achieving better results, Coexister conducts
three types of activities. “Open Mosques” are an example of
dialogue-centred events. Solidarity in practice finds its
expression in collaborative social activities. Workhops aimed
at tackling stereotypes are also very popular. The other
organisation, Foundation for Ethnic Understanding, brings
together Muslims and Jews in defending each other’s interests
in the European Parliament.

Youssef Himmat from the Belgium-based Forum of European
Muslim Youth and Student Organisations warned against
entering into the deadly logic of fear — hate — violence. This
underlines the importance of overcoming ignorance. The
Three Faiths Forum in the United Kingdom connects Jewish,
Muslim and other segregated schools by first exchanging
letters and then entire classes. This forces school goers to
leave their comfort zone and discover that they are, first and
foremost, humans. Interreligious dialogue, led by spiritual
leaders at conferences without the presence of lay believers,
often fails to have any tangible impact. Interfaith activism, on
the other hand, tends to be more interesting and productive
in that it engages people from faith-based and secular
organisations on the basis of ashared interest. This may
include the fight against poverty, hate speech, global warming
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or war. Mr Himmat’s organisation has mobilised Muslims,
Jews and Christians in a three-month anti-poverty project. The
result? A realisation that “we’re all born as humans, different
layers of identity only come later. We are too focused on
identity and difference. Let’s return to humanity.” There is
much to be done within the religions as well: many Muslim
communities, for example, are torn by ethnic grievances.
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Keynote Address

Esther Benbassa

Born in Istanbul in a Jewish family expelled from Spain in 1492, Esther
Benbassa emigrated to Israel at the age of fifteen and arrived in France in
1972. Specialized in Jewish history and the history of minorities, she
became director of studies in 2000 at the Religious Sciences Department
of the Ecole Pratique des Hautes Etudes (Sorbonne). She is the first female
(and secular) holder of the research chair on history of the modern Judaism
(chair created in 1896). Esther Benbassa is a co-founder of the initiative
“Pari (s) du Vivre-Ensemble” (Challenge(s) of Living Together). She was
elected Senator for the Europe Ecology — The Green party in September
2011.

If Islam in France does not imply terrorism, it does not imply
fundamentalist practice either. Salafism [an ultra-conservative
movement linked to Wahhabism that developed in the 18%
century Arabia, ed. note] concerns only 1% of Muslims in our
country. The overwhelming majority of Muslims, when they
do not become detached from traditions, define themselves
simply as devout or cultural Muslims. The resurgence of
religion, provided it takes place, can be observed as much
among the French Jews as among the French Muslims. And
even though it is expressed differently, this also seems to be a
trend among Catholics.
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Emphasizing the danger of Islamism is a long-established
practice in France. The law of March 2004 against the
ostensible religious signs in public schools (against the
headscarf, in fact), that of October 2010 prohibiting to conceal
one’s face in the public space (against the “burga”) and a more
recent, though ultimately unsuccessful, proposal to ban
Muslim women wearing a headscarf in the childcare sector,
have repeatedly put this issue at the centre of public debate.
Yet, no one seems to have realised that every act of
stigmatisation has its perverse effects — it pushes those who
are victims to wall themselves off from the global society a
little more and encourages self-segregation. It is also in this
context that Salafism thrives.

Rejection of Islam is now expressed almost exclusively through
stigmatisation of the headscarf — a headscarf which was
literally fetishized in the name of the values of the French
republicanism and the emancipation of women. Nowadays,
the French Muslim citizens are called to observe a religious
“neutrality” which is legally required only from the State since
the law on separation of the Church and the State, which
nevertheless authorises freedom of worship and conscience,
was voted [in 1905, ed. note].

Because of the intolerable terrorist attacks targeting Europe
today, formerly “invisible” Muslim minorities have come
under increasing criticism of the public. For their part, women
wearing the headscarf give visibility, perceived as aggressive,
to the Muslim presence in France.
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Very few of them, it should be recalled, do so. To defend a
practice, which is nothing other than an individual freedom,
does not necessarily mean an unreserved approval of this type
of garment and its various derivatives. However, the more we
forbid and stigmatise these outfits, the more we will
contribute to giving them, by reaction, the value of an identity
symbol.

Once married, Orthodox Jewish women also cover their heads
[with headscarves, hats or wigs, ed. note] and wear clothes
that hide their bodies down to ankles. The feminists opposing
the veil prefer, obviously, not to lump them together for fear
of being accused of anti-Semitism. Moreover, women are not
the only ones oppressed by the codes of monotheistic
modesty. Men are also obliged to follow these dress codes in
a certain way — cap, skullcap, hat, special costume and who
knows what else. Why do we not try to emancipate them, by
force and by law, from the weight of “archaic” and “backward”
religions?

Why does the headscarf, as long as it is not imposed, irritate
French feminists so much but does not move their British or
American counterparts? They live in countries where nobody
turns to stare at a covered civil servant, customs official, or a
policewoman. Why? Because we, the people of France, are the
worthy heirs of the old French civilising mission, used for a
long time to justify colonisation. To civilise, it was necessary to
begin with women — the pillars of the family. We have not
changed.
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The French fear of Islam is not exclusively linked to the reality
of the terrorist attacks which afflict us at regular intervals. This
fear comes from afar: internalised since the colonial era, it is
constantly aroused for electoral purposes.

It is a right thing to denounce Salafism. To demonise French
followers of Islam is not so in any way. And to continue to
marginalise them by denigrating Islam on every occasion and
on the slightest pretext, can only hasten the revolt, favour —in
parallel and as a reaction against it — the community
withdrawal and aggravate the inter-community or inter-ethnic
dividesin a country already deeply shaken by the ordeals it has
just gone through.

Mistrust of Islam, for a long time the prerogative of the
extreme right, is now widely shared, including among the left-
wing parties. The Figaro-IFOP poll carried out between 14 and
18 April 2016 shows that 52% of the voters of the Socialist
Party think that the place occupied by Islam in France is way
too important; in 2010, they were 39% to think so. In 1989,
33% of the French were in favour of the construction of
mosques, now it is 13% of them. And while 33% were opposed
to wearing the veil, in 2016, it is 63%.

In France, which complacently proclaims itself indivisible, one
would expect all citizens to enjoy the same treatment. This is
far from being the case. One only needs to stroll in the centres
or in the outskirts of certain cities. The state and public
services are absent. Culture is luxury. Humiliation is the rule.
And identity checks based on ethnic profiling are part of the
daily routine. Who lives in these abandoned areas? Always the

37



same people. | admit without difficulty that this is only a part
of our problem. It is, however, its root. The task of
reconstruction that awaits us will be immense and long.
Nevertheless, it is an emergency.

As much as by certain Salafist drifts, which still occur on the
margins, one can also be troubled by the emergence of
identity movements among French Muslims. At first sight at
least, their radical discourse avoids referring to Islam. It is free
from any religious undertones. They strongly denounce a
racism which they describe — probably wrongfully for the
moment — as “State racism” and indistinctly attack everything
that in their eyes incarnates or represents that State in a sort
of anti-institutionalism of principle.

At the same time glorification of national identity and the fight
against immigration and Islam sum up the agenda of France’s
Front National. These issues are their stock in trade.
Nowadays, the ascent of this party worries as much the right
as the left wing politicians — even though for a while the latter
made use of this ascension or even favoured it for low-level
electioneering purposes. Still, our leftist government has
found nothing better than to borrow the leitmotifs of its
discourse from the extreme right in order to oppose its rise.
The latest attacks in France and Belgium, however, have paved
the way for extremist views.

In a secular country like ours, the State can only accompany
the necessary modifications such as transparency in the
financing of mosques, training, and financial compensation of
religious staff, etc. Initiatives from within the Muslim
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community alone have a chance to succeed. The State can
stimulate them, not dictate them. Above all, it cannot expect
them to solve the problem of terrorism as such within a short
period of time. The terrorists can do very well without
mosques — whatever their funding — and imams — whatever
their training — to get acquainted with Islam and ideology of
Daech. This trap was set by neo-colonialism and the State,
alas, fell into it without even realising the damage of the
unconscious ideology that inspired its decisions caused
especially in the young generations “sacrificed” by the
Republic.

The latest example of hysteria, after the modest fashion put
on sale by major brands such as H&M, is the burkini crisis. In
the middle of August 2016, both right and left-wing mayors
suddenly engaged in a strange competition to prohibit in their
cities bathing in burkini, a whole-body bathing suit worn by
practicing Muslim women. The movement spread rapidly.
They cited all kinds of reasons: the risk to public order, a public
health issue, equality between men and women, our model of
“laicité”, the fight against Daech. The burkini became in the
eyes of the Prime Minister “the expression of a political
project, of counter-society”, and a “provocation” against
which the Republic had to defend itself.

No one is obliged to wholeheartedly approve of this type of
outfit to deem its ban perfectly illegitimate. Wearing a burkini
is by no meansillegal since the law does not impose on citizens
any duty of neutrality in religious matters. Furthermore,
choosing this somewhat particular swimwear delivers an
ambiguous message: it is a compromise between the respect
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of the dress codes of a certain religious tradition and the
modernity represented by women bathing publicly. With this
controversy, however, the politics has reached rock bottom;
the merciless battle between Right and Left ended in a tie.
Meanwhile, nobody cares that pious Jews have also bathed in
“modest” outfits of the same kind for years.

In the aftermath of this crisis, France has unsurprisingly
become the laughing stock of the foreign press. Ridiculous as
it may appear in many respects, such a craze is, nevertheless,
troubling. For many politicians from across the political
spectrum, the temptation is decidedly too strong to exploit
the anger of some people and the fears of the majority in the
hope of winning a few votes or not losing too many in the
upcoming elections. For more than two weeks, the “burkini
controversy” made it possible to resurrect an old theme which
always comes in handy when one is short of real projects:
national identity.

In spite of all that, we can take pleasure in living in the system
which respects the rule of law. On 26 August 2016, the Council
of State [France’s highest administrative court, ed. note]
suspended the anti-burkini decree of Villeneuve-Loubet
[French Riviera town, ed. note]. Whatever the outcome of this
unnecessary polemic, it has undoubtedly reinforced the
existing anti-Muslim sentiment among a section of the French
public.

The success of the Brexit campaign is not linked only to the
real or fancied excesses of the Brussels technocracy. The fear
of immigration, Islamism, terrorism, European and global
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competition drove the voters to protectionism; their belief
that self-isolation would better protect them from the
uncertainties of the future created a breeding ground for the
populist parties.

They have chosen national identity over the European one. At
this time when refugees are flocking to European countries,
the economic crisis is raging, nationalism has skyrocketed and
populism is on the rise, let us not be tempted by hatred and
rejection. These times could lead to transforming minorities
into scapegoats. Even if the 1930s are far away and history will
not repeat itself, the xenophobic machinery is running.
Yesterday it targeted Jews, today it targets Muslims. History
has taught us where this leads: to the persecution and
destruction of certain minorities.

Let us endear the European project by making it inclusive
rather than exclusive — a temptation which can be fatal for
both the people and the States. Muslims are part of the
Western nations and those who dismiss it are in denial. We
have the means to not yield to this temptation.
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PART 1

Islam in Europe:
Myths and Facts



Islam in Slovakia: Past
and Present

Mgr. Katarina Somodiova

Mgr. Katarina Somodiova (b. 1985) majored in Political Science with
specialisation in oriental studies. Since 2012, she has been a PhD candidate
at the Department of Comparative Religion, Comenius University in
Bratislava. She has completed several study visits in Syria and Egypt. She
specialises in the relationship of ethnic and religious identities among
Muslims in Europe and the religious minorities of Middle East in their
countries and in the diaspora.

Even though the issue of Islam and Muslims in Central-Eastern
Europe has increasingly been a relevant part of political
discourse and has caught significant media attention, little
effort has been made by mainstream media and political
authorities to explain the historical roots, connections, and
relations with the present-day situation. Therefore, the aim of
this humble contribution is to shed some light on the topic,
hopefully without bias and prejudice which more often than
not characterises public debates. The present paper is based
on the study of existing academic and popular texts as well as
on the author’s nearly 15 years of regular field research among
Muslims of Slovakia, the Czech Republic, and Hungary.
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After a long dilemma, | have decided to limit this paper mainly
to the geographical area of present-day Slovakia and the
historical Kingdom of Hungary despite the fact that, generally
speaking, the V4 countries share a great deal of common
history. The reasoning is that each of the V4 countries has had
different experience with Islam and Muslims in the past (be it
the issue of Polish Tatar Muslims or, in the case of the present-
day Czech Republic, very limited contact with Islam until the
latter half of the 19" century — at least in comparison with its
neighbors). Therefore, the analysis of Islam and Muslims in
each of these countries requires an individual approach, for
which, unfortunately, this publication does not offer enough
space.

Muslim presence in Central Europe

Central Europe and the Muslim world had already been in
contact before the Principality of Hungary, the predecessor of
the Hungarian Kingdom, established between 895 and 896.
The trade route leading from the Middle East through present-
day Ukraine, Slovakia, and the Czech Republic and then further
west and north attracted both Muslim (and non-Muslim
Middle Eastern) merchants and travellers and geographers. In
fact, the documents of Arab and Persian travellers (e. g. Ibn
Rusta, al-Massoudi, Ibn Fadlan, Ibn Jaagoub and others) are
among the most valuable sources of information about this
area from the pre-Christianisation era (Pauliny, 1999 ; Norris,
2009).

Another rarely discussed fact is that a substantial Muslim
minority was among the tribes settling down in the Carpathian
Basin from the 9% century onwards, often collectively called
Magyar, too general a name, though. Experts most often
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mention the Boszormény tribe (Slovak BaSurman; in
contemporary and later Medieval literature the tribe is also
mentioned as Szerecsen—Saracen and/or Izmaelita—
Ishmaelite, suggesting its members were adherents of Ismaili
Shia Islam), probably a Turkic tribe composed mainly of
merchants, who settled in various parts of the Kingdom,
including the region around Nitra. In the early centuries of the
Principality of Hungary, later in the Kingdom of Hungary, the
members of the Boszérmény tribe were an important part of
the newly formed society: they were successful merchants
maintaining far-reaching business connections and members
of the military, mainly within the border guard units (remnants
of this phenomena might be seen in the remaining
geographical names, e. g. the town of Hajdub6szormény or the
village of Berekboszormény, both in the eastern part of
present-day Hungary).

Furthermore, Muslims represented a relevant number of the
members of the Kaliz/Kabar/Khavar tribe settling in the region
of later Bihar county in present-day Eastern Hungary and
Western Romania, who at that time and later might well have
been migrating to other parts of the Principality and later
Kingdom. The names of the town of Budakaldasz in the
Budapest metropolitan area and the village of Klasov
(Hungarian Kaldsz) near Nitra could possibly be derived from
the name of this tribe.

A history of tolerance
In the first two centuries of an independent Hungarian state,
Muslims were well tolerated by other religious and ethnic

groups. We have no recorded accounts of open persecution or
armed aggression aimed against Muslims settled in the region.
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On the contrary, being successful merchants and warriors,
they played an important and valued role in forming and
developing the new state.

However, the spread of Christianity in the region, especially
after the baptism of St. Stephen, the first king of Hungary, at
the end of the 10™ century, had steadily pressured non-
Christian groups into converting to Christianity, at least
formally. There are only very limited accounts of forced
conversions; however, by the 12" century most of the region's
population had accepted Christianity. Thus, originally quite a
diverse society was gradually becoming homogenous in terms
of religion. Despite growing literacy (at least among the elites)
and a growing number of preserved written sources on the
then social issues, very little information about the Muslims of
Hungary from the mid-thirteenth century onward is available.
Most probably a relevant part of them did not survive the
brutal Mongol invasion of 1241 — 1242 and the rest gradually
became assimilated into the growingly ethnically and
religiously homogenous majority population. As available
written sources maintain, the last Muslim prayer room of this
era was demolished in the mid-fourteenth century near
Hajduboszormény as part of the fierce struggle of the Anjou
dynasty against all non-Roman Catholic religions and
denominations (including e. g. Orthodox Christianity and
Judaism).!

! For further information on Islam in early medieval CEE see e. g.
Kovacs, A. Islam a moslimovia v stredovekom Uhorsku: myty a
fakty, 2014. In Kecka, R. & Benicka, J. (eds.) Medzi vychodom a
zdpadom: Multikultirne procesy, migrdcia a ndboZenstvo v
strednej Eurdpe. Bratislava: Chronos, pp. 60 — 71; or Mendel, M.,
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For the following century and a half, the Kingdom of Hungary’s
cultural and trade contact with the Muslim world was
relatively scarce. However, since the Ottoman expansion in the
Balkans following the Battle of Kosovo (1389), the increasing
Ottoman military presence near the southern border of the
Kingdom had been causing unease among the Hungarian
rulers and high-ranking military officers. The Ottoman army
seemed to be unbeatable and could not even be compared to
the Hungarian one in terms of size and level of coordination,
especially due to the political instability and the lack of power
of the central government since the 1490s. Eventually, after
the Battle of Mohdacs (1526), most of the area of present-day
Hungary and southern Slovakia came under Ottoman control
and despite regular fights against the occupying army, the
status quo remained largely unchanged until the Battle of
Vienna (1683). Until this day we can observe remnants of the
Ottoman presence not only in the form of well-preserved
mosques and minarets (e. g. in Pécs and Eger) or the world-
famous Turkish baths of Budapest, but also in everyday lexicon
by virtue of Turkish loanwords (e. g. ¢iapka — sapka — sapka;
¢izma — csizma — ¢izme etc.).

The benefits of the Ottoman presence are reflected in the
political and military coordination, international trade, in
vastly improving hygiene and sanitary conditions in towns and
cities; even so, this period has often been misinterpreted,
especially since the birth of modern-day nationalism in the
early 19" century. Being aware of basic historical facts, it
would be hard to deny that a great part of the region came
under direct military, political and economic control of the

Ostransky, B. & Rataj, T. 2008. Isldm v srdci Evropy. Praha:
Academia.
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Ottoman Empire. However, there is no direct evidence that the
Ottoman administration would have performed serious
attempts at ethnic or religious conversion of the local
population.

A peaceful coexistence between people of diverse religions

Bearing in mind that the period discussed ends approximately
a century before the modern definition of nation is formulated
as part of the French enlightenment philosophy, one needs to
understand that the issue of nation and ethnicity has not yet
been established as a political matter. Even though the
Ottoman officials were often addressed as “Turks” in everyday
colloquial speech and even in advanced literary works, they
were representatives of various ethnicities (including Balkan
Slavs among others) and religions (incl. Jews and Orthodox
Christians). Since the Ottoman administration itself was
ethnically diverse, it did not attempt organised global
turkification of the ethnic groups of the Hungarian Kingdom.
Such an endeavour would have required tremendous
coordination and financing (for instance, the establishment of
thousands of local schools, which was also a phenomenon
unheard of in the region in the given period) and, as
mentioned above, had not been on the priority list of any
European ruler until nearly a century after the Ottoman forces
were withdrawn from the Carpathian Basin.

As for the issue of religion, we need to state clearly, that
missionary activity was not characteristic of the Ottoman
presence in Central Europe. Naturally, the Muslims settling in
the area arranged for building mosques and prayer
houses/rooms, and adjusted the schedules of the institutions
and working people in such a manner that they could be able
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to perform everyday religious duties and follow Muslim
holidays. Throughout the region, individual conversions
occurred occasionally. However, we do not know of any
relevant attempts at forcing masses to convert. The most
probable reason is purely economic: according to Muslim law,
members of the “People of the Book” (Ahl al-kitab) [a term
used for adherents of religions using the Scriptures, ed. note],
namely Christians, Jews, Zoroastrians and Sabaeans, have to
be tolerated and allowed to practice their religion freely, as
long as they pay the jizya — a special tax for non-Muslim
subjects permanently residing in Muslim lands. Therefore, it
was much more profitable for the Ottoman administration to
maintain Christianity as the religion of the majority
population.

However, it is important to note, there had been relevant shifts
in the religious orientation of the society of Ottoman Hungary.
Unlike the Habsburgs, the Ottoman administration, in line with
its indifferent approach towards non-Muslims in the region,
did not fight against the Christian Protestant Reformation
movement by force and thus allowed for the conversion of a
large part of the population to Protestantism.

The centuries following the gradual Ottoman retreat after the
lost Battle of Vienna in 1683 were marked by cautious
indifference and occasional trade or cultural exchange. Regular
contact with Muslim regions was again established in the
second half of the 19'" century when the Habsburg Monarchy
began increasing its influence in the Balkans, especially Bosnia
and Herzegovina. In this period and in the first decades of the
20™ century, small communities of Balkan Muslims were
established in cities and towns around the Monarchy.
However, most of them either assimilated or returned to their
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homeland after the collapse of the Monarchy in 1918.
Muslims in present-day Slovakia

The present-day Muslim community of Slovakia (and, in fact,
those of Hungary and the Czech Republic as well) differs from
those in Western Europe in many aspects. It does not consist
of descendants of guest workers who decided to settle
permanently after several decades of work in a given country,
(like in the case of Germany) nor of citizens of former colonies
or dependent/occupied territories (e. g. in France). Rather, it is
mainly the result of political relationships with “befriended
countries” in the pre-1989 era and in the early 1990s. The vast
majority of Muslims who settled in Slovakia came here in the
1970s, 1980s, and early 1990s as university students and have
decided to settle here permanently either due to personal
reasons (marriage) or political ones (mainly in the case of
Palestinians who could not return to their homeland at all or
due to their “stateless” status would not be allowed to pursue
their carreer in the third country, where they or their ancestors
came as refugees, e. g. Lebanon). Slovakia is also home to an
unknown number of converts of Slovak and Hungarian
ethnicity.

As this very brief overview shows, Islam is certainly not a new
phenomenon in Central-Eastern Europe and there are no
sufficient historical records or present-day research that might
justify the growing wave of Islamophobia in the region.
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Between Bridge and
Bulwark: Central Europe
and Islam

) Adam Balcer

Adam Balcer is a political scientist, an expert in the area of the Black Sea
region and the Polish foreign policy. He also works as a National
Researcher at the European Council on Foreign Relations (ECFR) and an
expert at the European Academy Krzyzowa. He is a lecturer at the Centre
of East European Studies (SEW) at the Warsaw University and Diplomatic
Academy. He has published numerous articles and reports on the Balkans,
Turkey, and the CIS countries, and co-authored books “Polska na globalnej
szachownicy” (Poland on the global chessboard) and “Orzet i Pétksiezyc.
600 lat polskiej publicystyki poswieconej Turcji” (The Eagle and the
crescent. 600 years of Polish publications about Turkey).

In terms of successful integration of Muslims and the historical
heritage of coexistence with the world of Islam, it is the
European East which could quite often serve as a source of
inspiration for the West. There is a dominant belief in the
European media that the deep division of the European Union
into the East and the West has been recreated. The key
difference between the two “parts of Europe” is supposed to
be the attitude towards Muslims closely associated with the
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migration crisis. Central Europe is alleged to have shown its
true, ugly face, and has proved to be what it has always been
— Eastern Europe. This is supposedly confirmed through
Islamophobic statements by local mainstream politicians and
large anti-Muslim demonstrations. This interpretation can, of
course, be substantiated.

Mainstream politicians in the West would never speak about
Muslims in the way they are described by some Central
European leaders. Suffice it to quote Jarostaw Kaczynski, the
leader of the Polish Right, who stated in October 2015 that
“There are already signs of the emergence of very dangerous
diseases which haven’t been seen in Europe for a long time:
cholera on Greek islands; dysentery in Vienna; various types of
parasites, protozoa, which aren’t dangerous in the organisms
of these people [refugees from the Middle East, ed. note], but
which could be dangerous here” (Bachman, 2016). We have
been waiting for the epidemic in Europe ever since. Even more
absurd is the case of the Slovak Prime Minister Robert Fico,
who claims that he is a socialist. He declared, for instance, that
he would never bring even a single Muslim to Slovakia or help
create any Muslim communities here because they pose “a
serious security risk” (Fico, 2016).

Among the leaders of the V4 countries, Viktor Orban, the
Prime Minister of Hungary, presented relatively the most
moderate approach towards Muslims, though rather
contradictory. Orban believes that “Islam [...] is a major
civilisation, without which there would be barbarism in a very
substantial part of the world; it is a different culture, a
different civilisation from ours. But where it is, it fulfils a very
important mission in the history of humanity. In other words,
we are not against Islam; we just want to live in Hungary by
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our own rules [...]” (Website of the Hungarian Government,
2015). In Orban’s opinion, “the civilisation that stems from
Christianity and the civilisation that stems from Islam are not
compatible. They cannot mingle, but can only exist side by
side. This is the situation in the Middle East, and also in
Europe” (Website of the Hungarian Government, 2016).

In Orban’s view, Muslims and Christians cannot mix because
“our perceptions of the world are so different that they lead
to parallel worlds” (lbid.), which means that many Muslim
families secretly want their own religious laws put in place in
European countries. Orban added: “I understand that they
trust their own religion more, and furthermore, | accept they
have the right to live by different standards, but they don’t
have to come here [to Hungary] to do just that” (Kegl, 2016).

However, the split of Europe into the East and the West is by
no means obvious. Another relocation of refugees is
supported, with some reservations, by the majority of Eastern
European countries: Bulgaria, Croatia, Estonia, Lithuania,
Latvia, Romania and Slovenia (the Czech Republic, Poland,
Slovakia and Hungary are against it). On the other hand, the
migration crisis has led to a significant growth of support for
extreme right parties in many Western European countries. In
2015 in France, the National Front gained as much as one
quarter of the popular vote in the first round of the local
elections. In this article, a special attention will be paid to
Poland and Hungary because both countries particularly
underline their Christian roots and cultural difference from
both Muslims and Western liberal Europe.
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Forgotten heritage

In the collective memory of Eastern Europe are two
archetypes of the relationship with the world of Islam — that
of a bulwark and that of a bridge. At first glance they are
diametrically opposed to each other. In fact, they frequently
coexist in a given culture and collective memory. One of them
cannot be imagined without the other and vice versa. What is
more, none of them is evidently positive or negative: a bridge
can be used for boarding an enemy ship or storming a fortress,
while a bulwark clearly demarcates the border between two
worlds without making territorial claims.

The archetype of a bulwark is strongly mythologised in many
Eastern European countries. The number of nations eager for
the status of a bulwark of Christianity in the region is greater
than the pages of history can fit. Some nations which believe
themselves to be defenders of Europe against Muslims, such
as Poland, have scant traditions of wars against the Ottoman
Empire or its rule. Still, however, the Polish Right aims to build
a Polish identity as a bulwark of Christianity. President Andrzej
Duda announced an assertive historical policy at home and
abroad, promoting the vision of Poland which saved European
civilisation in 1683 in Vienna (in fact, the battle of Vienna was
the swan song of Ottoman Turkey, with Austria marking the
maximum size of its expansion). The archetype of the bulwark
of Christianity is also present in Hungarian historical politics. It
is definitely more justified because the Hungarians
(sometimes against other Hungarians) fought with the
Ottomans many long wars between 14" and 18™ centuries.

However, in the countries of Eastern Europe, we may find
numerous and original examples of coexistence between the
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world of Islam and the inhabitants of the region. Located on
the opposite pole against the Polish president is Gediminas
Kirkilas, the former Lithuanian Prime Minister and now deputy
speaker of the country’s parliament and VP of the Social
Democrats. He has claimed:

We have ages of lasting experience how to
accommodate different cultures and different people.
Lithuanians are very proud of our country’s history —
the Grand Duchy of Lithuania was among the largest
countries in Europe between 13" and 16" centuries. It
is at that time, that Lithuania started its
comprehensive policy of immigration. The 13-
14" centuries saw the Tatars coming to Lithuania [...]
The Tatars [...] remain precious and distinct, although
tiny, parts of the Lithuanian population, as well as its
culture and heritage (Kirkilas, 2015).

Unfortunately, Polish or Hungarian elites are not aware of this
potential in public diplomacy abroad or deliberately reject it.
The latter option, meaning a lobotomy of your own history, is
all the more astonishing that both Polish and Hungarian Right
speak a lot about national pride. And the fact is that Poles or
Hungarians could really be proud of their relations with
Muslims, often unique throughout Europe. Both countries can
also provide Europe with the examples of peaceful
coexistence between Muslims and Christians.

From the 10% to 14" century, Hungary was a home to a quite
numerous Muslim community from the Volga region and
Central Asia. The Tatars, a Muslim minority, have lived in
Poland and Lithuania from the 14 century until today. Since
the 16™ century onward, their presence has made Lithuania
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and Poland unique countries in the West. On the other hand,
many Hungarians had lived under the Ottoman rule together
with Muslims for 170 years. The Ottoman rule has a certain
positive legacy. Although, Hungarians were the subjects of the
second rank, in Ottoman-held territories (as opposed to
Habsburg Hungary) emerged flourishing market towns with a
relatively free and rich bourgeoisie who accumulated
significant capital and developed their own civic attitudes.

Moreover, a unique status of Hungarian Transylvania within
the Ottoman Empire (the widest autonomy achieved by the
Christian vassal in the history of the Ottoman state
accompanied by the golden period in the cultural history of
Hungary) can serve as an excellent example of the possible
modus vivendi between Muslims and Christians. Thanks to the
Ottoman rule, relatively tolerant in comparison to most of
European countries, Protestantism could develop and survive
among Hungarians. It was not an accident that the first Edict
of Tolerance in the history of Europe was accepted in Turda in
Ottoman Transylvania in 1568. In the case of the Habsburg
earlier victory, the Hungarian Protestants would most
probably have been forcefully converted to Roman
Catholicism or expelled like in the Czech lands. Therefore,
Prime Minister Orban, who is Calvinist in fact, can humorously
be called a living legacy of the Ottoman rule.

In 1878, Hungary together with Austria occupied Bosnia-
Herzegovina which in 1908 was annexed as an Austrian-
Hungarian condominium. Muslim Bosniaks immediately
gained a status of equal citizens of both countries. By default,
Hungary, de facto more engaged in Bosnian affairs than
Austria, has become a European country with the largest
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Muslim minority in absolute numbers (3 percent of the
population).

From the 16™ until 18™ century, the pro-Turkish and pro-
Austria factions competed with each other in Hungary. John
Zapolya, Imre Thokoly and Francis Rakdczi, prominent figures
in the Hungarian national pantheon, belonged to the former.
During the famous military campaigns leading to the sieges of
Vienna in 1529 and 1683, Zapolya and Thokély fought for the
Ottoman Turks against the Habsburgs. In 1620, Protestant
Czechs who started the uprising against the Habsburgs, sent a
diplomatic mission to Istanbul to have the Ottoman suzerainty
recognised. The homage remained on paper because the
Habsburgs defeated the Protestants in the White Mountain
Battle. Thokoly and Rékdczi, as well as Lajos Kossuth, the
leader of the Hungarian Spring of Nations (1848) found refuge
in Ottoman Turkey. In the 18™ and 19%™ centuries, Ottoman
Turkey similarly became a safe haven for Polish political
migrants. One of the earliest was the Polish king Stanistaw
Leszczynski, and one of the most important ones was Adam
Mickiewicz, the greatest Polish poet with Tatar roots.

Poles and Hungarians living in Ottoman Turkey and often
converting to Islam played a huge role in modernising this
country. lbrahim Miteferrika [an ethnic Hungarian born in
Transylvania, later converted to Islam, ed. note] founded the
first Turkish printing press, while Celaleddin Pasha, a.k.a.
Konstanty Borzecki, wrote “Les Turcs anciens et modernes”,
[Turks old and new, ed. note] which made a great impact on
Kemal Atatirk. Poles (including Polish Tatars) also made a very
significant contribution to modernising other Turkic peoples.
Their leaders treated Polish Tatars as a source of inspiration,
confirming that it was possible to adopt Western civilisation
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while preserving your own identity. On the other hand, the
modern Turkish and Hungarian national identities that have
developed in the second half of the 19™ century and the first
half of the 20" century intertwined and mutually inspired
themselves within the framework of the Panturanism. It was a
romantic nationalist cultural and political movement that
proclaimed the need for close cooperation or alliance
between culturally, linguistically or ethnically closely related
peoples of Turkic, Hungarian, and Mongol origin.

Several centuries earlier, Sarmatism, the most original current
in Polish culture, founded in the 16" century, cannot be
imagined without intense contacts with the Muslim Orient.
The same regards Romanians, whose national architectural
style Brancoveanu emerged in the 18" century from
combining various artistic forms, including Islamic ones. Due
to regular contact with Muslims, people from Eastern Europe
often played a role of intermediaries between the Orient and
the West, expanding the knowledge about the world of Islam
in London or Paris. One example is the figure of the Romanian
prince Dimitrie Cantemir, living at the turn of the 18" century
and author of monumental works on Islam and the Ottoman
Empire. The development of Turkish studies cannot be
imagined without the outstanding achievements of Hungarian
scholars, such as Armin Vambery, the founder of the first
Turkish studies in the world and a friend of the Sultan.

The East and the Orient
As we can see, juxtaposing the West in the East by means of a
simple opposition (positive values against negative values)

more obscures then explains European reality, which is ridden
with contradictions. It is a paradox that the East, in Western
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Europe traditionally identified with the Islamic Orient, is now
defined in the European media as an enemy of Islam within
Europe. These two Easts (European and Oriental) are joined in
the Western narrative by the belief in their essentially
authoritarian nature, which is a classic Orientalist cliché.
Certainly, such opinion stems today from the intent, openly
declared by Kaczyniski and Orban, to build a non-liberal
majority democracy. However, perceiving the whole European
East through the prism of these politicians means using
simplifying and unjust generalisations. Liberal critics of Orban
and Kaczynski from the countries of the region should
remember that through identifying them with the “bad” East,
they unconsciously cultivate the myth of the Western bulwark,
threatened by Eastern despotism, this time attacking from the
inside.

Kaczyniski and Orban present themselves as unique carriers of
true Europe, who have to defend traditional culture,
modernisation on your own terms and sovereignty against the
expansion of the decadent West. They do not realise how
much they resemble some Muslim politicians in their rhetoric,
defending their societies against — usually imaginary —
expansive West. And how much the uniqueness of their
countries is based inter alia on relations with the Orient, which
they so much fear and reject. The ambivalence of historical
relations of Eastern Europe with the world of Islam is best
personified by the figure of General J6zef Bem, a Polish and
Hungarian hero of the fight for freedom against invaders.
Foreign ministers of both countries recently proclaimed him
the patron of the eternal Polish-Hungarian friendship, one of
the most important binding elements of which is supposedly
the defence of Europe against Muslim refugees. But they
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“forgot” to say that Bem died as a Muslim and General of the
Ottoman Empire.

This article is an upgraded version of the article “Eastern
Europe and Islam — Not Only Hatred and Fear” originally
published in Aspen Review n.2/2016.
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PART 2

Life of a Minority:
Challenges and
How to Cope With
Them



It takes only one year
and a half

Marton Bisztrai

Marton Bisztrai has an MA degree in Cultural Anthropology, and is a PhD
candidate (E6tvos Lorand University, Budapest) and educated mediator
(Central European University). As a researcher and lecturer he has
specialised in Christian-Muslim relationships in the Middle East. His
academic interest focuses on cultural links between national and religious
identities. After three years of fieldwork in the Middle East, he published
a book (Faith, weapons, virgins) and numerous articles. In 2010, he
organized an intercultural project titled ‘Rugby for Peace’ by virtue of
which Palestinian and Israeli teams engaged on the rugby field for the first
time in history. Since the influx of asylum seekers he has been working as
an intercultural mediator and manager of a mobile outreach team of SOS
Children’s Villages, Hungary and Menedék Association. Beside the field
base social work he is involved in integration issues and focuses on gender-
related issues.

Since the political transition in 1989, polls have constantly
showed excessive xenophobia among Hungarians. All of polls
share two elements: susceptibility to anti-Semitism and very
strong racism towards the Roma population. Since the influx
of asylum seekers, Islamophobia has been on top of every poll.
Of course, it is not the direct result of the encounters between
the local population and the asylum seekers. It is the outcome
of the systematic hate campaign of the Hungarian
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government. It took only one and half years to create an
enemy the most Hungarians have never seen. Through the
story of a colleague of mine | would like to show the relation
between what the polls have measured and what a Muslim in
Hungary could feel.

From Afghanistan to Hungary

Mariam is from Afghanistan. She arrived in Hungary in 2011
and she is studying medicine thanks to a government grant.
She is young, smart, and beautiful, with a touch of Eastern
magic. She speaks, reads and writes in Hungarian like me, a
native Hungarian. However, she is not Hungarian. She is a girl
from Afghanistan well integrated into her Hungarian-
international urban environment. She liked her hijab [Islamic
headscarf, ed. note], it was natural to her. Back in Afghanistan,
her sister and mother did not wear the headscarf, only Mariam
did, and she kept it in Hungary, too. Her family did not force it,
as in Hungary the social pressure (that in general existed in
Afghanistan) disappeared. Nonetheless, about half a year ago
she removed the hijab... This act is the core of my article. In
order to understand Mariam’s decision — because it was her
own decision — | have to explain broader a context of changes
occurring in Hungary during the one year and a half.

In May 2015, the Hungarian government launched a
campaign, a paper-based questionnaire (it was sent to every
Hungarian household by post), so-called “national
consultation” on migration and terrorism (Website of the
Hungarian Government, 2015). It consisted of twelve
manipulative questions:
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1. How important is the spread of terrorism as far as your own
life is concerned?

2. In your opinion could Hungary become the target of
terrorism in the next few years?

3. Do you agree that mistaken immigration policies contribute
to the spread of terrorism?

4. Did you know that economic immigrants cross the border
illegally and that lately their numbers have increased
twentyfold?

5. Do you agree with the opinion that economic immigrants
endanger the jobs and livelihoods of the Hungarian people?

6. In your opinion, did Brussels’ policies on immigration and
terrorism fail?

7. Would you support the government in its effort to introduce
stricter immigration regulations in opposition to Brussels?

8. Would you support a new regulation that would allow the
government to place immigrants who illegally entered the
country into internment camps?

9. In your opinion should those immigrants who illegally enter
the country be returned to their own countries in the shortest
possible time?

10. Do you agree that those economic immigrants who stay in
Hungary should have to work to cover the cost of their keep?

11. Do you agree that the best means of combating
immigration is to give economic assistance to the countries of
origin of the immigrants?
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12. Do you agree with the government that instead of
allocating funds to immigration we should support Hungarian
families and their children yet to be born?

Instead of thinking about valid questions, millions of
Hungarians were manipulated into finding the direct links
between migration and terrorism and started to fear for their
own well-being. In June 2015, when the first massive wave of
asylum seekers hit Hungary, a new billboard campaign was
already on the streets. It spread messages like “If you come to
Hungary, you must respect our culture” (Proszektura Blog,
2015) all around the country. Not in English, it was solely in
Hungarian and made it ‘clear’ for many, that those unknown
(for most citizens even invisible) groups are a threat to our
culture. Then asylum seekers were everywhere in the media.

Between late June and mid-September about three hundred
thousand strange people crossed Hungary. It did not go
smoothly, quite the contrary — it was ugly. People were stuck
in public parks, train stations were blocked. There was dirt,
pain, and frustration. In the government controlled media, the
migration wave was associated with young and single men.
Since then, most Hungarians believe that 90% of migrants are
males. The public opinion was poisoned by ‘real experience’
and Hungary quickly became a victim.

Muslims invading Europe

In September 2015, it was time to act and defend Hungary
from the invasion of new Muslim migrants. Looking at the
news and the events on the southern borders it was clear to
everyone: Hungary was at war. The new language was used in
the political discourse and by the public media that endlessly
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repeated, “Hungary fought against terrorism by protecting its
borders” (Hungary starts building fence, 2015). And soon the
victim became a hero. A razor wire fence, the army, the police
and the anti-terrorism commando protecting Europe from the
wave of Islam appeared.

By the end of October 2015, the route to Europe taken by
asylum seekers had changed. At that time there were about
two thousands asylum seekers (most of them in detention
centres) in Hungary, and every week fifty crossed the border
illegally. It was not enough to feed the media and the fear. So,
the rumour spread that a similar incident to the one that
occurred in Germany, ‘occurred in the smallest town of
Hungary, too.” New parables appeared: “Muslims are
terrorists, they are all ISIS members. All the Muslim men were
in K6In and they all want to rape our women. Muslims invaded
Europe, there are no-go zone for whites” (Fidesz, 2016). The
Hungarian government backed online sites which repeated
those rumours and thus gave a more crediting look to these
lies.

In July 2016, the tone changed a little bit. The propaganda
found a new enemy to blame: it was the civil society who
helped and protected refugees. The government engaged in
mudslinging of George Soros who was accused of spending his
money on flooding Europe with Muslims (Szegedma, 2016).
Szildard Németh, the vice-chairman of the Hungarian governing
party FIDESZ, told the Parliamentary Committee for National
Security and the National Defense Committee that even the
information obtained by the secret service had indicated that
George Soros was the person behind these civil society efforts
(Fidesz, 2016 ; Magyarid6k, 2016). Refugees, migrants,
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Muslims and those who believed they were human beings
have become a national security issue.

Divisive referendum

As a consequence, the Hungarian government initiated a
national referendum about the decision of the EU to relocate
refugees according to the previously set quota system. To
make sure that enough people would vote and say no, a new
‘information campaign’ was launched: radio and TV spots,
advertisements in the newspapers and a huge number of giant
size billboards literally flooded Hungary. The messages
appearing on the billboards said: “Did you know that since the
beginning of the migrant crisis, more than 300 people have
died in Europe in terror attacks?”, as well as “Did you know
that since the beginning of the migrant crisis, harassment
towards women has steeply risen in Europe?” and “Did you
know that the Paris attack was carried out by immigrants?”
(Hungarian gov’t attacks, 2016).

The 2" October was the day of the referendum. Mariam did
not want to leave her dorm. She thought she’d better stay at
home, who knows what may happen. She was scared and felt
threatened. This was the direct outcome of the last one and
half years. And there was not only the feeling of fear and not
only on the 2" October...

Mariam was verbally abused because she was wearing her
hijab and angry eyes followed her in public places. She felt
discriminated by some of her teachers at the university.
According to the interpretation of Islamic texts, hijab helps
women to hide their beauty from the eyes of strangers, it
helps them stay invisible. However, this important piece of

68



Mariam’s identity had become inconvenient to her. So she
removed it and let her beauty be visible only to become
invisible again. She put on the headscarf without any pressure,
and in the middle of the heated campaign of the Hungarian
government she removed it. The way | see it, her act was a
self-mutilation inflicted by the society.
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Islam in Iceland

Ahmad Taha Seddeeq Muhammad

He was was born in 1979 in Syria. Since 2003, he has been a staff member
at the Department of English language and translation of Islamic texts at
the renowned university Al-Azhar in Egypt. In 2010, he earned an MA
degree in Islamic studies in English at the very same university. He has long
been involved in the translation of religious texts and Islamic coursebooks
into English. In 2010, he went to Iceland as a visiting imam and gave
speeches at many institutions that deal with intercultural understanding,
e.g. Universal Peace Federation (UPF). Since 2011, he has been a religious
leader of the Islamic cultural centre in Iceland.

Iceland is a Nordic island country of 333.000 inhabitants
among whom almost 2000 are Muslims. The majority of the
Muslim population lives in the capital. Only two Islamic
associations are registered in Iceland and both located in the
capital. There are no private schools run by Muslims in Iceland.
Different forms of communication and cooperation exist
between religious bodies and Icelandic authorities in an effort
to achieve coexistence in the society. Iceland provides a model
example of peaceful and respectable coexistence among
diverse religions and nationalities. However, utopia is a state
of mind and challenges remain the salt and flavour of life.
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Muslim populations and official Muslim organisations

Muslim population in Iceland could approximate, according to
some estimates, almost 2000. For many years informal
statistics talked about 1500 Muslims in Iceland. However, as
of now the number of Muslims is increasing. Recently, many
Muslims have arrived in Iceland as wars, unrests and chaos
flared up in their home countries. This makes the Muslim
population approximately 2000. Amongst them, only one
thousand are formally registered with Muslim associations in
Iceland. Up to now, two Muslim associations are formally
registered by the government as the country’s religious
bodies. Muslims have the right to register with either of the
two organisations: Muslim Association of Iceland and Islamic
Cultural Centre of Iceland. These two Muslim associations
follow the system applied to all religious associations with
regard to the governmental financial support. Iceland has 44
religious organisations representing many different faiths and
religions. These organisations get financial support from the
taxpayers who have signed up as members in one of those
organisations. Members over 16 pay small part of their taxes
to their religious organisation, which is then processed
through the government tax office.? The activities of Muslims

2 There is no formal separation between the church and the state in
Iceland. Icelanders are required to register their religious
affiliation with the state, with almost three-quarters of the
population affiliated to the established Evangelical Lutheran
Church of Iceland. There are more than 40 other registered
religious bodies that qualify for “parish fees” paid through the
taxation system. The state church is supported by the
government, but all registered religions receive support through a
church tax paid by taxpayers over the age of 16 years. If they are
not registered the money goes into the general revenue. (Ed. note)
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include daily prayers and the main weekly gathering on Friday
and celebrating two main annual festivals which attract fairly
big numbers of Muslim families with kids who enjoy these
feasts and wait for every new year.

History of Islam in Iceland

Foreign Muslims living in Iceland have different ethnic
backgrounds including Albanians, Bosnians, Kosovars, Turkish,
Pakistani, Middle Eastern and Africans. The number of
Icelandic converts is around 50, with a female majority, and
some of them live abroad. According to the Icelandic
researcher, Kristjan Sigurdsson, Icelandic-Muslim
communication started during the 9™ century through Arab
traders who were first to establish contact with Nordic people.
According to the Icelandic written history, in 1627, it was the
first time that Muslims had reached Iceland: so-called Turkish
pirates raided the south-west coast of Iceland. On the
invaders’ return, they had in company with them some
Icelanders heading for Algeria where those Icelanders stayed
and some of them converted to Islam. Some Icelanders were
later brought back to Iceland. Among them was Gudrun
Simonardottir who later married one of the most prominent
Christian leaders in Icelandic history — Hallgrimur Pétursson.
The largest church building in Iceland is named after him —
Hallgrimskirkja.

Muslims living in Iceland today have no ancestors in the
country as the first Muslims known to have settled there
arrived in the 1950s. Before this date, one can hardly find any
information about Muslims except for the year of 1627
mentioned above. In the modern history, Sverrir Agnarsson is
known to be the first Icelandic person who converted to Islam,
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namely in 1972. First Muslims who settled in Iceland
sometime around 1960s originated in Syria. Many Muslims
came in the 1970s, but the Muslim population has boomed
since the conflicts in the Middle East. They come from various
cultural backgrounds: the Middle East, North and West Africa,
Turkey, Asia, or Europe, not to mention Icelandic people who
have converted to Islam.

Cooperation with the Metropolitan Police

The Muslim community in Iceland is still small compared to
other Scandinavian countries in the region. Yet, recently many
people have arrived in Iceland in the wake of troubles and
wars in their homelands. Other non-Muslims from Eastern
Europe and other parts of the world join them, which gives rise
to new challenges. In reaction to this demographic change and
new situations, the government has launched some projects
aimed to improve communication and understanding
between newcomers and the local people.

In this connection, in January 2016, the Reykjavik
metropolitan police started a project to monitor and prevent
hate crimes (Barylo, 2016). This project was piloted by a chief
police inspector who, among other steps, met with the
religious leaders and representatives of Muslim associations in
their locations and listened to them attentively. These
meetings have had positive impact on the Muslim community
and on the Icelandic society as they assisted in ensuring
cooperation between people and authorities as well as in
building bridges and channels of communication, which
helped to remove any phobia and to clear up any
misconception or misunderstanding.
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In October 2016, another big project entitled “The Police in a
Diverse Society” was initiated by the metropolitan police with
the aim to build bridges and channels of communication and
promote better understanding between the police and local
immigrants. The project lasts till next summer with the aim to
grant cooperation between the two parties, help the society
to move forward and create a safer and favourable
environment. The project urges all participants to understand
that by holding these meetings everyone contributes to
forming the conceptions and making the decisions; all act as
one team and one body.

A plot for mosque-building

The Icelandic government approved of the grant for financing
a plot so that a mosque for the Muslims of Iceland can be built
— a gesture highly appreciated by local Muslims. The plot
intended for building a mosque was allocated to the Muslim
Association and since then the Muslim Association’s
representatives have taken effort to find the financial support
required to achieve this grand project. Until now the mosque
has not been built. Since the delivery of the plot, there has
been controversy in the Icelandic society; some have
challenged the government to retract the decision and
withdraw the plot. The government, however, have faced the
challenge and kept their word. Icelanders who were unhappy
with the decision created a group on Facebook against
building a mosque in Iceland, and in quick reaction another
group was created challenging and opposing the earlier group
and confirming the right for Muslims to have their own place
of worship as part of the society.
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The opposition to build a mosque did not stop at expressing
opinion on social media as later on, a pig head was found in
the plot where the mosque was supposed to be built. The
Icelandic society split into three groups on the issue of building
a mosque: the first opposing, the second supporting, the third
and biggest had a neutral reaction and did not care much
about whether or not it was build.

Multiculturalism and Interfaith Cooperation

Icelandic media frequently cover Muslim feast celebrations as
they did in September this year (Porbjornsson, 2016). The
news coverage of Muslims’ activities helps to make the society
more attentive to diversity as far as religions are concerned.
Different Icelandic religious associations regularly hold
interfaith meetings during which means of cooperation and
mutual understanding are discussed. Among the goals of these
meetings is to point out problems and find solutions to them.
The representatives of the religious associations participating
in these regular meetings celebrated an anniversary on 24"
November. The new president was invited to take part and
give a speech on this occassion.

Every year Iceland organises multicultural events in which
Muslims participate by bringing books, traditional food and
desserts. Universities organise lectures in cooperation with
Muslim organisations, while Muslim speakers have a chance
to share Islamic views with the society, clear up
misconceptions, and answer nagging questions. Symposia and
seminars are also organised by human rights organisation and
Red Cross in order to promote peaceful coexistence and
tolerance. All these efforts are urgently needed in the
European societies in order to achieve harmony, coexistence,
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and integration in these societies. Schools, universities and
media should have a main role in bringing harmony to the
society, in building stronger ties between diverse cultures in
the same society. Being conscious of the new challenges will
definitely help to achieve our dreams.
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On every occasion, we tend to present ourselves as those who
welcome visitors with bread and salt. We are continuously
creating an image of a nation that is open and hospitable. The
current crisis and the anecdotal evidence of the Muslim
community in Slovakia, however, have unveiled a surprisingly
different picture; a picture of the minorities’ life in Slovakia has
not always been ‘a bed of roses’. Neither has it been like that
for those who voluntarily or even against their own will, have
found themselves in Slovakia. We do not welcome migrants
with open arms. We have built walls of mistrust and we fear
them. It is the Muslim minority that receives the most
controversial treatment here. Ethnic and racial overtones of a
hostile picture of the Muslims emerged especially after 9/11
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(Letavajova, 2007) and were emphasised during the refugee
waves in 2011 — 2016 (Lid3ak, 2015; Vilagi, 2015; Kadlecikova,
2016).

Muslims as Unwelcome Foreigners

A feeling of the unwanted is experienced by the members of a
number of minorities in Slovakia. “Under communism, |
thought, | didn't feel at home in Slovakia because that was
under communism, today | know that it's because they don't
want us here” (Szigeti in Gal, 2009:203). After the euphoria of
November 1989, a number of Slovak Hungarians have
experienced that kind of feeling. The status of unwelcome
visitors is applicable to Slovak Muslims, even though they are
virtually invisible, which is significantly different from the
majority of EU countries. Even so, in Central Europe dangerous
aspects of Islamophobia are increasingly manifested.
Popularity of right-wing and extremist parties is growing, hate
speeches by individuals and political elites are publicly
presented and tolerated (Charvat, 2007). In order to take
advantage of anti-Muslim propaganda, Islamophobia® is

3 |slamophobia is most commonly associated with the utterances
through which people a priori negatively define themselves against
Islam and the Muslims. The most common cause of anti-Muslim
behaviour of the majority population is fear triggered by the
information spread about Islam and the Muslims as well as
historical prejudices associated with Islam and the Muslims.
Islamophobia is a concept that does not have a clear-cut definition;
the authorities tend to adopt more than one possible approach to
this concept. Islamophobia has a polysemous nature and is
associated with political populism which rejects internal
differentiation of Islam and presents it as a monolithic threat to the
West and its values. Islamophobia is expressed in the form of:
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becoming a part of the intra-national political struggle during
the electoral campaigns of the majority of political parties
(Stefanéik, 2011a).

The Slovak society paternalistically hinders the acceptance of
new ideas and gets shut off from the new minorities. This has
been highlighted in building Slovakia and its ethnic and
religious identity. Upon signing the Basic Agreement between
the Holy See and Slovakia in 2000, the country undertook to
support the Catholic Church in its activities in Slovakia.* The
events of the first decades of the 21% century and a
significantly negative image of Islam in the society have
created favourable conditions for increasing manifestations of
adverse emotions directed against Islam and Muslims —
Islamophobia.

The Muslim community in Slovakia is extremely diverse. Its
history dates back to the 1960s. At that time the first Muslims

discrimination, prejudice, violence and social exclusion
(Richardson 2004:7-15; Stefancik 2011b: 12-15).

4 The Basic Agreement between the Holy See and Slovakia was
adopted during Mikulds Dzurinda’s first term in 2000. The contract
included a number of specific advantages for the Catholic Church.
These were supported by the fact that the document takes the form
of an international treaty whose status is superior to the national
legislation. Through the Treaty, Slovakia undertakes that in
religious and personal issues the Catholic Church has absolute
sovereignty and the State shall respect the non-working days,
Sundays and religious holidays (listed in the contract), shall
cooperate with the Church in the protection and support of
marriage. The Treaty delimits the rights of the Church in pastoral
and educational work, etc. Amendments were supposed to include
theissues of funding and education. (The Basic Agreement between
the Holy See and the Slovak Republic)
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from the allied socialist countries came to Slovakia, they
studied at Czechoslovak Universities in Bratislava, Martin and
Kosice, got married and then stayed in Slovakia. They and their
descendants made up the majority of the Slovak Muslim
community. An organised community — similarly as in the
Czech Republic, however, officially did not exist. There are no
relevant records, and it can only be assumed that the Muslim
faith in Slovakia was practiced only in private, or within
extended families. The life of Muslims was an undercover
issue, like any other religious activities of individuals or small
communities.

Emergence of the Muslim Community in Slovakia and its
Issues

The late 1980s and early 1990s brought a change. Afghan
students, who came to Slovakia, successfully completed their
studies at secondary schools and universities. They settled in
Slovakia, started their families and created one of the most
numerous communities. Contact with the Arab countries,
Palestine, Iraq, Syria, and Libya became livelier and that
resulted in the emergence of the first Muslim community in
Slovakia in the early 1990s. In order to make it possible, a
change of the political regime and legislation was necessary so
that people could freely form associations.

The emergence of the Muslim community in Slovakia was not
surprising in the first years of freedom. International students
tried to maintain their Muslim religious traditions even in
humble conditions; at least they tried to organise their Friday
prayers. However, they lacked a religious authority that would
coordinate their activities. What is more, under non-
democratic conditions, the faith issues and its public
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manifestations were a burden. From the evidence given by
Muslims we know that at that time there were a few Slovak
converts, however, little do we know about their identity now.
There is no information of any similarly significant authority
that would be active within the community and would gain the
same respect as Prof. Silhavy in the Czech Republic. The official
establishment of the Slovak umma [community of believers,
ed. note] is still only pending.

Part of the community were refugees from the Balkans, their
numbers ranging in hundreds; the community gradually
swelled with the Muslims from the Russian Federation, the
countries of the former Yugoslavia, and the Albanians from
Kosovo and Macedonia, i.e. from Bosnia. With the emergence
of independent Slovakia and the opening of embassies in
Muslim countries, the community became bigger with the
local staff from those embassies. Out of them, over a long
period of time, the most active Muslims were from Indonesia
and they got engaged in education. In the early 2000s, groups
of migrants from African Muslim States entered Slovakia.
Those were asylum seekers from the conflict regions of East
Africa (Sudan, Eritrea, and Somalia) and partly from Nigeria
and Algeria. Altogether these Muslims have created a multi-
coloured mosaic of Slovak Islam.

In the early 1990s, favourable conditions were created for free
gathering of various communities. Slovak Muslims took
advantage of the situation: in Bratislava, the first place for the
unofficial prayer room was found near Namestie 1. mdja
Square and it was available until 1999. Here, the General
Union of Muslim Students was established (founded in 1993)
(Nielsen et al., 2011). Probably also in other university cities in
Slovakia (Martin and Kosice), similar prayer rooms were
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founded and served as occasional meeting places for Muslims.
Daud Imeri, the first ever known Imam of the Slovak Muslim
community, worked in Bratislava. Despite the unfavourable
conditions, a strong community was built here and it was
instrumental in the integration of the first migrants in Slovakia.
Daud Imeri could not officially perform his profession as the
cleric and teacher of Islamic theology due to the lack of
registration, and thus he decided to leave Slovakia in 1996.

The General Union of Muslim students in Slovakia
endeavoured to win the recognition of Islam. It published
several journals, distributed Muslim literature, organised
various lectures, raised awareness, organised joint prayers
and also provided social assistance to Muslims. After Daud
Imeri left, he was substituted by Muhammad Safwan Hasna in
Ndmestie 1. maja Square prayer room in Bratislava. A few
years later, the General Union of Muslims was transformed to
the Islamic Foundation. Its establishment was associated with
Muhammad Akram al-Hasna, Artan Qineti, and al-Hajwan.
Establishing the Foundation brought back to attention the
efforts to build a mosque. The Foundation possesses a building
lot, however, the city magistrate and the public oppose the
construction and do not allow the Muslims to build an Islamic
cultural centre that would worthily represent Islam and
Muslims in Slovakia. Since 2009, the Foundation has been
running the Cérdoba Cultural Centre. The Islamic Foundation
works successfully, chiefly thanks to Muhammad S. Hasna,
Artan Qineti, Zuzana Hasna, Maro$ Zofcin, and to many other
Slovak converts and Muslims from various parts of the
colourful Muslim world.

According to the data provided by Husain Kettani,
approximately 4.870 Muslims live in Slovakia, the number
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being based on the census taken in 2001, in which 6.214
Slovak inhabitants claimed other than state recognized faith
(Kettani, 2010). An unofficial count by the Islamic Foundation
presents numbers very close to those given by Kettani. The
analysis of various Muslim communities living in Slovakia —the
citizens of the Slovak Republic, seasonal workers,
entrepreneurs and students — shows that the community
consists of approximately 1.500 Arabs (students and
naturalised Arabs), 1.000 Muslims from Macedonia (so called
Osmanli and Albanians from the towns of Vrapciste, Gostivar,
Tetovo, and so on), 240 Afghans, 300 to 400 Muslims
originating from the former Soviet Union, 200 Muslims from
Bosnia and about the same number from Kosovo, 150 — 200
Turks, some 200 Africans (mainly Somalis), about 400 Muslims
from other parts of the world (South-East Asia — Indonesia,
Pakistan) and about 350 — 500 Slovak converts, among whom
the majority are women who married Muslims. Considering
the estimate, we can arrive at quite a real number,
approximately 4.700 Muslims.

The Muslim community consists of university-educated
people with a good knowledge of the Slovak language and
successful entrepreneurs who create jobs and contribute to
the economic growth of the country. Muslims are not socially
isolated or separated from the mainstream society, which
partly minimises the negative image of Islam conveyed by the
media and politicians. The Islamic Foundation has good
relations with non-governmental organisations engaged in the
protection of rights and freedoms, though Slovakia
unfortunately, still lacks a political party that would publicly
stand up for the rights of religious minorities, with the
intention to change some aspects of discriminatory laws in
force in the Slovak Repubilic.
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Using legislation against Muslims

Discrimination of followers of Islam in Slovakia is also
anchored in the law. Amendment to the law on
freedom of religion and the status of churches and
religious communities made in 2007, put the Slovak
Republic among the countries with the strictest
standards in Europe (Stefanéik, 2011b:21).

The law defines new conditions for the registration of religious
groups not recognized by the Slovak Republic. Section 11
states that the application for registration may be “filed if it is
established that the church or religious community has at least
20.000 adult members,” but they must have a permanent
“residence in the Slovak Republic and be citizens of the Slovak
Republic” (Act no. 201/2007 Coll.). The problem is that
religious communities are not able to register their affiliates.
Especially Muslims, since conversion to Islam is not associated
with "baptism," it is not necessarily supported by a relevant
document. Authorities (the state), can arbitrarily decide which
signatures meet or do not meet the requirements for
recognition. This may delay the registration of "inconvenient"
religious society in any way that suits the state. Several Slovak
politicians expressed such an intention — Interior Minister
Kalinak (September 2006), Minister of Culture Madaric
(January 2016) and Speaker of the Parliament Danko (in 2015
and 2016).°

5 Cf. http://www.islamonline.sk/2016/09/sns-vravi-ze-sprisnenie-
registracie-ma-zabranit-spekulantom-nie-je-to-cela-pravda/,
http://www.islamonline.sk/2016/05/vyroky-premiera-nas-opat-
preslavili-vsimli-si-ich-turisti-ambasady-komentatori-i-zahranicie/,
http://www.islamonline.sk/2016/01/minister-kultury-madaric-
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The law defies EU standards® and is stricter than some legal
standards in undemocratic regimes (Belarus)’ or in countries
that are undergoing the process of transition (Ukraine)d.
Domestic and foreign institutions expressed criticism. The
annual report of the US Department of State on the level of
religious freedom in the world reiterates that "the religious
registration law in many cases discriminates against smaller

zakon-na-registraciu-cirkvi-sme-sprisnili-aby-sa-zabranilo-
islamizmu/ (10th November, 2016).

5The legislation of individual states of the European Union regulating
the acceptance of minority religions sets out the minimum number
of signatures required for the registration of new church or religious
community. There are cases where the state does not make any
claim for the registration of religious communities existing on its
territory. Religious communities act as social or private
organisations and if their doctrine is not contrary to morality or
constitutional law and does not violate the rights and freedoms
they enjoy the same legal protection as the majority religious
community. But usually without any financial compensation. In
cases where signatures are required for recognition their number
ranges from dozens (Baltic States) to hundreds of members (V4).
Alternatively, the percentage of the populationisindicated i.e. from
0.002% to 0.5%. (Moravcikova; Lojda 2005).

7 Despite the fact that Belarus is one of the last non-democratic
regimes of Europe, it is more open in the matters of acceptance of
new churches and religious communities than the Slovak Republic.
In Belarus the registration of religious communities is mandatory
and has tightened since 2002, however, the current legal standard
requires the signature of at least 20 citizens who are 18 years old
and reside permanently in one or more municipalities (Moravcikova
& Lojda, 2005).

8 n Ukraine, the policy of acceptance of new churches and religious
communities is more liberal than in Belarus. In order to obtain state
recognition or legal personality, registration should be requested
by 10 founding members (Moravcikova & Lojda 2005).
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religious communities" (Religious Freedom Report, 2011). The
problem, as they see it, is that

... clergy from unregistered religious groups could not
minister to their members in prisons or government
hospitals, and religious weddings by these groups
needed to be accompanied by a civil ceremony to be
legally valid. Occasionally, members of these groups
were prevented from burying their relatives in
municipal cemeteries [...]. Unregistered groups were
not represented in official educational materials for
religion classes (Ibid.).

The Prosecutor General's Office of the Slovak Republic also
commented on Act. 201/2007 Coll. and raised an objection to
the Constitutional Court. The final court decision did not grant
the Prosecutor's Office request to suspend the force of law no.
201/2007 Coll. and the Constitutional Court judges agreed
that “the fact that a church or religious community is not
registered does not mean or imply that the freedom of religion
of members of such groups is legally hindered” (Constitutional
Court ruling 10/08). Judge Lajos Mészaros did not agree with
this interpretation and his objections are part of the ruling
10/08. He argues that the number of signatories on the
application for registration hinders the freedom of religion. He
states that “the inability to obtain legal personality when the
number of members is small [...] interferes with the freedom
to manifest one’s religion” (Mészaros, 2010).

Freedom does not only mean the possibility to profess one’s
faith and to live it out privately. Freedom covers all areas
including the construction of temples and the possibility to
legalise religious marriages and funerals (Letavajova, 2007).
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She adds that this law creates inequality in that the state
recognizes churches that have fewer members but does not
accept the community which traditionally exists in Slovakia
and exceeds the number of believers of registered churches.
This confirms the state bias against Islam and Muslims. The
statements of some politicians and political programmes of
certain parties can prove it (Stefanéik, 2011c; IslamOnline,
2015, 2016).

Disinformation and how can we change it

Misleading information about Islam and Muslims and its
dissemination in the society negatively affects the status of
the Muslim community in Slovakia. The political and social
elites and media have an equal share in this situation. Fertile
ground for anti-Islamic disinformation is: a) a lack of education
about Islam (Muslim youth in the West, converts and non-
Muslim public); b) the media image of Islam and Muslims
(repeatedly show terror, violence and punishments based on
sharia); c) stereotypes conveyed by churches, politicians, and
elements of folk culture. It is also true that Islamophobia in
Slovakia (and in Central Europe in general — V4) strives
because the true image of Islam, in fact, does not exist.

The most common myths include: an a priori negative attitude
of Islam or Muslims to non-Muslims who are not allowed to
befriend them and have to fight them; the importance and
place of jihad in Islam, which is presented only as a “holy war”;
oneness of Islam and unity of the Muslim community, which
produces a homogeneous image of essentially “bellicose and
hateful Islam” as the only alternative, and portrays Muslims as
terrorists; and finally the status of women in Islam, which is
interpreted as “serfdom” denying existence of any women's
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rights. The most visible consequence of spreading myths and
disinformation is the current hate debate in the Slovak
parliament (and on the Internet), which takes place in the
context of amendments to the law on religious freedom Act
no. 308/1991 Coll. (Act 201/2007 Coll.) with a view to
enhancing its restrictive nature.’

Mutual understanding and acceptance of the differences is the
best means of how we can deal with irrational fear. This can
be seen in Iceland, where the Muslim community has a similar
history and structure as the one in Slovakia. It also began to
take shape as early as in the 1960s and is similarly ethnically
diverse. However, the attitude of the state towards Muslims is
different as in Iceland Islam is recognized by the state that
supports building of cultural and religious centres. Moreover,
the state closely cooperates with the local community in the
integration process and in safe coexistence and elimination of
myths and disinformation. Strengthening mutual dialogue,
understanding and coexistence are the real ways of fighting
with growing extremism on both sides. In this sense, Iceland
should be for us a model worth following.
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Using the metaphor from the Greek heritage, trying to touch
every aspect of the subject of the title could be described as a
Sisyphean task. The genesis of this topic stems from my almost
seven-year first-hand experience as a practitioner in the field
of interfaith in France, Europe, and other corners of the world.
This paper is part of my journey of a French woman, and a
young Muslim involved in the field of interfaith. My personal
journey is unique but also very familiar to most of the Muslim
population in France. My family, like thousands of other
Muslim families, came from former French colonies in the late
1970s. My father worked as a non-qualified worker in a
factory. My siblings and | were raised in public schools and
universities. Contrary to the great majority of the working
class coming from the immigrant background, | had a chance
to attend selective classes and universities. In 2005, during the
riots in the French suburbs, mostly inhabited by young
children of immigrants, | decided to get involved and went
teaching in a vocational high school where the riots sparkled —
this is how | climbed the social scale. For the past seven years
| have been involved in the Jewish-Muslim dialogue both at
European and national levels in cooperation with European
political bodies.

My first-hand experience of both the field and institutional
involvement in the interfaith have allowed me to engage in the
thinking behind these issues and participate through research
and action. For a long time the interfaith field distinguished
itself by a certain number of distinctive traits: its historical
longevity, its vertical operating mode, and the actors
themselves. These paradigms consequently made the
interfaith field somewhat hermetic and put limits to the
potential of its social impact. Since the last-year attacks [in
Paris in 2015, ed. note] we have seen a rapid increase of new
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actors in the field of action, dialogue, and cooperation
between communities and individuals of different beliefs. |
will elaborate on this at length: through a number of examples
| will point out new forms of horizontal action and in particular
the proliferation and emergence of Muslim actors forced into
positioning themselves both intra and inter community.

Historical and sociological momentum: Muslims living in
France

In my account, the reference to Muslims implies every person
who defines herself/himself as belonging to that faith,
community, or identity (Imams, youth who are practicing,
those who consider themselves liberal). As a matter of fact, a
typology of people involved in interfaith can be provided.
Broadly speaking, the interfaith field of encounter can be
understood as follows: the cooperative and positive
interaction among people of different faith traditions and
moral perspectives (religious and secular) at both individual
and institutional levels. The goal is sometimes to derive a
common belief about similarities between faiths, shared
values leading to pluralism (religious pluralism describes a
community in which different individuals or groups respect
each other’s distinct religious and philosophical identities and
perspectives) and commitment to the world religions and to
the world.

I will start with a few words about the French demography and
collective memory in order to understand better the very
unique French complex. Not only does France welcome one of
the most important and largest Muslim community, but it is
also one of the most plural and diverse European countries in
terms of religious beliefs (the second largest Muslim and
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largest Jewish community), which makes it a very interesting
place in terms of interfaith encounter. However, at the same
time, and we should definitely stress this, it is a secularised
society with all the evidence pointing to people becoming less
religious, with the legal framework of laicité becoming a
national debate, and with religion and by extension religious
identities being inscribed with negative historical heritage. As
Raymond Aron!® has demonstrated, the savagery of the
religious wars between Protestants and Catholics has
profoundly marked the collective memory of France.

Comparing the history of western Muslims in Europe, the
French case follows the same patterns (French decolonisation,
a family joining the husband/father who had already been
there at the progressive closure of borders). We do not have
clear data about Muslims in France; yet, for certain they are
claimed to be the first minority in the country. French Muslims
found themselves in a kind of momentum because they have
to define their own identity as a minority in a secular country.
For the first Muslim generation, the assimilation to the French
context (laicité and dialogue platform) means better
understanding of the framework (legal and historical) in which
the first generation of Muslim leaders in interfaith integrated.
In the Muslim context, the word “laicité” or “secularism” has
often been seen as a synonym of “atheism.”

10 French sociologist, historian, and political commentator known for
his skepticism of ideological orthodoxies.

11 | aicité or secularism is a system that excludes the Churches from
the exercise of political and administrative powers, and in
particular the organisation of education. Laicité is a fundamental
value for any state that intends to defend its independence from
any denomination whatsoever. The secular state distinguishes
between the temporal and the spiritual, reserving the expression
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During one of my interviews with a French Muslim leader, |
went through the difficulties of the first generation of French
Muslim to integrate in the French historical and philosophical
perspective (Benbassa & Attias, 2015). Imam Gaci, a leading
figure of the Muslim Brotherhood movement, had some issues
understanding the legal framework of laicité in the beginning
and now sees it as an opportunity to interact with others in
the public space. Azzedine Gaci is interesting in that he is also
one of the leading figures of the Christian-Islamic dialogue or
platform. We see that Muslims learned from the pattern
founded by Jews and Christians after the Second Vatican
Council (1962), which was a start for new relationships
between Jews and Christians in the aftermath of the Shoah.

Opportunities and Challenges

It is important to highlight the limits of Muslim participation in
the interfaith field. The more one looks into this topic, the
more paradoxes of the French power in the relation to beliefs
or religious communities can be found. There are two limits of
interfaith for Muslims’ participation: the first one is when the
“interfaith encounter” is used for electioneering purposes. |
have contributed to a book (Ibid.) where | discussed the issues
of how political power can use “Muslim actors” and interfaith
as means of gaining social peace in times of violence. Very

of particularism in the private sphere. In the case of France the
separation of church and state was declared in 1905 and
formalised the freedom of conscience and the neutrality of the
society in religious matters. Secularism is often enshrined in the
Constitution of modern nations —the principle of the secular state
is laid down by Article 1 of the French Constitution of 1958.
“Laicité” in Encyclopédie Larousse. (Ed.note)
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often, however, it is not a genuine effort. Besides, we can see
that there is a huge irony in it when we do know that the
French authorities do not recognize a community but
individuals. One important limit of it will be that interfaith is
not seen as a priority. In the current situation, ethnic profiling,
a high rate of unemployment, the rise of Islamophobia are
seen as the priorities and most important issues that Muslims
have to deal with, which makes it more complicated to get
them involved in encounters with people from different
communities of believers. A case study of success is Coexister.
Coexister is a French youth-led interfaith movement with 45
local chapters with a very high share of Muslim leaders, the
president herself being Muslim. Many belong to a promising
pro-active Muslim generation which sees the interfaith as an
opportunity to create shared assistance on anti-racist issues,
on engaging with society, and to create safe space for
interacting and explaining Islam.

Challenges Ahead

For years interfaith has been seen as a dialogue between high
representatives of Churches and religious leaders. The
Muslims involved were mainly theologians or imams. Since
2015, we have been witnessing promising ways of interactions
between Muslims and the majority. In 2015, the main
federations followed the British example and launched the
operation Open Mosque. For one day or a weekend, they
opened their mosques to everyone and it created and
provoked a new framework of interactions. It is no longer a
discussion between elites, rather a peer to peer interchange.
In addition, we have seen that it is no longer a matter of
believers only. We came from the interfaith to inter-
convictional action. Non-believers, atheists and agnostics are
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also an inevitable part of those new interactions. And in the
French context, it is even more important because thirty
percent of the population define itself as agnostic or atheist.

We can only draw a provisional conclusion because what |
have described is an ongoing process. Thinking back about
2015 and 2016, they were the years of ruptures provoked by
the waves of terrorist attacks. Every attack creates a
disruption, there is a before and an after. Last year’s attacks
created a break that may have important effects on the media
and may provoke unprecedented shockwaves among the
members of the Muslim community. The political, community,
media, national and leadership spheres have been deeply
shaken by the consequences of these attacks. Those attacks
have also had impact on the interfaith field — and made them
more and more interesting to analyse, e.g. the latest
developments and consequences of the killing of the Catholic
priest [Father Hamel in Saint-Etienne-du-Rouvray, ed.note].
Nehru once said that the only alternative to coexistence is co-
destruction; the tragedies that have occurred in Europe and in
France show a great need for and importance of these
interactions since this can be the only way to create common
hopes.
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Conclusions and
Recommendations

Mario Nicolini

1. Put a resolute end to the acceptance of intolerant and
radical discourse in the public. The fight for a more tolerant
society must be led by top government officials, said Jan
Orlovsky, director of the Open Society Foundation. The roles
of NGOs, media organisations, Churches, educational and
cultural institutions are irreplaceable.

2. Foster opportunities for people-to-people contact and the
exploration of personal stories shared by members of the
Muslim community in Slovakia.

3. Avoid black-and-white and Western-centric conceptions of
Islam in elementary and secondary school education. History
classes should provide more balanced accounts of the
Ottoman rule and the Crusades. Literature classes should
teach examples of Arabic and Persian literature.

4. Improve the quality of textbooks and reinforce education of
teachers in relevant fields.

5. Organise study trips in and around Slovakia to explore
places of contact between Western and Muslim culture.

99



6. Provide Islam-specific programmes for the media.
Encourage open and socially responsible journalism.

7. Work with young opinion leaders, journalists, bloggers and
YouTubers.

8. Cooperate with religious, spiritual and civic organisations
with the view of promoting the peaceful nature of Islam.
Support domestic interfaith and intercultural initiatives.

9. Include intercultural and interfaith dialogue in curriculum
to bring up a selfless, values-driven young generation rather
than one centred on egoism and short-term gain.

10. Religious and minority communities should overcome
feelings of mutual distrust, fear and egoism, and support
each other in the protection of their rights and freedoms in
the spirit of genuine solidarity: an attack against one is an
attack against all.

11. Vigorously apply the provisions of the Penal Code
concerning hate speech.

12. Consider using the philosophy underlying the Three
Faiths Forum project to tackle stereotypes against the Roma
population in the classroom, as suggested by Laco Oravec,
director of the Milan Sime¢ka Foundation.

13. Since religions are often perceived as a source of conflict,
believers of all religious traditions, especially Christians, Jews
and Muslims, should play active roles in public life and boldly
present the undistorted reality of life as a believer and of
religion’s power as a force for good.
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SLOVENSKY TEXT



Nazory ludi su niekedy zaloZené na silnom presvedceni. Ked im vsak
predostriete fakty, ktoré tomuto presvedceniu protirecia, nedokazu
novoziskané informacie akceptovat. Vyvolalo by to v nich velmi neprijemny
pocit nazyvany kognitivna disonancia. A kedZe presvedcenie treba chranit,
budu pouzivat raciondlne argumenty, ignorovat alebo dokonca popierat
vsetko, ¢o do ich presvedcenia nezapada.

- Frantz Fanon
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Uvod
Andrea Bila

Islam. Slovo, ktoré dnes pocut prekvapivo C¢asto. Ale ¢o to pre
Eurépanov znamena? Aky vyznam ma pre nas v hektickom
kontexte sucasného politického a ideologického zmatku toto
vlastné meno? Zatial ¢o v minulosti by niektori Eurdpania len
tazko rozoznali moslima od nemoslima, v sucasnosti sa
vierovyznanie stalo doleZitym kritériom Usudku. Je zrejmé, Ze
Zijeme v dobe, kedy sa strach z neznameho zhmotnuje v
nabozenskych a ideologickych rozdieloch a pomaly zasahuje
do vsetkych aspektov nasho Zivota.

Vyrazy ako dzZihdd, Saria, alebo fatwa dnes uz nesprevadzaju
nechdpavé pohlady. Niektoré z nich boli opakované tak Casto,
az sa stali sucastou slangu: , burka” je napriklad vyraz, ktorym
americki tinedZeri oznacuju nevkusné a predpotopné kusy
odevu. Tento jav mdzeme interpretovat aj tak, Zze zdpadné
spolo¢nosti zobrali pritomnost moslimov na vedomie a
akceptovali ju v tychto krajinach prinajmensom tym, Ze tieto
slova zaclenili do slovnej zasoby. AvSak negativne konotdcie,
ktoré tento pojem ,burka” vyvoldva, odzrkadluju aj
nepriaznivi mienku, ktord ma o moslimoch Siroka verejnost.
Rovnako je to aj so zobrazovanim islamu a moslimov. Staci
napriklad spomenut sdéasnud filmovd produkciu, ktord sa
znevazujucim stvarnovanim len tak hemiZi: od roku 2001
Hollywood vyprodukoval velky pocet filmov, ktoré
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o moslimoch vytvaraju skresleny a ponizujuci obraz, ¢im
pomohol permanentne ukotvit obzvlast mylné predstavy o ich
kulture (Shaheen, 2008; pozri tiez Shaheen, 2012 a
Semmerling, 2009). Takéto priklady stereotypného
zobrazovania moslimov mozno ndjst takmer vo vsetkych
médiach (Said, 1978 ; Said, 2008). Su tieto obrazy zaloZené na
realite, alebo su vysledkom nasSich podvedomych obav?
Moslimské komunity sa chcu na tieto témy vyjadrit ¢oraz viac.
Ale kto su ti moslimovia a ¢o nam vlastne chcu povedat?

V roku 2010 bola velkost moslimskej populécie v Eurépe 44,1
milidna, ¢o predstavuje priblizne 6% celkového obyvatelstva v
Eurépe. Podla ocakdvani by mal ich podiel do roku 2030
dosiahnut 8% (Hackett, 2016). Ten isty zdroj uvadza, Ze krajiny
s najvacSou moslimskou populdciou v absolutnych &islach su
Nemecko  (5,8%  obyvatelstva),  Francuzsko  (7,5%
obyvatelstva), Velka Britania (4,8% obyvatelstva) a Taliansko
(3,7% obyvatelstva). Podla udajov z roku 2010 sa zhruba 13
miliénov eurdpskych moslimov narodilo v cudzine. V Nemecku
Zijuci pristahovalci moslimského poévodu, ktorych pocet sa
odhaduje na viac ako 3 miliény, pochadzaju predovsetkym z
Turecka, ale aj z Kosova, Iraku, Bosny a Hercegoviny a Maroka.
Moslimski pristahovalci Zijuci vo Francuzsku (ktorych su tiez
priblizne 3 milibny) pochadzaju prevaine z byvalych
francuzskych kolénii ako Alzirsko, Maroko a Tunisko (lbid.).

Histéria Eurdpy je neodmyslitelne spojend s moslimskym
svetom, kedZe moslimské komunity Ziju na eurdpskom
kontinente po celé starocia. Avsak nedavne teroristické utoky,
ktoré sa odohrali vo viacerych eurdpskych krajinach, vyvolali
v spojeni s ndrastom tychto ndboZenskych komunit u
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Eurdpanov znepokojenie a negativne reakcie. Verejna mienka
je najzaujatejSia v strednej a juinej Eurdpe, kde ma 72%
Madarov, 69% Poliakov, 66% Talianov a 65% Grékov o
moslimoch vo svojej krajine negativnu mienku (lbid.). Ale
tvrdenie, Ze toto narusenie socidlnych vazieb sa udialo len
nedavno je priznakom kratkej pamate. Naopak, tieto
predsudky ¢i dezinformacie existuji uZ od doby, kedy
eurdpsky Zapad vymyslel koncept Orientu, ktorym vysvetloval
moralnu a ideologicki podradenost Vychodu a nadradenost
svojej vlastnej kultdry. Postkolonialni teoretici to oznacuju
pojmom odlisnost (Otherness) atvrdia, ze kontrast medzi
Orientom a Zipadom je fiktivnym ,semi-mytickym
konstruktom (Said 1978:XVIIl) zaloZzenym na stereotypnom
zobrazovani takzvanych Orientalcov, ktori v naSich ociach
predstavuju ,toho Druhého”. Odlisnost a strach z toho, co je
cudzie a nezname dal existenciu mytom plnym chybnych
interpretacii a moralnych predsudkov.

Moslimovia su rozlicného poévodu, ¢o by mohlo prispiet k
vyvrateniu stereotypov a mylnych predstdv o nich a o islame.
Na rozdiel od toho, ¢o si mysli velka ¢ast verejnosti a médii, je
vacsina eurdpskych moslimov tolerantna k inym naboZzenskym
skupindm, ma pocit spolupatri¢nosti a silné vazby ku krajine,
v ktorej Zije (The Gallup Coexist Index, 2009). Stoji vsak za
zmienku, Ze fakty su casto prezentované spb6sobom, ktory
naznacuje, Ze moslimovia ,chcu Zzit oddelene” (lbid.)
a navzajom sa rozliSuju od inych komunit. Moslimovia vSak za
,rozdielnost” draho platia; mnohi denno-denne Ccelia
diskrimina¢nym postojom.
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Diskrimindcia voc¢i moslimom je zvyéajne spbsobend
predsudkami (Ameli, 2004). Konanie na zaklade predsudkov je
zvacsa odovodriované |, kultirnou nezluditelnostou” (lbid.)
medzi eurdpskou a moslimskou populdciou z hladiska
moralky, presvedCenia a sprdvania. Pojem kultUrnej
nezlucitelnosti, ktory ako nazor medzi Eurépanmi stale
prevlada, implicitne zahffia aj odcudzenie moslimov a kladie
doraz na napatie v ich vztahu k Sirsej spolo¢nosti. Z globalneho
prieskumu uskuto¢neného v roku 2015 na vzorke 27 718 ludi
z 28 clenskych sStatov Eurdpskej Unie vyplyva, Ze hoci su
postoje voli nabozenskym mensSinam vSeobecne stale
tolerantnejsie, vo¢i moslimom existuje zna¢na zaujatost:
jeden z 6smich respondentov (13%) uviedol, Ze by mu vadilo
pracovat s moslimom alebo moslimkou a 30% respondentom
by bolo neprijemné ak by bol ich syn alebo dcéra vo vztahu
s moslimom alebo moslimkou (Special Eurobarometer, 2015).
Tieto negativne postoje sa navySe casto premietaju do
diskriminacného, alebo dokonca nasilného spravania. Podla
celoeurdpskeho prieskumu v priemere jeden z troch
moslimskych respondentov zaZil za poslednych 12 mesiacov
diskrimindciu a jeden z desiatich bol obetou rasovo
motivovaného trestného cinu (prepadnutia, zastrasovania
alebo zavainého obtaZovania) aspon raz v predchadzajucich
12 mesiacoch (FRA, EU-MIDIS, 2009). Udaje tie? poukazuju na
to, ze diskriminacia bola zdvaZnejsSia a castejSia ak mala
dotknutd osoba na sebe viditelné naboZenské symboly.

Iste, mnoZstvo dostupnych Studii, prieskumov a sprav o
moslimoch azdpadnom svete potvrdzuje, Ze integracia
moslimskej populacie (Globescan, 2007 ; Hardy, 2007)
a extrémizmus (Pew Global Attitudes Project, 2011) nadalej
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vyvoldvaju obavy u vacsSinovej spolocnosti a je to prave
naboZensky odev, ktory je ¢asto vnimany ako prekdzka v
integracii alebo znamenie radikalizacie. Spor o povahe
eurdpskych hodndt a o tom, ako by sa malo postupovat pri
integracii pristahovalcov medzi moslimskymi komunitami a
SirSou verejnostou pretrvava. Koncept zmiesanej alebo
roznorodej identity, ktora prechadza naprie¢ viacerym
kategdriam ako narodnost, ndbozenstvo alebo etnicky povod,
modze byt pre vaésinu Eurdpanov tazko uchopitelny. Naopak,
podla ich nazoru sa integracia nekonci osvojenim si zvykov a
obycajov alebo jazyka hostitelskej krajiny, ale implikuje aj
zrieknutie sa urcitych ndbozenskych praktik, ktoré su
povaZované za problematické. Inymi slovami, je to ,oddanost
ich viere, ktora moslimom brani v plnom integrovani sa do
europskej spolocnosti“ (The Gallup Coexist Index 2009 ;
Mogahed, 2007).

Aj ked sa religidznost ¢asto spdja s extrémizmom, prieskumy
ukazuju, Ze len malokedy vedie k nasiliu: nazor, Ze obrana
vzneSeného ciela ospravedlfiuje pouZitie ndsilia zastavaju
praktizujuci moslimovia s takmer rovnakou
pravdepodobnostou ako neveriaci (The Gallup Coexist Index
2009:42). Sucasné problémy vyvolavaju skér nezndasanlivé
mensiny v oboch skupindch neZ celé populacie. Avsak pocity
krivdy sposobené socidlnymi nerovnostami (chudoba, socidlne
vylicenie, nizka Udroven vzdelania a vysokd miera
nezamestnanosti), ktoré zazivaju mnohi ¢lenovia moslimskych
komunit, by mohli zohrat dlohu v radikalizacii mladych
moslimov. Organy verejnej moci by mohli zmiernit pocity
nepravosti u moslimského obyvatelstva tym, Ze by zapojili
moslimskych komunitnych lidrov do rozhodovacich procesov
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a podporili zastupcov ndbozenskej obce v zohravani aktivnej
ulohy v Zivote svojich ¢lenov.

Zda sa, ze verejnd mienka o moslimoch sa vyvija; prejavy
islamofébie su frekventovanejsie a viditelnejSie a vztahy
medzi moslimskym a nemoslimskym obyvatelstvom sa
komplikujia. Prva cast konferencéného zbornika, ktora
vzhladom na potrebu vsadit tuto tému do historického
kontextu nesie ndzov ,lslam v Eurdpe: myty a fakty”, sa
zaobera vyvojom moslimskej identity a otvdra historické a
kultirne perspektivy spoluzitia moslimskej a eurdpskej
populdcie. Hoci kritici ¢asto pouzivaju leitmotiv protichodnych
hodno6t na to, aby poukazali na poévod napatia medzi tymito
populdciami, rozdiely medzi nimi su ¢asto neopodstatnené
a naopak zdéraznovanie nasej spolocnej histérie by mohlo
podporit rozvoj lepsieho pochopenia islamu v eurdpskych
spolo¢nostiach.

Socidlna a politickd integracia moslimskej populacie je
sucastou celosvetového trendu a vacsina eurdpskych krajin sa
pri  nej riadi podobnym modelom. Nevyhnutnym
predpokladom pre UspeSnu integraciu je prisposobenie sa
inStitucionalnemu usporiadaniu krajiny. Avsak Zivotny Styl a
nabozZenské zvyky pristahovalcov sa mnohokrat odlisuju od
zvykov v krajine pobytu, apreto nie su vidy v sulade
s predstavou, ktord maju Eurépania o ndrodnej identite svojej
krajiny. Niektoré krajiny sa wvyrovnali s ndboZenskym
pluralizmom lepsie ako iné aprave tuto skutoénost
poodhaluje druha ¢ast zbornika ,Zivot mensiny: vyzvy a ako
ich zvladat”.
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Tretia Cast — ,0 stereotypoch: ako celit protimoslimskym
postojom?“ — sa zameriava na spdsoby, akymi mozno bojovat
s negativnymi stereotypmi a obnovit toleranciu v ramci
eurdopskeho spoloenstva. Jedna zo zrejmych odpovedi na
otazku ako dosiahnut mierové spolunaZzivanie je odhalovat
myty a prehibit vedomosti o islame. Avéak znalost faktov je len
prvym krokom k prijatiu kultirnej rozmanitosti a posilneniu
socidlnej sudrznosti. Empatiu, ako aj vzdjomnu dbéveru
a podporu potrebujeme o to viac, Ze vsucasnej dobe
globalizacie a rozvoja v oblasti komunikacnych technoldgii
mame k dispozicii takmer kazdu, aj tu nepodstatnu informaciu,
ale kvoli pomyselnym bariéram, ktoré sa medzi komunitami
vytvorili, mézeme 7Zit vedla seba a napriek tomu o sebe
nevediet takmer ni¢. Aj napriek tejto skutoc¢nosti nie je velka
Cast eurdpskej populacie pripravena pripustit, Ze je potrebné
konfrontovat a riesit problém islamofdbie. Ako povedal
Chomsky: ,Kym je Sirokd verejnost pasivna, apaticka,
zamestnana konzumom alebo nendvistou zranitelnych skupin,
ti, ktori su pri moci si modzu robit, ¢o sa im zapadi, a tym, ktori
preziju nezostane ni¢ iné ako rozjimat o nasledkoch” (Noam
Chomsky in Amsterdam, 2013). Chod dejin vsak mézeme este
stale zmenit.
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Zhrnutie

Mario Nicolini

Dna 13. oktdbra 2016 zorganizovala Nadacia otvorenej
spolo¢nosti v Bratislave celodennu sériu diskusii s cielom
odkryt predsudky, myty a bariéry voc¢i moslimom a ukdzat
cesty, ako s nimi bojovat. Medzinarodnej konferencie Muslims
are... sa zUcastnili zadstupkyne a zastupcovia moslimskych
komunit, expertnej a akademickej obce, ako aj Sirokej
verejnosti zo Slovenska i zahranicia. Partnermi konferencie
boli Granty Eurdpskeho hospodarskeho priestoru a Norska,
program Eurdpskej unie Eurdépa pre obcanov, Foérum
naboZenstiev sveta — Slovensko a projekt Social Initiative Of
Support To Minorities Through Media Activism. Sprievodny
program ponukol predstavenie , Dervis“ Ziya Azaziho, tanecny
workshop a vystavu fotografii ,,Habibi“ zobrazujdcu moslimov
Zijucich na Slovensku.

Hlavna recnicka, franclzska sendatorka a profesorka histérie
Esther Benbassa, pripomenula, Ze 5-milionova moslimska
komunita vo Francluzsku je v prevainej miere tvorenad
potomkami migrantov z byvalych koldnii, ktori pomohli
hospodarskemu rozkvetu krajiny. Pévodne sa vSak ocakaval
ich postupny navrat do vlasti, preto sa spolo¢nost nevenovala
ich integracii. Vo Franclzsku pretrvava ghettoizacia skol a
diskrimindcia na trhu prace, a to aj napriek tomu, Ze
ekonomika na tom straca 80-300 mld. eur ro¢ne. V spojeni so
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stigmatizaciou moslimskych symbolov, ktoru ilustruje zdkaz
zahalovania Zien na verejnosti, tento spoloCensky tlak
spbsobuje dezillziu mladej generacie a robi z nej lahku korist
DaiSu a radikdlnych imamov. Dai§ na tento ucel vyrobil
,selektivnu ideologicku skladacku“, zalozenl na linedrnom
Citani islamu. Napriek tomu Salafizmus oslovuje len 1%
moslimov Zijucich vo Franclzsku. Dnesna atmosféra, v ktorej
su ,fantazmy doleZitejSie ako realita”, pripomina odpor
k Zidom utekajucim pred fasistickou masinériou v tridsiatych
rokoch. Propagatori protimoslimskych a protiarabskych
postojov vo svojom tazeni zneuzivaju koncept laicity. Ten sa vo
Francuzsku tradi¢ne spdja so zatlaCenim ndboZenstva do
sukromia, zaroven vsak vsebe zahfna resSpekt slobody
vierovyznania, ktory je teraz zamerne ignorovany. Vysledkom
je polarizacia spoloc¢nosti a uzatvaranie moslimskej komunity
do seba. Francuzsko zaznamendva navrat k ndboZenstvu
v konzervativnej forme nielen u moslimov, ale aj u katolikov
a zidov. Agenda pravice sa stdva vacSinovou, ¢o sa odraza
napriklad na prepade podpory pre dalSie stavanie mesit z 33%
na 13%. Dnesné Francuzsko kopiruje celoeurdpsky trend
nadvratu nacionalizmu, ktory prevaZil aj v diskusii o Brexite.
Nenechajme sa uniest nendvistou proti moslimom ako kedysi
proti Zidom, varuje Esther Benbassa. Vratme pritazlivost
myslienke Eurdpy postavenej na inklizii a déstojnosti cloveka!

Islam v Eurépe: myty a fakty

Zabudnutu histériu spoluzitia s islamom v strednej Eurdpe
pripomenula Katarina Somodiova z Katedry porovndavacej
religionistiky Univerzity Komenského, podla ktorej su
vSeobecné povedomie a ucebné osnovy dodnes plné mytov.
Malo sa vie o pred-uhorskych moslimskych kmenoch
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Beserménov (nazyvanych aj Saracénmi alebo Izmaelitmi), ktori
povedla madarskych kmeriov osidlovali Karpatsku kotlinu v 9.
storoci a ako podnikatelia a prislusnici pohrani¢nej straze mali
vyznamny prinos pre spolocnost. Vacsina z nich neprezila
tatarsky vpad, pricom postupné, nenasilné pokrestanéovanie
za 300 rokov viedlo kich asimildcii. Nasilie vo vzajomnych
vztahoch krestanov, moslimov a Zidov sa objavilo az v 14.
storoéi, ktoré vyvrcholilo vitazstvom osmanskych Turkov
v bitke pri Kosovom poli. Utlak spojeny stzv. obdobim
poturéovania po bitke pri Moha&i Somodiovd oznaduje za
,tazkl dezinterpretaciu historickych faktov”, lebo vtedy este
neexistovala koncepcia naroda, aku zaviedla Francuzska
revollcia. Osmanskd expanzia nepriniesla masové konverzie,
pretoze tie neboli pre vladcov financne vyhodné. Radsej
vyberali od krestanov a Zidov dane, ktoré boli povinné pre
nemoslimské narody v celej riSi. Keby Osmani chceli [udi
nasilne priviest kislamu, nepochybne by to boli urobili
vzhladom na vysokl negramotnost a autoritu cirkvi, na ktoru
by stacilo zatlacit. Pre osmansku nadvladu je skor priznacné,
Ze priniesla do Uhorska mnohé vyhody. Patri sem zavedenie
hospodarskych a vojenskych Struktir, rozvoj obchodu, ale aj
zvysenie hygieny a potlacenie epidémii vdaka sieti tureckych
kupelov. Po porazke Osmanov pri Viedni v 1683 sa kontakty
obmedzili aZ do narodnooslobodzovacich hnuti na Balkane
zaCiatkom 19. storoCia. Medzi moslimskymi komunitami
v krajinach Visegradskej sStvorky su dnes zasadné rozdiely. Od
prichodu vysokoskolskych Studentov v 70-tych rokoch maju
moslimovia aktivny prinos pre spolo¢nost a st jednoznaénym
benefitom pre Slovensko.

115



Adam Balcer, analytik polského WISE Institute, priblizil napatu
politickl atmosféru v dneSnom Polsku, ovlddanom rétorikou
kultdrnej revolucie proti Zapadu. Podla tohto narativu su
Kaczynského Polsko a Orbdanovo Madarsko tymi pravymi
nositelmi zapadnych konzervativnych a krestanskych hodnét.
Neoddelitelnou sucastou tohto pribehu je ohrozenie
moslimami, nelprosne vyddvanymi za teroristov, nasilnikov
a Siritelov chordb. Tito ,bojovnici proti politickej korektnosti”
povazuju liberdlnu opoziciu za hrozbu, lebo v kolabordcii
s Nemeckom chce islamizovat Polsko a narusit jeho
,homogénnu“kultiru. Pripominaju sa absurdné, surrealistické
narativy z minulosti, podla ktorych je Polsko bariérou
krestanstva proti ndjazdu moslimov. Pritom je faktom, Ze Dai$
neznasa Osmanské impérium prave pre jeho
multikulturalizmus. Kaczynského vilada pestuje mytus Jana Ill.
Sobieskeho, ktory sa tazko dekonstruuje pre jeho hlboku
zakorenenost. Samotny Sobieski, ktory mal ukrajinské korene,
v skutocnosti obdivoval kultiru Osmanského impéria. Nosil
typicky osmanskud uniformu, naucil sa aktivne po turecky a
pocas vojenskych vybojov mal vo svojej armdde moslimov
(Tatarov) ako vyjadrenie modernej vizie Polska.

Komplexny vztah medzi islamofébiou a neonacistickou
rasovou ideoldgiou osvetlil odborny pracovnik Zapadoceskej
univerzity v Plzni Zbynék Tarant. Neonacisti dnes tvoria len
zlomok ceskej islamofébnej scény. Oproti hlavnym
islamofébom, akym je Konvicka, ktori dokdZzu na internete
mobilizovat okolo 100-tisic ludi, neonacisti nemaju v Ceskej
spoloénosti vplyv. Krajnd pravica v Ceskej republike ma
niekolko tisic ¢lenov, jej nasilné jadro tvori niekolko stoviek
neonacistov. Je zrejme ceskym unikdtom, Ze bojom medzi
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sebou sa navzajom paralyzovali natolko, ze nedokazali vyuzit
migracnl krizu na upevnenie svojich pozicii. V postojoch
neonacistov voci islamu sa prejavuje nielen islamofdbia, ale aj
komplexné, niekedy protirecivé stanoviska. Ich propaganda
vyuziva potencial protiimigracnej rétoriky a rasizmu, ale
neonacisti zaroven obdivuju ,autenticitu islamu” a jeho silu
v boji proti sionizmu. Tento konflikt stereotypov riesia cez
rasisticki myslienku Lebensraumu: ,Moslim je prijatelny, ak
bojuje proti Izraelu a nikdy neemigruje do Eurdpy.” Islam pre
neonacistu nie je ndbozenskym alebo kultirnym fenoménom,
ale rasou: tam, kde iné islamofébne hnutia pripustaju
konverziu a integraciu moslimov do spolo¢nosti, pre nacistu aj
konvertovany moslim zostdva moslimom. Vtomto zmysle
pozaduju uplné etnické Cistky Eurépy od moslimov.

V diskusii bolo zdoéraznené, Ze krajna pravica, tradicne
naladend proti internacionalizmu, je dnes antiamericka,
antiizraelska, ale  zaroven velmi silne  proruska.
Nacionalistické, fasizujlce a proruské hnutia koordinuju svoju
Cinnost naprie¢ Eurépou, pricom vznikaju zarodky
,nacionalistickej internaciondly”. Vich vyjadreniach netreba
hladat  logiku, vyznaduje sa  uUplnym  nihilizmom
a postmodernizmom, v ktorom Ucel svati prostriedky.
Prikladom je argumentacia berlinskeho think tanku
podporovaného z Ruska, ktord vykreslfuje ZSSR ako raj na zemi
umoznujuci  spoluZitie  ndrodov  azaroven  kritizuje
multikulturalizmus a moralny Upadok Zapadu.
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Zivot mensiny: vyzvy a ako ich zvladat

Azim Farhadi z afgdnskej komunity na Slovensku potvrdil, Ze
po vyjadreniach premiéra Fica proti 5-tisicovej moslimskej
komunite sa jej ¢lenom na Slovensku Zije tazsie. Moslimovia
bez obdianstva sa boja chodit do modlitebni a vyskytli sa
individualne pripady fyzického napadnutia. Za 3-4 roky odislo
zo Slovenska asi 20 vzdelanych moslimov. Tieto ndlady
potvrdila aj vystava fotografii pripravend pri prilezZitosti
konferencie, vramci ktorej sa viaceri osloveni moslimovia
odmietli dat fotografovat. Napriek tomu zaznelo Farhadiho
optimistické: ,Sme tu a budeme dalej bojovat.”

Ahmad Seddeeq, imam Islamského kultirneho centra na
Islande pribliZil spoluzitie kultur v tejto ,panenskej krajine bez
predsudkov”. Spolo¢nost musi vytvarat priestor, v ktorom sa
kazdy moéze vyjadrit. V ramci projektu ,Policia v rozmanitej
spolocnosti” mbze moslimskad komunita na Islande riesit svoje
problémy v dialégu s policiou. Ulohou vlady vo vztahu
k médiam je dozerat na to, aby média nebudovali stereotypy
o0 mensinach. V zmysle Ustavy sa naboZenstvo uci na skolach
s dérazom na dominantnu krestanskd vieru, od roku 2010 vSak
existuje ministerské nariadenie o naboZensky neutrdlnom
vzdeldvani  vychadzajucom z principov koexistencie
atolerancie. Styrikrdt ro¢ne sa na lIslande organizuje
medzindboZenské stretnutie.

Marton Bisztrai zo zdruZenia pre migrantov Menedék popisal,
ako vlada Viktora Orbana za rok a pol postupne vytvorila
strach obyvatelov z moslimov. Orbdnov odklon od liberalnej
demokracie sprevadza oportunistické vyuZivanie kazdej
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prileZitosti na upevnenie vlastnej moci, kryté re¢ami o ochrane
vlastnej kultury a prisnom dodrziavani zdkonov. Stupfuje sa
tlak na obciansku spolo¢nost a hfadanie nepriatela v zahranici.
Typickym prikladom je obvifovanie amerického financénika
madarského povodu George Sorosa z prilevu utecencov do
Madarska. Leitmotivom vladdnej propagandy o migracii sa stala
myslienka, Ze prichddzaju moslimski muzi s velkym sexudlnym
apetitom. Migrant bol stotoZneny s teroristom. Vlada nikdy
oficidlne nepouzila termin ,islam®, hovori len o ,priSelcoch”.
V skuto€nosti neexistuje diskusia o islame, o moZnostiach
spoluzitia réznych skupin obyvatelov. Tym, Ze opozicia je
ticho, stava sa spoluvinnikom sucéasného stavu. ,,Moslimovia
boli a zostavaju neviditelni,” a to aj napriek tomu, Ze ich podla
madarskych duchovnych v krajine zije 30 az 50-tisic. Zo
strachu pred neviditelnym tlakom spolocnosti sa niektoré
moslimské Zeny zbavili hidzabu, doleZitej sucasti svojej
osobnosti.

V diskusii sa ¢lenovia moslimskej komunity na Slovensku
vyjadrili, Ze spolo¢nost im vyslala jasny signal, Ze tu nie su
vitani. Verejne sa moslimov zastal len prezident Andrej Kiska
a niektori obcianski aktivisti. Jedine Dennik N a SME boli
v diskusii menované ako zodpovedné média. Celkovo vsak
novinari kladl povrchné otazky a je na nich badat strach. Ti
Zurnalisti, ktori maju zaujem pisat o kultirnom zblizeni cez
prizmu slovenskych pribehov, naopak pocituju problém dostat
sa k moslimom, kedZe ich na Slovensku nie je vela. Strach je
badatelny aj v postoji inych mensinovych komunit: ,Zidovské
a moslimské obce v Cesku si drzia nizky medialny profil. Maju
skusenost, ze aj ked sU medializovani v dobrom kontexte,
pozornost sa mdze obratit proti nim.”
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Protimoslimské nalady mozu vyplyvat zo strachu
z nezndmeho. Paradoxom je, Ze takmer vSetci na Slovensku
poznaju nejakého moslima vo svojom okoli, ktorého spravidla
vnimaju pozitivne, to sa vSak neprendsa dalej: ,M6j zubdr je
dobry, ale ostatni su zli.“ Dal$im problémom je neistota
samym sebou, vlastnou identitou. Ked' si nie som isty sebou,
svoj strach otocim na iného, podotkol jeden z divakov. ,Slovak
nie je zly — pokial ta pozna,” uviedol Farhadi. Receptom je
podla neho osobné stretavanie s ludmi. Seddeeq poukazal na
prispbsobivost moslimov, pre ktorych je dcta k $tatu
a ustavnému poriadku prirodzena a udelenie azylu je pre
kazdého moslima spolocenskou dohodou.

Diskutovalo sa aj o terorizme s tym, Ze nielen v islame, ale aj
v inych ndbozenstvach ludia pachaju zverstva, ktoré protirecia
pravej vierouke. Riaditel Islamskej naddcie na Slovensku
Mohamad Hasna uviedol, Ze jeho komunita odsudzuje ostro
averejne vsetky teroristické utoky, ale do médii tieto
principidlne postoje nepreniknd. Predstavitelia ceskych
islamskych komunit zvycajne konaju podobne. Nemaju vsak
skdsenosti s obranou proti prieniku wahhabizmu do mesit.
Niektori imamovia obhajuju radikdlne nazory, ale pripady,
ktoré prenikli na verejnost, vyustili do vyhostenia z krajiny. Na
otazku, ¢i mozu Zit moslimovia, Zidia a krestania o 20 rokov
v Eurdpe v mieri, Seddeeq odpovedal: ,Ak sa ludia prestanu
divat len na seba, nastane mier. Ten vsak mozno dosiahnut len
spoluprdcou medzi vladnucimi a oby¢ajnymi ludmi.”
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O stereotypoch: ako Eelit protimoslimskym postojom?

,Ak naozaj chcete bojovat s narativmi, zamerajte sa na ludi.
Kazdy je iny,” zacala mladd Francuzka Samia Hathroubi, ktord
odisla zo Skolstva do mimovladneho sektora v snahe lepsie
vplyvat na deti a spolo¢nost v boji proti stereotypizacii
francuzskych moslimov v désledku teroristickych utokov. V
zhode s Esther Benbassa poukazala na ,systémovy rasizmus”
v Skolstve, ktory tretej a Stvrtej, ,dokonale francuzskej“
generdcii moslimov brani v ziskani vysSieho, kvalitnejSieho
vzdelania. Vramci prezidentskej kampane vo Francuzsku
kandidati opat nasilne forsiruju debatu o islame a identite,
pri¢om toto podla vyskumov verejnej mienky Francuzov vébec
nezaujima. Média stavaju do popredia radikdlnych imamov a
teroristov, vsetci ostatni su ,neviditelni“. Samia hovori:
,Televizia ma nechce do reldcii, lebo ich zaujima len
stereotypny moslim: bud’ je nim imam alebo zahalend zena.”
Pritom meSity su verejné, kdzne monitorované. Americky
expert na islam John Esposito konsStatoval, Ze ¢lanky
o moslimoch pravidelne spominaju terorizmus, ndsilie a vojnu.
Statistiky su ignorované: Dai$ zabil v tomto roku 1700 [udi,
ztoho len 300 boli ludia zo Zapadu. ZuspesSnych
protinarativov boli spomenuté kampan #1in5Muslims alebo
No Hate Speech Movement.

Co je za tym? ,Eurdpa kultirne ani ideovo nemd ¢o ponuknut,
takze vytahuje nepriatefov. Franclizsko upadd, boji sa
budicnosti. Cakd nas uloha zrekonstruovat eurdpsky sen
a ndrodnu identitu.“ Hathroubi priblizila pracu dvoch
organizdcii, pre ktoré pracuje. MladezZnicka iniciativa
Coexister, ktorej logo zobrazuje krestansky kriz, islamsky
polmesiac a Zidovsku hviezdu, zdruzuje 2500 aktivistov v 40
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centrach v 200 mestach po celom Francuzsku. Vychodiskom je
poznanie, Ze prdve rozdiely medzi ludmi im umoznuju
spolo¢ne dosahovat lepsie vysledky. Coexister organizuje tri
typy aktivit. Otvorené mesity su prikladom dialogickych
podujati. Spoloc¢né socidlne aktivity posilfiuju solidaritu
v praxi. Populdrne su aj workshopy proti stereotypom. Druha
organizdcia, Naddacia pre etnické porozumenie, zapdja
moslimov a Zidov do vzdjomnej obhajoby zdujmov toho
druhého na pode Eurdpskeho parlamentu.

Youssef Himmat z belgického Féra eurdpskych moslimskych
mladeZnickych a Studentskych organizdcii zd6raznil Zeleznu
logiku, podla ktorej zo strachu prameni nendvist, a td plodi
nasilie. Z toho je zrejmé, ze sa treba sustredit na prekonanie
neznalosti. Projekt Three Faiths Forum vo Velkej Britdnii
prepaja Zidovské, moslimské a iné segregované skoly, najskor
formou pisania listov a potom vymenou tried. Toto nuti Ziakov
vyjst z komfortnej zony a objavit, Ze su v prvom rade ludia
amaju  viac veci spolo¢nych  ako  rozdielnych.
MedzinabozZensky dialég, pri ktorom sa na konferenciach
stretdvaju duchovni lidri a nie beZni veriaci, zostava casto pri
vzletnych slovach. Casto zaujimavejsi a efektivnejsi je
medzinaboZensky aktivizmus, ktory mobilizuje ludi na zaklade
spolo¢ného zaujmu orieSenie problému, ktory spaja
naboZensky aj nendbozZensky zaloZené organizdcie. Patri sem
boj proti chudobe ¢i nenavistnym prejavom, boj za ochranu
Zivotného prostredia ¢i svetovy mier. Himmatova organizacia
spojila moslimské, Zidovské a krestanské komunity v spolo¢nej
trojmesacnej praci proti chudobe. Vysledok? Poznanie, Ze
,vSetci sme sa narodili ako ludia, rozne vrstvy identity prisli az
neskaor. Prili$ zvyrazriujeme identitu a rozdiely, treba sa vratit
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k ludskosti.“ Mnoho prace je aj vo vnutri komunit, etnickd
neznasanlivost prekvita aj medzi moslimami navzajom.
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Hlavny prispevok

Esther Benbassa

Narodila sa vlistanbule do rodiny potomkov Zidov vyhnanych zo
Spanielska v roku 1492. Esther Benbassa emigrovala vo veku 15 rokov do
Izraela a v roku 1972 sa prestahovala do Francuzska. Je odborni¢kou na
dejiny Zidov a dejiny mensin. V roku 2000 sa stala riaditelkou Katedry
naboZenskych vied na pariiskej Ecole Pratique des Hautes Etudes
(Sorbonne). Je prvou Zenou (a zaroven sekularnou osobou), ktora je
driitelkou pozicie Vyskumny pracovnik pre oblast moderného judaizmu
(pozicia vytvorena v roku 1896) a spoluzakladatelkou iniciativy , Vyzva(-y)
spolocného Zivota“ na podporu medzikultirneho porozumenia.
V septembri 2011 bola zvolena do franctizskeho senatu za Stranu zelenych.

Islam vo Franclzsku sa neda spdjat ani s terorizmom, ale ani s
fundamentalizmom. Podiel saldfistov [ultra-konzervativne
hnutie spojené s Wahhabizmom, ktoré vzniklo v 18. storoci na
arabskom poloostrove, pozn. ed.] vo Franclzsku predstavuje
len 1% z celkového poctu moslimov. Drviva vacsina moslimov,
ak nie su Uplne oddtrhnuti od tradicii, sa definuju ako pobozni
alebo kulturni. Navrat k religiéznosti, ak sa tento fenomén da
takto nazvat, mozno pozorovat tak medzi francizskymi Zidmi
ako medzi franclizskymi moslimami. Hoci sa ndboZenské
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obrodenie medzi katolikmi prejavuje inym spbsobom, je
trendom aj v tejto komunite.

Zdoraznovat nebezpecenstvo islamizmu je vo Franclzsku
dlhoro¢nou zavedenou praxou. Zakon z marca 2004, ktory
zakazuje nosenie symbolov prejavujucich nabozensku
prislusnost vo verejnych Skolach (v skutocnosti sa tyka
moslimskej Satky), zdkon z oktébra 2010, ktory zakazuje
zahalovanie tvare na verejnosti (¢im sa mysli ,burka”) a
najnovsi, i ked nakoniec neuspesny, navrh zakazat nosenie
Satky moslimskym zendm, ktoré pracuju v oblasti starostlivosti
o deti, pomohli opakovane zaradit tuto tému do centra
verejnej diskusie. AvSak ako sa zdd, nikto si neuvedomuje, Ze
kazdy akt stigmatizdcie mda nepriaznivé Ucinky: tych, ktori su
jej obetami vycleriuje z globdlnej spolocnosti a este viac
podporuje ich izolovanost. Aj toto je kontext, v ktorom sa
Salafizmu dari.

Odmietnutie islamu sa teraz prejavuje takmer vylucne
prostrednictvom stigmatizdcie zdvoja, z ktorého sa v mene
francuzskych republikanskych hodno6t a emancipacie Zien stal
doslova fetis. V sucasnosti su francuzski moslimovia vyzyvani k
dodrziavaniu ndboZenskej neutrality. AvSak ta je od schvalenia
zdkona o oddeleni cirkvi od Statu povolujuceho slobodu
vyznania [v roku 1905, pozn. ed.] vyZadovana vyluéne od statu.

Kvoli desivym teroristickym Utokom v Eurdpe, sa doteraz
,heviditelna” moslimskd mensina stala teréom narastucej
kritiky verejnosti. Co sa tyka zahalenych Zien, ich zavoj
pomohol zviditelnit moslimov, ktorych pritomnost vo
Francuzsku mnohi vnimaju ako agresivnu.
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Treba urcite zddraznit, Ze zahalenych Zien je vo Francuzsku len
velmi malo. Navyse branit obycaj, ktora nie je ni¢im inym ako
individudlnou slobodou, nemusi nevyhnutne znamenat
bezvyhradny suhlas s tymto ani jemu podobnymi odevmi. Tak
¢i onak, ¢im viac je tento odev zakazovany a stigmatizovany,
tym viac jeho hodnota ako symbolu moslimskej identity stupa.

Vydaté ortodoxné Zidovky si tiez zakryvaju hlavy [Satkami,
klobukmi a parochfiami, pozn. ed.] a nosia oblecenie, ktoré im
zahaluje celé telo az po clenky. Feministky, ktoré su proti
zahalovaniu, ich radSej nehadzu do jedného vreca — zrejme z
obavy, aby ich niekto neobvinil z antisemitizmu. Okrem toho
Zeny nie su jediné, ktorym monoteistické naboZenstva
prikazuju cudnost. Muzi su tiez uréitym spésobom povinni
dodrziavat pravidlda cudnosti v obliekani nosenim ciapky,
jarmulky, klobuka, Specidlneho obleku a kto vie ¢oho iného.
Pre¢o sa tychto muZov nepokuisime emancipovat, nasilim
a vdaka zdkonom, a oslobodit ich od tarchy ,archaickych” a
,zaostalych” ndboZenstviev?

Pre¢o zdvoj, ak do jeho nosenia nebola Zena donuten3,
natolko irituje francuzske feministky, ale nechdva ich britské
alebo americké spolubojovni¢ky lahostajnymi? Ziju v
krajinach, vktorych sa nikto neobracia za zahalenou
uradnickou, colnickou alebo policajtkou. Prec¢o? Pretoze my,
francizsky narod, sme do6stojni nasledovnici davnej
francuzskej civilizatnej misie, ktorou sa velmi dlho
ospravedlriovala kolonizacia. Ak chcete civilizovat, tak treba
zacat so Zenami — zdkladom rodiny. V tomto sme sa nezmenili.
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Strach, ktory maju Francuzi z islamu nie je spojeny vyluéne s
realitou teroristickych Utokov, ktoré nds suzuju v pravidelnych
intervaloch. Tento strach pochdadza z minulosti: osvojili sme si
ho v kolonidlnej ére a neustale ho vyvolavame pre volebné
ucely.

Hoci je kritika Salafistov oprdvnena, v Ziadnom pripade
nemozno ospravedInit démonizaciu franctzskych privrzencov
islamu. Ak budeme pokracovat v ich marginalizacii
ociernovanim islamu pri kazdej prilezitosti a pod hocijakou
zamienku, najskor tak len urychlime ich revoltu, podporime
(paralelne, ako reakciu nan) izolovanost komunity a zhors$ime
medzikomunitné alebo interetnické rozkoly v krajine hlboko
otrasenej skuskami, ktorymi neddvno presla.

Nedobvera k islamu, ktord bola dlho vysadou krajnej pravice, je
teraz velmi rozsirend dokonca aj u lavicovych stran. Z ankety
Figaro-IFOP uskutocnenej medzi 14. a 18. aprilom 2016
vyplyva, Ze pre 52% voli¢ov Socialistickej strany ma islam vo
Francuzsku prilis silné postavenie. V roku 2010 bolo 39%
volicov toho istého nazoru. V roku 1989 podporovalo vystavbu
mesit 33% Francuzov, dnes ich je uz len 13%. S nosenim zavoja
zasa nesuhlasilo 33% Francuzov, v roku 2016 je to 63%.

V krajine ako Francuzsko, ktoré sa samolubo pokladd za
sudrznu krajinu, by sa dalo oc¢akavat, Ze sa vSetci obcania budu
tesit rovnakému zaobchadzaniu. Je to ale daleko od pravdy.
Stadi sa poprechadzat v centrach alebo na okraji niektorych
miest: Statne a verejné sluzby chybaju, kultdra je luxus,
poniZovanie pravidlom. Kontroly totoZnosti vykondvané na
zaklade etnického profilovania su sucastou kazdodennej
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rutiny. Kto Zije v tychto opustenych oblastiach? Stdle ti isti. Bez
problémov priznavam, Ze je to len cast nasho problému. Je
vsak jeho jadrom. Rekonstrukcia, ktord mame pred sebou, je
nesmierna a dlh3, ale naliehava.

Rovnako ako sme znepokojeni niektorymi tendenciami
Saléfistov, ktorych vyskyt medzi francizskymi moslimami je
zatial marginalny, mézeme byt znepokojeni vznikom hnuti za
prava moslimov. V ich radikdlnom prejave aspofl na prvy
pohlad chybaju odkazy na islam a ndboZenské podtény. Tvrdo
kritizuju  rasizmus, ktory oznacuju — zatial zrejme
neodévodnene —za,,systémovy“ a z akéhosi proti institucného
principu bez rozdielu Utocia na vsSetko, ¢o v ich ociach
stelesnuje alebo reprezentuje stat.

Oslava narodnej identity a boj proti pristahovalectvu a islamu
sumarizuju politicky program francizskeho Narodného
Frontu, su jeho nosnymi témami. Aj ked'jeho vzostup lavica po
istu dobu vyuZivala alebo dokonca podporovala z prozaicky
politickych dévodov, v sticasnej dobe politikov pravicovych aj
[avicovych stran znepokojuje. Aj napriek tomu francuzska
lavicova vldda nedokdzala vymysliet ni¢ lepSie ako pouzit
hlavné myslienky krajne pravicovej ideolégie na to, aby
rozmachu Narodného frontu ,zabranila.” Nedavne utoky vo
Francizsku a Belgicku tiez pomohli vydlazdit cestu pre
extrémistické nazory.

V sekularnej krajine ako je Francuzsko moéze $tat poskytnut
podporu len pri nevyhnutnych Upravach ako je
transparentnost financovania mesit, vzdelavanie, finan¢na
kompenzacia cirkevnych pracovnikov, atd. Jedine iniciativy
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vychadzajice priamo z moslimskej komunity maju Sancu na
Uspech. Stat ich méze podporovat, ale nie riadit. Najméa vak
od nich nemdze ocakavat, ze v kratkej dobe najdu rieSenie na
problém terorizmu ako takého. Teroristi sa pri oboznamovani
s islamom a ideoldgiou DaiSu zaobidu aj bez mesity (bez
ohladu na ich financovanie) a imamov (nech su akokolvek
vzdelani). Prave v tom spoéiva pasca neokolonializmu. Stat sa
do nej bohutzial chytil bez toho, aby si uvedomil aké skody tato
ideoldgia, ktord podvedome insSpirovala jeho rozhodnutia,
napdchala prdve u mladej generacie obetovanej na ,oltar”
republiky.

Potom, ako velké znacky typu H&M zacali predavat oblecenie
spifiajuce kritéria cudnosti sa poslednou epizédou psychdzy
stala kriza sp6sobend burkini — celotelovymi plavkami, ktoré
nosia praktizujice moslimky. V polovici augusta 2016 sa
pravicovi aj lavicovi starostovia ndhle pustili do zvlaStnych
pretekov v zakazovani burkini na plaZach svojich miest. Trend
sa rychlo rozsiril. Spomenuté boli vielijaké dovody: narusenie
verejného poriadku, otazka verejného zdravia, rovnost medzi
muzmi a Zenami, francuzsky sekularny model, boj proti DaiSu.
Burkini sa stali v ociach francuzskeho premiéra ,vyjadrenim
protispolo¢enského politického projektu” a ,provokaciou”,
voci ktorej sa republika musela branit.

Nikto nie je povinny bezvyhradne schvalovat tento typ
oblecenia na to, aby povaZoval jeho zdkaz za absolutne
nelegitimny. Nosenie burkini nie je v Ziadnom pripade
nezdkonné, kedZe zdkon neukladd ob¢anom Ziadnu povinnost
neutrality v ndboZenskych zaleZitostiach. Okrem toho nosenie
tychto trochu zvlastnych plaviek vysiela dvojznacny odkaz: je
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kompromisom medzi reSpektom voci urcitej ndaboZenskej
tradicii ajej pravidlam obliekania a modernostou, ktoru
predstavuje kupanie Zien na verejnosti. Vdaka tejto polemike
vsak francuizska politika dosiahla dno; nelltostny boj medzi
pravicou a lavicou sa skoncil remizou. Mimochodom, nikoho
nezaujima, ze pobozné Zidovky sa kupu v ,,cudnych” dboroch
toho istého typu uz roky.

Urcéite nikoho neprekvapi, ze v dosledku tejto krizy sa
Francuzsko stalo tercom posmechu zahrani¢nej tlace. Hoci sa
moze takyto osial zdat v mnohych ohladoch absurdny, je skor
znepokojujuci. Pre mnohych politikov naprie¢ politickym
spektrom je pokusenie vyuZit hnev niektorych a obavy vacsiny
fudi dufajuc, Zze ziskaju niekolko hlasov alebo ich v
nadchddzajucich volbach prilis vela nestratia, rozhodne prilis
silné. , Aféra burkini“ pomohla na viac ako dva tyZdne vzkriesit
stard tému, ktord vidy pride vhod, ked chybaju ozajstné
projekty: ndrodnu identitu.

Napriek vsetkému nds este stale moze utesovat skutoénost, ze
ijeme v pravnom $tate. 26. augusta 2016 Statna rada [najvyssi
spravny sud vo Francuzsku, pozn. ed.] pozastavila dekrét
zakazujuci burkini vo Villeneuve-Loubet [mesto na francuzske;j
riviére, pozn. ed.]. Bez ohladu na vysledok, tato zbytocna
polemika nepochybne posilnila existujice protimoslimské
nalady u casti francuzskej verejnosti.

Uspech kampane Brexit nie je spojeny iba s redlnymi alebo
iluzérnymi vystrednostami bruselskych technokratov. Strach
z migrantov, islamizmu, terorizmu a eurdpskej a globdlnej
konkurencie priviedol volicov k protekcionizmu: presvedcenie,
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Ze izoldcia ich lepSie ochrani pred neistotami buducnosti
vytvorilo Zivnu podu pre populistické strany.

Namiesto eurdpskej identity si teda vybrali narodna.
Nenechajme sa vsak zlakat nendvistou a odmietnutim v dobe,
ked' sa utecenci hrnu do eurdpskych krajin, ked hospodarska
kriza zuri, a nacionalizmus a populizmus su na vzostupe.
V tychto ¢asoch by sa mohli z mensin stat obetni barankovia.
Aj ked st 30. roky 20. storodia daleko a histéria sa opakovat
nebude, mechanizmus xenofdbie je v pohybe. V¢era ndm
vadili Zzidia, dnes moslimovia. Histéria nas naucila, Ze to vedie
k prenasledovaniu a k zdhube urcitych mensin.

Pombzme zatraktivnit eurdpsky projekt tym, Ze namiesto
uzavretosti — sice lakavé, ale fatdlne rieSenie pre obcanov aj
pre Staty — podporime inkluzivnost. Moslimovia su sucastou
zdpadnych krajin a ti, ktori tuto skutoc¢nost odmietaju,
popieraju evidentné. Mame prostriedky na to, aby sme
tomuto pokuseniu nepodlahli.
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1. ¢ast

Islam v Eurdpe:
myty a fakty



Islam na Slovensku:
minulost a sucéasnost

Katarina Somodiova

Magisterské studium absolvovala v odbore politolégia v Specializacii
orientdlne studia. Od roku 2012 je internou doktorandkou Katedry
porovnavace;j religionistiky FiF UK v Bratislave. V minulosti absolvovala
viaceré $tudijné pobyty v Syrii a v Egypte. Specializuje sa na vztah etnickej
a naboienskej identity medzi moslimami v Eurépe ako aj medzi
prislusnikmi blizkovychodnych nabozenskych mensin vo vlasti aj v
diaspore.

Aj napriek tomu, Ze otdzka islamu a moslimov v strednej a
vychodnej Eurdpe je Coraz CastejSie sucastou politického
diskurzu a puta znaénl pozornost médii, popredné média
a politické organy venuju len malo Usilia tomu, aby vysvetlili
historické korene, prepojenia a suvislosti so sucasnou
situdciou. Cielom tohto prispevku je preto ozrejmit danu
problematiku bez predpojatosti a predsudkov, ktoré vacsinou
charakterizuju verejné diskusie na tuto tému. Prispevok je
zalozeny na Studiu existujucich odbornych a popularnych
textov a na autorkinom takmer 15-ro¢nom pravidelnom
terénnom vyskume medzi moslimami na Slovensku, v Ceskej
republike a v Madarsku.
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Po dlhom véahani sme sa rozhodli obmedzit tento prispevok na
uzemie dnesSného Slovenska a historického Madarského
kralovstva, a to i napriek tomu, Ze vo vSeobecnosti krajiny V4
maju dost spolocnej historie. Dévodom tohto rozhodnutia je
odlisna historicka skusenost kazdej z krajin V4 s islamom a
moslimami (¢i uz je to otdzka polskych tatarskych moslimov,
alebo v pripade dnenej Ceskej republiky velmi obmedzeny
kontakt s islamom aZ do druhej polovice 19. storocia — aspon
v porovnani s jej susedmi). Preto si analyza islamu a moslimov
v kazdej z tychto krajin vyzaduje individualny pristup, pre
ktory, Zial, tato publikacia neponuka dostatok priestoru.

Moslimovia v strednej Eurépe

Kontakty medzi strednou Eurdpou a moslimskym svetom
existovali uz pred vznikom Madarského kniezatstva v rokoch
895 — 896, ktoré bolo predchodcom Madarského kralovstva.
Obchodna cesta veduca z Blizkeho vychodu cez dnesnu
Ukrajinu, Slovensko a Cesku republiku a dalej na zdpad a na
sever, pritahovala nielen moslimskych a nemoslimskych
obchodnikov z Blizkeho Vychodu, ale aj cestovatelov a
geografov. V skutocnosti dokumenty od arabskych a perzskych
cestovatelov (ako napr. Ibn Rusta, al-Massoudi, Ibn Fadlan, lbn
Jaagoub a dalsi) patria medzi najcennejsie zdroje informécii o
tejto oblasti z predkrestanskej éry (Pauliny, 1999 ; Norris,
2009).

Dal$im zriedka diskutovanym faktom je, e medzi kmefimi,
ktoré osidlovali Karpatska kotlinu od zaciatku 9. storocia a
ktoré casto dostavali suhrnné, aj ked priliS vSeobecné
pomenovanie Madari, bola znac¢nd moslimska mensina.
Odbornici najcastejSie hovoria o kmeni Boszérmény
(slovensky BasSurmani, v sucasnej a neskorsej stredovekej
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literature sa kmen tiez spomina pod nazvom Szerecseni —
Saracéni, resp. lzmaeliti — Ishmaeliti, ¢o svedc¢i o tom, Ze jeho
Clenovia boli privrzenci lzmaelitského Siitského islamu).
Pravdepodobne iSlo o turkicky kmen pozostdvajuci hlavne z
obchodnikov, ktori sa usadili v réznych ¢astiach kralovstva,
vratane regionu okolo Nitry. V skorSom obdobi Madarského
kniezatstva, neskorsieho kralovstva, boli clenovia kmena
Basurmanov doélezitou suéastou novovytvorenej spolo¢nosti:
boli uUspesnymi obchodnikmi udrzZiavajucimi dalekosiahle
obchodné styky a ¢lenmi armady, a to predovsetkym v ramci
jednotiek pohrani¢nej straze (pozostatky tohto fenoménu
mozno pozorovat v geografickych ndzvoch miest a obci, napr.
Hajdliboszormény alebo Berekboszormény, ktoré sa
nachddzaju vo vychodnej ¢asti dnesného Madarska).

Okrem toho moslimami bolo aj mnoho ¢lenov kmena
Kaliz/Kabar/Khavar usidleného v oblasti neskorsej Biharskej
Zupy v dnesnom vychodnom Madarsku a v zdpadnom
Rumunsku, ktori sa v rovnakom case, ale aj neskor stahovali
do inych Casti knieZatstva a neskor kralovstva. Mena mesta
Budakaldsz v oblasti hlavného mesta Budapest a dediny Klasov
(po madarsky Kalasz) v blizkosti Nitry, su pravdepodobne
odvodené od ndzvu tohto kmena.

Histdria tolerancie

V prvych dvoch storociach existencie nezavislého Madarského
statu boli moslimovia tolerovani ostatnymi naboZenskymi a
etnickymi skupinami. Neexistuju Ziadne zaznamy o otvorenom
prenasledovani alebo o ozbrojenom utoku proti moslimom
usadenym v tomto regidéne. Ti ako uspesSni obchodnici a
bojovnici naopak hrali déleZitd a cennd ulohu pri vytvarani a
rozvijani nového statu.
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Avsak Sirenie krestanstva v tomto regidne, a to najma po krste
prvého uhorského krala, svitého Stefana, v druhej polovici 10.
storocia, zacalo postupne vyvijat tlak na inovercov, aby aspon
formalne konvertovali na krestanstvo. Existuju iba velmi
obmedzené zdznamy o ndsilnych konverziach. Do zaciatku 12.
storodia vacsina obyvatelov regidnu prijala krestanstvo a-—
v zmysle vierovyznania — pévodne velmi rozmanita spolo¢nost
sa stala coraz viac homogénnou. Napriek stupajucej
gramotnosti (aspof medzi elitou) a rasticemu poctu
zachovanych pisomnych pramenov tykajucich sa vtedajsich
spolocenskych otdzok, mame k dispozicii len velmi mdlo
informdcii o moslimoch v Madarsku z obdobia od polovice 13.
storocia. S najvacsou pravdepodobnostou velkd cast z nich
neprezila brutdlnu invaziu Mongolovv 1241 - 1242 a zvysSok sa
postupne asimiloval do stdle viac etnicky a ndbozensky
homogénnej vacsinovej populdcie. Podla dostupnych
pisomnych pramenov bola v polovici 14. storocia nedaleko
Hajduboszormény zni¢end posledna moslimska modlitebria
tejto éry. Tento akt bol sucastou urputného boja dynastie
AnZuovcov proti inovercom (vratane ortodoxnych krestanov a
zidov)®2,

Pocas nasledujuceho storocia a pol boli kultirne a obchodné
kontakty Madarského kralovstva s moslimskym svetom
pomerne vzacne. Avsak, pritomnost osmanskej armady v

12 pre viac informacii o moslimoch v strednej Eurépe pocas raného
stredoveku pozri  Kovacs, A. 2014. Islam a moslimovia v
stredovekom Uhorsku: myty a fakty. Kecka, R., Benicka, J. (eds.)
Medzi vychodom a zdpadom: Multikulturne procesy, migrdcia a
ndboZenstvo v strednej Eurdpe. Bratislava: Chronos, s. 60 — 71;
alebo Mendel, M., Ostfansky, B., Rataj, T. 2008. Isldm v srdci
Evropy. Praha: Academia.
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blizkosti juznej hranice krdlovstva, ktora od bitky o Kosovo
(1389) a naslednej expanzie Osmanov na Balkan narastla, bola
pre uhorskych panovnikov a vysokych vojenskych dostojnikov
doévodom na znepokojenie. Osmanska armada sa zdala byt
neporazitelnou a najma v dosledku politickej nestability
a nedostatocnej moci Ustrednej viady od poslednej dekady 15.
storodia sa nedala prirovnavat k tej madarskej ani z hladiska
velkosti, ani Urovne organizacie. Po bitke pri Mohaci (1526) sa
nakoniec vacsina z oblasti dneSného Madarska a juiného
Slovenska dostala pod osmansku kontrolu a aj napriek
pravidelnym bojom proti okupacnej armade zostal sucasny
stav takmer bez zmeny aZz do bitky o Vieden (1683). Dodnes
mozeme pozorovat zvySsky osmanskej pritomnosti nielen
v podobe dobre zachovanych mesit a minaretov (napr. Pécs a
Eger) alebo svetovo preslavenych tureckych kupelov v
Budapesti, ale aj v beznom jazyku v podobe slov prebratych
z turectiny (napr. Ciapka — sapka — sapka; ¢iZma — csizma —
¢izme atd.).

Najma od zrodu moderného nacionalizmu na zaCiatku 19.
storocia bolo toto obdobie ¢asto nespravne chdpané, a to aj
napriek prinosu Osmanov pre politickt a vojensku organizaciu,
medzindrodny obchod, nehovoriac o vyraznom zlepSeni
hygienickych a zdravotnych podmienok v mestach. Vzhladom
na zakladné historické fakty sa neda popriet skutocnost, ze sa
velka Cast regidnu dostala pod priamu vojensku, politicku a
ekonomicku kontrolu Osmanskej riSe. AvSak neexistuje Ziadny
priamy dokaz, Ze by sa osmanska vlada vaine pokuisala o
etnicku alebo nabozZensku konverziu miestneho obyvatelstva.
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Pokojné spoluzitie medzi ludmi r6zneho vierovyznania

Vzhladom na to, Ze dané obdobie kondi priblizne sto rokov
predtym, neZz bola v ramci francuzskej osvietenskej filozofie
formulovand modernd definicia ndroda, je potrebné si
uvedomit, Ze otazka naroda a ndrodnosti nebola politicky
ustanovena. Aj napriek tomu, Ze osmanskych vladnych
uradnikov ¢asto v kazdodennej hovorovej reci, a dokonca aj
v pokrokovych literarnych dielach, oznacovali za ,Turkov”,
patrili k roznym etnikam (vratane balkanskych Slovanov medzi
inymi) a ndbozenskym skupinam (vratane Zidov
a pravoslavnych krestanov). Vzhladom na to, Ze osmanska
verejna sprava bola sama etnicky réznorodd, nepokusala sa o
organizované globalne poturcenie jednotlivych etnickych
skupin Madarského kralovstva. Takéto Usilie by si vyZzadovalo
vysokUl mieru organizovanosti a mnozZstvo financii (napriklad
vytvorenie tisicov miestnych $kol, ktoré boli tiez neslychanym
fenoménom v tejto oblasti vdanom obdobi), ¢o vsak, ako uz
bolo uvedené vyssSie, nebolo na zozname priorit Ziadneho
eurdopskeho vladcu az do takmer sto rokov po odchode
osmanskych vojsk z Karpatskej kotliny.

V suvislosti s otazkou nabozenstva je potrebné Specifikovat, ze
pre osmanskud pritomnost v strednej Eurépe nebola prizna¢na
misijna c¢innost. Moslimski usadlici nechavali prirodzene
v dane] oblasti postavit mesity a modlitebne a upravovali
otvaracie hodiny institucii a pracujucich tak, aby si mohli pInit
kazdodenné nabozZenské povinnosti a dodrziavat moslimské
sviatky. Konverzie jednotlivcov v regione sa vyskytovali
prileZitostne. Ziadne zavazné pokusy o konvertovanie vaésiny
populacie vsak neboli zaznamenané. Najpravdepodobnejsim
doévodom je jednoducho ekonomika: v sulade s moslimskym
pravom musia byt ,Ludia knihy” (Ahl al-kitab), [oznalenie
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pouzivané pre vyznavacov nabozenstiev, ktorym bolo ,,zjavené
Pismo“, pozn. ed.] — <(ize krestania, zidia, vyznavaci
zoroastrizmu a Sabidnci — tolerovani a maju mat moznost
slobodne vyznavat svoju vieru, pokial budd platit dZizju
(osobitna dan pre nemoslimskych poddanych trvalo Zijucich na
moslimskych Gzemiach). Ztohoto dévodu bolo ovela
vyhodnejsie pre Osmansku vladu zachovat krestanstvo ako
naboZenstvo vacsiny obyvatelstva.

Treba vSak poznamenat, 7e v skutolnosti doslo k
rozhodujicemu posunu v ndbozZenskej orientdcii spolo¢nosti
osmanského Madarska. Na rozdiel od Habsburgovcov,
osmanskd verejnd sprava, v sulade so svojim lahostajnym
pristupom k nemoslimom v regidne, nebojovala proti
protestantskej reformacii nasilne, ¢im umoznila konvertovanie
velkej ¢asti populacie na protestantizmus.

Storocia, ktoré nasledovali po postupnom Ustupe Osmanov po
prehratej bitke o Vieden v roku 1683 boli poznacené opatrnou
l[ahostajnostou a  prileZitostnymi  obchodnymi  alebo
kultdrnymi vymenami. Pravidelny kontakt s moslimskymi
regiénmi bol znovu nadviazany v druhej polovici 19. storocia,
ked Habsburska monarchia zacala zvySovat svoj vplyv v oblasti
Balkanu, najma v Bosne a Hercegovine. V tomto obdobi a v
prvych desatroCiach 20. storo¢ia mobZeme pozorovat
vytvaranie malych komunit balkanskych moslimov v mestach
po celej monarchii. Vacsina z nich sa vsak asimilovala alebo
vratila do vlasti po pade monarchie v roku 1918.

Moslimovia na Slovensku dnes

Sucasnd moslimska komunita na Slovensku (a vlastne aj v
Madarsku a v Ceskej republike) sa li$i od moslimskych komunit

139



v zapadnej Eurdépe v mnohych ohladoch. Nepozostdva z
potomkov robotnikov, ktori sa rozhodli usadit po niekolkych
desatroCiach priace v danej krajine (¢o je napr. pripad
Nemecka), ani z obcanov byvalych kolénii alebo
zavislych/okupovanych tzemi, ako tomu ¢asto byva (napr. vo
Francuzsku). Je predovsetkym vysledkom politickych vztahov
so ,spriatelenymi $tatmi“ pred rokom 1989 a zaciatkom 90.
rokov 20. storocia. Drviva vacsina moslimov, ktori sa usadili na
Slovensku, sem prisli v 70., 80. a zaciatkom 90. rokov 20.
storocia ako Studenti vysokych $kol a rozhodli sa tu usadit
natrvalo bud z osobnych (manZelstvo) alebo politickych
dovodov (najméa v pripade Palestincanov, ktori sa nemohli
vratit do svojej vlasti vobec, alebo ako osoby ,bez statnej
prislusnosti“ nemali dovolené vykonavat svoje povolanie v
tretej krajine, kde sa oni alebo ich predkovia usadili ako
utecenci, napr. Libanon). Slovensko je tiez domovom pre
neznamy pocet konvertitov slovenskej a madarskej
narodnosti. Ako je zrejmé z tohto velmi stru¢ného prehladu,
islam urcite nie je novym javom v krajinach strednej a
vychodnej Eurdpy a neexistuju dostatocné historické zaznamy
ani sucasné studie, ktoré by mohli ospravedInit rasticu vinu
islamofdbie v tomto regidne.
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Stredna Eurdpa a Islam:
na rozhrani medzi
mostom a bastou

) Adam Balcer

Politol6g, odbornik na oblast ¢iernomorského regiénu a pol'sku zahraniénu
politiku. Pracuje tiez ako Narodny vyskumnik pri Eurdpskej rade pre
medzinarodné vztahy (European Council on Foreign Relations, ECFR)
a zaroven ako expert na Europskej akadémii Krzyzowa. Prednasa v Centre
pre vychodoeurdpske studie (SEW) na Varsavskej univerzite a na akadémii
diplomacie. Je autorom viacerych ¢lankov a studii venujucich sa Balkanu,
Turecku a Spolocenstvu nezavislych Statov a spoluautorom knih ,,Pol'sko
na globalnej Sachovnici“ a,,Orol a polmesiac: 600 rokov pol'skych publikacii
o Turecku“.

Eurdpsky Vychod by mohol poslizZit ako zdroj inSpiracie pre
Zapad v suvislosti s UspeSnou integraciou moslimov a aj
v stvislosti s historickym dedi¢stvom spoluZzitia s moslimskym
svetom. V eurdpskych médiach prevldda presvedcenie, Ze
Eurdépska unia je znovu hmatatelne rozdelenad na Vychod a
Zapad. Hlavnym rozdielom medzi nimi by v tomto pripade mal
byt postoj voci moslimom, Uzko spojeny s migra¢nou krizou.
Stredna Eurdpa udajne ukazala svoju pravd, nevabnu tvar a
potvrdila, Ze je tym, ¢im vZdy aj bola — vychodnou Eurdépou.
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Tuto domnienku  utvrdzuju islamofébne  vyhldsenia
poprednych politikov z regidonu a rozsiahle protimoslimské
demonstracie. Tento vyklad samozrejme nie je bez
opodstatnenia.

BeZni politici na Zapade by nikdy o moslimoch nehovorili
spésobom, akym ich popisali niektori stredoeurdpski lidri.
Uplne postaéi citovat Jaroslawa Kaczynského, lidra polskej
pravice: v oktdbri 2015 wvyhlasil, Ze ,uZz existuju naznaky
vyskytu velmi nebezpecnych chorob, ktoré sme v Eurdpe
davno nevideli: cholera na gréckych ostrovoch; Uplavica vo
Viedni; r6zne druhy parazitov, prvoky, ktoré nie su
nebezpecné pre organizmy tychto ludi [utecencov zo Blizkeho
vychodu, pozn. ed.], ale ktoré by mohli byt nebezpecné pre
nas“ (Bachman, 2016). Odvtedy v Eurépe cakdme na
vypuknutie epidémie. ESte absurdnejSim je pripad
slovenského premiéra Roberta Fica, ktory tvrdi, Ze je socialista.
Vyhlasil napriklad, Ze na Slovensko nevpusti ani jediného
moslima a nepodpori vznik Ziadnych moslimskych komunit,
pretoZe predstavuju ,vazne bezpecnostné riziko” (Fico, 2016).

Medzi veducimi predstavitelmi krajin V4, je to prave madarsky
premiér Viktor Orban, kto ma k moslimom najmiernejsi, aj ked’
rozporuplny pristup. Orban sa domnieva, Ze ,Islam [...] je
vyznamna civilizdcia, bez ktorej by znacnd cast sveta Zila
barbarskym sposobom Zivota; je to ina kultdra, ina civilizacia
ako ta nasa. Ale tam, kde ma prevahu, pini velmi délezitu
ulohu v dejinach ludstva. Inymi slovami, nie sme proti islamu;
my len chceme Zit v Madarsku podla nasich vlastnych pravidiel
[...]“ (Website of the Hungarian Government, 2015). Podla
Orbanovho ndzoru ,civilizdcia s korerimi v krestanstve a
civilizacia s korefimiv islame nie st kompatibilné. Mézu zit bok
po boku, ale nem6iu sa miesat. Tak to je na Strednom
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Vychode aj v Eurdpe” (Website of the Hungarian Government,
2016).

Podla Orbana sa moslimovia a krestania nemdzu miesat,
pretoZze ,nase vnimanie sveta je tak odlisné, Ze by to viedlo
k vytvoreniu paralelnych svetov” (lbid.) z ¢oho vyplyva, Ze
mnoho moslimskych rodin si potichu Zeld, aby ich vlastné
naboZenské zakony boli akceptované v eurdpskych krajinach.
Orban dodava: ,Chapem, Ze maju vacsiu doveru vo svoje
vlastné naboZenstvo a navySe akceptujem ich pravo Zit podla
inych noriem, ale nemusia kvoéli tomu chodit sem [do
Madarska]” (Kegl, 2016).

Nech to vyzerd akokolvek, rozdelenie Eurépy na Vychod a
Zapad nie je v Ziadnom pripade jednozna¢né. Dalie
prerozdelovanie uteencovn ma podporu, s urcitymi
vyhradami, vo vacésine krajin vychodnej Eurdpy: Bulharsko,
Chorvatsko, Estdnsko, Litva, LotySsko, Rumunsko aj Slovinsko
(Ceska republika, Polsko, Slovensko a Madarsko su proti). Na
druhej strane, migracnd kriza viedla k vyraznému narastu
podpory pre extrémne pravicové strany v mnohych krajinach
zapadnej Eurdpy. V roku 2015 vo Francuzsku ziskal Narodny
front az Stvrtinu hlasov voliCov v prvom kole komunalnych
volieb. V tomto ¢lanku budeme venovat pozornost obzvlast
Polsku a Madarsku, pretoZe obe krajiny kladu osobitny déraz
na svoje krestanské korene a zaroven sa kultirne vymedzili
voci moslimom a zdpadnej liberdlnej Eurdpe.

Zabudnuté dedicstvo
V kolektivnej pamati vychodnej Eurdpy existuju dva modely

vztahov s moslimskym svetom: basta a most. Na prvy pohlad
su tieto dva modely od seba diametrdlne odlisné. V
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skutoénosti sa vSak v danej kulture a kolektivnej pamati ¢asto
vyskytuju spoloéne. Jeden si nemozno predstavit bez toho
druhého a naopak. NavySe ani jeden z nich nie je vyslovene
pozitivny alebo negativny: most mdzeme vyuZit na obsadenie
nepriatelskej lode alebo pri Utoku na pevnost, zatial ¢o basta
jasne, ale bez uzemnych narokov, vytvdra hranicu medzi
dvoma svetmi.

Archetyp basty je silne mytologizovany v mnohych krajinach
vychodnej Eurdpy. Krajin tuZiacich po Statute basty
krestanstva je v tomto regidne viac ako sa zmesti do
dejepisnych knih. Niektoré narody, ktoré sa sami povazuju za
ochrancov Eurdpy pred moslimami, ako napriklad Polsko, sa
v minulosti len zriedka vojensky vzopreli Osmanskej risi a jej
expanzii. Aj napriek tomu sa polskd pravica snazi budovat
polskd identitu na symbole basty krestanstva. Prezident
Andrzej Duda presadzuje asertivny historicky narativ doma aj
v zahrani¢i a podporuje viziu Polska ako krajiny, ktord
zachrénila eurépsku civilizdciu v roku 1683 vo Viedni (v
skuto¢nosti bola bitka o Vieden labutou piesfiou osmanského
Turecka, ktorého rozpinavost az na Gzemie Rakuska v danom
momente dosahovala svoje maximum). Archetyp zastity
krestanstva je tiez pritomny v historicko-politickom narative
Madarska. Ten je rozhodne viac zaloZeny na pravde, pretoze
Madari proti Turkom (a niekedy aj proti inym Madarom)
vybojovali mnoho dlhych vojen medzi 14. a 18. storocim.

Avsak v krajindch vychodnej Eurépy mozeme najst pocetné
a autentické priklady spoluzitia medzi moslimskym svetom a
obyvatelmi regiénu. Protipdlom prezidenta Polska je
Gediminas Kirkilas, byvaly litovsky premiér a teraz
podpredseda parlamentu krajiny a podpredseda strany
socidlnych demokratov. Uviedol:
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Mame vela skusenosti s prijatim réznych kultdr a
roznych ludi. Litov€ania su velmi hrdi na histériu svojej
krajiny. Litovské velkovojvodstvo bolo od 13. do 16.
storoCia jednou z najvacsich krajin v Eurdpe. Prave
vtomto obdobi zadala Litva implemenovat svoju
komplexnd imigracnu politiku. V 13. a 14. storoci zacali
do Litvy prichadzat Tatari. Tatéri [...] zostavaju aj
nadalej vzacnou a zretelnou aj ked malou castou
litovského obyvatelstva, rovnako ako jej kultary
a dedicstva (Kirkilas, 2015).

Bohuzial ani pol'ské ani madarské elity si nie su vedomé tohto
potencidlu v oblasti zahrani¢nej diplomacie, alebo ho
umyselne odmietaju. Ta druhd moznost, ktord tiez mézeme
nazvat lobotémiou svojej vlastnej histérie, je o to
prekvapujucejsia, Ze polskd a madarska pravica ¢asto hovori o
narodnej hrdosti. A faktom je, Ze Poliaci alebo Madari by mohli
byt naozaj hrdi na svoje vztahy s moslimami, ¢asto jedinecné v
celej Eurdpe. Obe krajiny tiez m6zu poskytnut Eurdpe viacero
prikladov mierového spoluZitia medzi moslimami a krestanmi.

Medzi 10. a 14. storo¢im bolo Madarsko domovom pre
pomerne pocetnd moslimskd komunitu z PovolZia a strednej
Azie. Moslimskd mensina — Tatdri — %iju v Polsku a v Litve od
14. storocia az dodnes. Ich pritomnost pomahala pretvarat
Litvu aj Polsko uz od 16. storocia na jedinecné krajiny Zapadu.
Na druhej strane, mnoho Madarov Zilo pocas 170 rokov pod
osmanskou nadvlddou spolu s moslimami. Osmanska
nadvlada je v istom zmysle pozitivnym odkazom. Aj ked' boli
Madari poddanymi druhej kategdérie, na Uzemiach
spravovanych Turkami (na rozdiel do habsburského
Madarska) vznikali mestd, v ktorych prekvital trh a Zila
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relativne slobodna a bohatd burzoazia — td nahromadila
znacny kapital a presadzovala vlastné obcianske postoje.

Unikatne postavenie madarského Sedmohradska v ramci
Osmanskej riSe (najrozsiahlejsia autondmia v historii
osmanského 3$tatu dosiahnutd krestanskym vazalom, ktord
bola zdroven zlatym vekom v kultdrnej histérii Madarska)
mobze navyse sluzit ako vynikajuci priklad mozného modus
vivendi medzi moslimami a krestanmi. Vdaka osmanskym
panovnikom, relativne tolerantnym v porovnani s vacsinou
eurdpskych krajin, sa protestantizmus mohol rozvinut a
udomacnit medzi Madarmi. Nebola to nahoda, Ze prvy
tolerancny patent v dejinach Eurdpy bol prijaty v Turde v
osmanskej Transylvanii vroku 1568. V pripade skorsieho
vitazstva Habsburgovcov by boli madarski protestanti s
najvacsou pravdepodobnostou nasilne konvertovani na
rimsky katolicizmus alebo poslani do vyhnanstva rovnako ako
v Cechéch. Preto premiéra Orbana, mimochodom kalvinistu,
mozno vtipne nazvat Zivym dedi¢stvom osmanskej nadvlady.

V roku 1878 Madarsko spolu s Rakuskom obsadili Bosnu a
Hercegovinu, ktord bola v roku 1908 pripojend k Rakusko-
Uhorsku ako kondominium. Moslimski Bosniaci okamzite
ziskali Statut rovnopravnych obcanov oboch krajin. Od tej
chvile sa Madarsko, de facto viac zaangazované do
bosnianskych zdleZitosti ako Rakusko, stalo eurdpskou
krajinou s najvacsou moslimskou mensinou v absolitnych
Cislach (3 percenta populacie).

Pro-turecké a pro-rakuske frakcie v Madarsku medzi sebou
sutazili od 16. az do 18. storodia. Vyznamné osobnosti
madarského pantednu ako Jan Zapolsky, Imrich Tokoli a
FrantiSek Rakoci, patrili k prvej skupine. V slavnych vojenskych
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tazeniach, ktoré vyustili az do obliehania Viedne v roku 1529 a
1683, bojovali Zapolsky aj Tokoli za osmanskych Turkov proti
Habsburgovcom. V roku 1620 Ceski protestanti, ktori povstali
proti Habsburgovcom, vyslali do Istanbulu diplomatickd misiu,
aby sa uznala zvrchovanost Osmanov. Pocta zostala len na
papieri, pretoZe Habsburgovci protestantov porazili v Bitke na
Bielej hore. Tokoli a Rakoci, rovnako ako Ludovit Kosut, vodca
madarskej jari ndrodov (1848), nasli utocisko v osmanskom
Turecku. Podobne v 18. a v 19. storoci sa osmanské Turecko
stalo bezpecnym utociskom pre politickych emigrantov z
Polska. Jednym z prvych bol polsky kral Stanislav Les¢insky a
jednym z najdolezitejSich bol Adam Mickiewicz, najvacsi
polsky basnik s tatarskymi korerimi.

Poliaci a Madari Zijuci v osmanskom Turecku casto
konvertovali na islam a hrali velkd Ulohu v modernizacii tejto
krajiny. lbrahim Miuteferrika [etnicky Madar narodeny
v Sedmohradsku, neskor konvertoval na islam, pozn. ed.] ako
prvy v Turecku poufzil tlaciarensky lis s arabskymi pismenami.
Celaleddin Pasha, tieZz znamy pod menom Konstanty Borzecki,
napisal dielo ,Les Turcs anciens et modernes” [Staroveki
a novodobi Turci, pozn. ed.], ktoré malo velky vplyv na Kemala
Atatlrka. Poliaci (vratane polskych Tatarov) velmi vyznamne
prispeli aj k modernizacii inych turkickych narodov. Ich
potvrdzuje, Ze bolo Uplne mozné prijat zapadnu civilizaciu a
zaroven si zachovat svoju vlastna identitu. Na druhej strane,
moderné turecké a madarské narodné povedomia formujlce
sa v druhej polovici 19. a prvej polovici 20. storocia sa prelinali
a vzajomne inspirovali v ramci pantureckého ideového prudu.
ISlo o romantické nacionalisticko-kulturno-politické hnutie
hldsajuce nevyhnutnost Uzkej spoluprace alebo aliancie medzi
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kultdrne, jazykovo ¢&i etnicky pribuznymi narodmi turkického,
madarského a mongolského povodu.

V 16. storodi vznikol Sarmatizmus, najorigindlnejsi prud v
polskej kultdre, ktory si nemozno predstavit bez intenzivnych
kontaktov s moslimskym Orientom. To isté mézeme povedat
o Rumunoch — ich brancoveansky Styl sa v ndarodnej
architekture objavil v 18. storoci a kombinoval r6zne umelecké
vplyvy, vratane tych islamskych. Vzhfadom na svoj pravidelny
kontakt s moslimami hrali ludia z vychodnej Eurdpy casto
ulohu sprostredkovatelov medzi Orientom a Zapadom a Sirili
znalosti o moslimskom svete v Londyne alebo v Parizi. Jednym
z prikladov je postava rumunského kniezata Dimitriea
Cantemira Zijuceho na prelome 18. storocia, autora
monumentalnych diel o islame a o Osmanskej risi. Rozkvet
tureckych redlii si taktiez nemozno predstavit bez vyraznych
Uspechov madarskych vedcov ako Armina Vambéryho,
zakladatela prvej katedry turkoldgie na svete a priatela
sultana.

Vychod a Orient

Z vysSie spomenutého vyplyva, Ze porovndvanie Zapadu a
Vychodu pomocou jednoduchych protikladov (kladné hodnoty
proti zapornym) eurdpsku realitu plnd kontrastov viac
zahmlieva ako vysvetluje. Je paradoxné, Ze Vychod, v zapadnej
Eurdpe tradicne stotoZnovany s islamskym Orientom, je teraz
definovany v eurdpskych médidch ako nepriatel islamu v
Eurdpe. Tieto dva Vychody (eurdpsky i orientdlny) v rétorike
Zapadu spdja zdsadne despotickd podstata, ¢o je klasické
orientalistické klisé. Takéto presvedcenie dnes prameni zo
zameru vybudovat neliberdlnu vadésinovd demokraciu, ¢o
Kaczynski a Orban otvorene deklarovali. AvSak vnimat cely
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eurdpsky Vychod prizmou tychto politikov znamena pouzivat
zjednodusené a nespravodlivé zovSeobecriovania. Liberdlni
kritici Orbana a Kaczynského z krajin tohto regidénu by si mali
uvedomit, ze ak ich spajaju so ,,zlym“ Vychodom, nevedomky
tym kultivujd mytus basty Zdpadu, ktoru tentoraz ohrozuje
vychodny despotizmuz Utociaci zvnutra.

Kaczynski a Orban samych seba prezentuju ako jedinych
vyslancov pravej Eurdpy, ktori maju branit tradi¢nu kulturu,
modernizaciu podla vlastnych predpokladov a suverenitu proti
expanzii dekadentného Zapadu. Neuvedomuju si ako velmi sa
vo svojom vyjadrovani podobaju na niektorych moslimskych
politikov braniacich svoju spolo¢nost proti — vacsinou
imaginarnej — expanzii Zapadu, ani do akej miery jedine¢nost
ich krajin vyplyva okrem iného zo vztahov s Orientom, ktorého
sa tolko obdvaju a hnusia. Nerozhodnost historickych vztahov
vychodnej Eurdpy s moslimskym svetom je najlepsie
zosobnena postavou polského a madarského hrdinu boja za
slobodu proti agresorom — generala Jozefa Bema. Ministri
zahrani¢nych veci oboch krajin ho nedavno vyhlasili za patréna
vecného polsko-madarského priatelstva, ktorého jednou
z najdolezitejSich spolocnych ¢&ft je obrana Eurdpy proti
moslimskym uteéencom. Pritom vsak ,,zabudli spomenut, ze
Bem doZil svoj Zivot ako moslim a generdl Osmanskej rise.

Tento prispevok je aktualizovanou verziou cldnku ,Vychodnd
Eurdpa a islam — nielen nenavist a strach”, ktory bol pévodne
publikovany v ¢asopise Aspen Review ¢.2/2016.
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2. Cast

Zivot mensiny:
vyzvy a ako ich
zvladat



Staci na to rok a pol

Marton Bisztrai

Je drzitefom titulu MA v kultirnej antropolégii, Studentom PhD.
(Univerzita Eétvosa Loranda, Budapest) a kvalifikovanym mediatorom
(Stredoeurdpska univerzita). V rdamci vyskumu a prednaskovej ¢innosti sa
venuje vztahom krestanov a moslimov na Blizkom vychode a jeho
akademicka praca pokryva problematiku kultirnych prepojeni medzi
narodnou a nabozenskou identitou. Po troch rokoch terénneho vyskumu
na Blizkom vychode publikoval vlastnu knihu a viaceré ¢lanky. V roku 2010
organizoval medzikultirny projekt s nazvom ,Rugby za mier”, vramci
ktorého sa palestinsky a izraelsky tim stretli na ihrisku pri zapase v rugby
po vobec prvy krat v historii. Od vyrazného ndrastu v pocte Ziadatelov
o azyl pracuje ako medzikultirny mediator a manazér mobilného timu
vramci SOS Children’s Villages Madarsko azdruZenia Menedék. Je
zapojeny aj do rieSenia integracnej problematiky so Specializaciou na
rodové otazky.

Vsetky prieskumy verejnej mienky realizované od politickych
zmien v roku 1989 neustale potvrdzuju, Ze medzi Madarmi je
nadmerna xenofdbia. Prieskumy uvadzaju ako jej hlavné crty
nachylnost na antisemitizmus a velmi silny rasizmus voci
romskemu obyvatelstvu. Odkedy sa spustil prilev Ziadatelov
oazyl, v kaidom prieskume verejnej mienky vedie
islamofdbia. T4 samozrejme nie je priamym ddsledkom
fyzického kontaktu medzi miestnym obyvatelstvom a
ZiadatelImi o azyl. Je to skor vysledok systematickej
nenavistnej kampane madarskej vlady. Vytvorit nepriatela,
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ktorého vacsina Madarov nikdy nevidela, jej trvalo len jeden a
pol roka. Prostrednictvom Zivotnej skisenosti svojej kolegyne
by som chcel poukazat na spojitost medzi tym, ¢o tieto
prieskumy verejnej mienky meraju a ¢o citi moslim Zijuci v
Madarsku.

Z Afganistanu do Mad‘arska

Mariam pochddza z Afganistanu. Do Madarska, kde Studuje
medicinu vdaka grantu od vlady, prisla v roku 2011. Je mlad3,
inteligentnd a jej krasa ma v sebe Stipku orientdlneho Sarmu.
Hovori, ¢ita a piSe po madarsky tak dobre ako ja — rodeny
Madar, aj ked Madarkou skutocne nie je. Je to dievca
z Afganistanu, dobre integrované do madarského—
medzinarodného—mestského prostredia. Rada nosila svoj
hidzab [moslimska Satka, pozn. ed.], bolo to pre fu prirodzené.
Doma v Afganistane jej sestra ani jej matka Satku nenosili,
nosila ju len Mariam anechala si ju aj po prichode do
Madarska. Jej rodina jej ni¢ nevnucovala, kedZe socidlny tlak
(ktory vSeobecne existoval v Afganistane) v Madarsku zmizol.
Avsak zhruba pred pol rokom si Mariam svoj hidzab siala...
Tento jej Cin je jadrom mojho prispevku. Aby sme pochopili
Mariamino rozhodnutie — pretoZe bolo to jej vlastné
rozhodnutie — treba ho vysvetlit v SirSom kontexte zmien,
ktoré sa v Madarsku pocas posledného roka a pol udiali.

V maji 2015 spustila madarskd vlada kampan vo forme
tlacenej ankety (poStou bola zasland do kazdej madarskej
domdcnosti) — tzv. ,ndrodnd konzultdciu“ o migracii
a terorizme (Website of Hungarian Government, 2015).
Pozostavala z dvanastich manipulativnych otazok:
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1. Ako dblezité je pre Vas Sirenie terorizmu, pokial ide o Vas
vlastny Zivot?

2. Mohlo by sa Madarsko podla Vasho nazoru stat v
najblizsich rokoch teréom teroristickych utokov?

3. Suhlasite s tvrdenim, Ze chybnd imigracna politika mbze
prispiet k Sireniu terorizmu?

4. Vedeli ste, ze ekonomicki pristahovalci prekraéuju
hranice nelegalne a Ze v poslednej dobe sa ich pocet zvysil
dvadsatnasobne?

5. Suhlasite s nazorom, Ze ekonomicki pristahovalci
ohrozuju pracovné miesta a zivobytie madarského ludu?

6. Zlyhala podla Vasho nazoru pristahovalecka
a protiteroristicka politika Bruselu?

7. Podporili by ste vladu v jej usili o zavedenie prisnejsich
imigracnych predpisov v opozicii k Bruselu?

8. Podporili by ste novy predpis, ktory by vldde umoznil
umiestnit do internacénych taborov pristahovalcov, ktori
nelegdlne vstupili do krajiny?

9. Podla vasho nazoru by mali byt pristahovalci, ktori
nelegalne vstupili do krajiny, vrateni do svojich krajin v ¢o
najkratSsom case?

10. Suhlasite s tvrdenim, Ze ti ekonomicki pristahovalci,
ktori zostand v Madarsku, by mali pokryt svoje naklady na
Zivobytie pracou?

11. Suhlasite s tvrdenim, Ze najlepsi sp6sob boja proti
pristahovalectvu je poskytnutie ekonomickej pomoci
krajinam povodu pristahovalcov?
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12. Suhlasite s vladou, Ze namiesto pridelenia financnych
prostriedkov na pristahovalectvo by sme mali podporovat
madarské rodiny a ich buducich potomkov?

Namiesto premyslania o relevatnych otazkach boli miliony
Madarov zmanipulovani tak, aby nasli medzi migraciou
a terorizmom priamu spojitost a zacali sa bat o svoje vlastné
blaho. Ked' v juni 2015 zasiahla Madarsko prva masivna vina
Ziadatelov o azyl, nova billboardovd kampan uz bola v uliciach.
Po celej krajine Sirila odkazy ako ,ak pridete do Madarska,
musite re$pektovat nasu kultiru” (Proszekttra Blog, 2015).
Nie v angli¢tine — jedine v madarcéine — ¢im mnohym ludom
,objasnila“, akou hrozbou pre nasu kultdru su tieto nezndme
(a pre vacsinu obcanov aj neviditelné) skupiny fudi. Nasledne
boli Ziadatelia o azyl pritomni vo vsetkych médiach.

Od konca juna do polovice septembra preslo cez Madarsko asi
tristotisic podivnych fudi. Neslo to hladko, naopak — bolo to
neprijemné. Ludia uviaznuti vo verejnych parkoch,
zablokované stanice. VSade sama $pina, bolest a frustrécia.
VIddou kontrolované média spajali migracnu vinu s mladymi
slobodnymi muzmi. Vacsina Madarov od tej doby veri, Ze 90%
migrantov su muZi. Verejnd mienka bola ,otravend realnou
skusenostou” a Madarsko sa rychlo stalo obetou.

Moslimovia zaplavuju Eurépu

V septembri 2015 nastal ¢as konat a branit Madarsko pred
invaziou ,,novych moslimskych pristahovalcov.” Zo sprav o
udalostiach na juznych hraniciach bolo kazdému ,jasné“, ze
Madarsko je vo vojne. Tento novy jazyk bol pouZivany ako v
politickom diskurze, tak vo verejnopravnych médiach, ktoré
donekonecna opakovali, Ze ,Madarsko bojuje proti terorizmu

155



tym, Ze chrani svoje hranice” (Hungary starts building fence,
2015). Z obete sa takto rychlo stal hrdina. Na rad prisiel plot zo
Ziletkového dro6tu, armada, policia a protiteroristické
komando, ktoré malo ochranit Eurépu pred vinou islamu.

Do konca oktdbra 2015 sa cesta, ktorou prichadzali azylanti do
Eurépy, zmenila. Vtom case bolo v Madarsku asi dvetisic
Ziadatelov o azyl (vacsSina z nich v zachytnych centrach) a kazdy
tyzden nelegalne prekrocilo hranice asi patdesiat osdb. To
viak bolo na nasytenie médii a strachu malo. Preto sa zacali
Sirit famy, Ze incident podobny tomu v Nemecku ,,sa odohral
aj vnajmensom madarskom meste.” Objavili sa nové
prirovnania: ,,Moslimovia su teroristi, vSetci su ¢lenovia ISIS.
Vsetci moslimovia boli v Koline nad Rynom a vsetci chcu
znasilnit nase Zeny. Moslimovia zaplavili Eurdpu, vznikaju
zény, kam bieli nem6zu vstupit” (Fidesz, 2016). Madarska
vldda podporovala webstranky, ktoré tieto nepotvrdené
spravy opakovali, ¢im dala tymto klamstvam doveryhodny
vzhlad.

V jali 2016 sa tén trochu zmenil. Propaganda si nasla nového
nepriatela, nového vinnika: obciansku spolo¢nost. To ona
poskytovala ute¢encom pomoc a ochranu. Vlada zacala
ocCiernovat Georgea Sorosa, ktorého obvinila z pouZivania
financii na to, aby zaplavil Eurépu moslimami (Szegedma,
2016). Szilard Németh, podpredseda madarskej vladnucej
strany Fidesz, ozndmil parlamentnému vyboru pre narodnu
bezpecnost a narodnému vyboru pre obranu, Ze dokonca aj
informacie, ktoré ma k dispozicii tajna sluzba, uvadzaju
Georgea Sorosa ako osobu stojacu za usilim, ktoré v tomto
smere vyvija obcianska spoloc¢nost (Fidesz, 2016 ; Magyaridék,
2016). Utecenci, migranti, moslimovia a ti, ktori boli
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presverdceni, ze ide o ludské bytosti, sa stali ndrodnym
bezpecnostnym problémom.

Polemické referendum

Madarska vlada nasledne vyhldsila narodné referendum o
rozhodnuti EU prerozdelit ute€encov podla vopred
stanoveného systému kvét. Bola spustena i nova ,informacna
kampan“, ktorej cielom bolo zabezpecit dostato¢nu Ucast a
zamietnutie referenda: rozhlasové a televizne spoty, inzercia v
novinach a obrovské mnozstvo billboardov obrich rozmerov
doslova zaplavili Madarsko. Odkazy objavujice sa na
billboarde zneli takto: ,Viete, Ze od zaciatku migracnej krizy
zomrelo pri teroristickych Utokoch v Eurdpe viac ako 300
[udi?“ , alebo ,Viete, Ze od =zaciatku migracnej krizy
obtazovanie Zien v Eurdpe prudko vzrastlo?” a ,Vedeli ste, ze
utok v Parizi bol uskutocneny pristahovalcami?“ (Hungarian
gov't attacks, 2016).

Referendum sa konalo 2. oktébra. Mariam v ten der nechcela
opustit internat. Povedala si, Ze radsej zostane doma — kto vie,
¢o sa moze stat. Bola vydesend a citila sa ohrozena. To bol
priamy ndasledok posledného roka a pol. A nebol to len strach
a necitila ho len toho 2. oktébra ... Mariam sa stala obetou
slovnych utokov, pretoZe nosila hidzab a nahnevané pohlady
ju prenasledovali vSade na verejnych miestach. Citila sa
diskriminovana niektorymi pedagdgmi na univerzite. Hidzab,
tak ako to opisuju islamské texty, pomaha Zendm ukryvat ich
krasu pred o¢ami cudzincov a zostat neviditelnymi. Avsak tato
dolezitd sucast Mariaminej identity sa stala pre nu
nepohodinou. Rozhodla sa teda Satku odlozit a vystavit svoju
krasu na obdiv len preto, aby sa mohla opat stat neviditelnou.
Satku nosila bez akéhokolvek tlaku a dala si ju dolu uprostred
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burlivej agitdcie madarskej vlady. Jej ¢in teda interpretujem
ako okolim spbsobené sebaposkodzovanie.
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Islam na Islande

Ahmad Taha Seddeeq Muhammad

Narodil sa v roku 1979 v Syrii. Od roku 2003 p6sobil na Katedre anglického
jazyka a prekladu islamskych textov na prestiznej univerzite Al-Azhar
v Egypte. Vroku 2010 ziskal magistersky titul v islamskych studiach
v anglitine na tej istej univerzite. Dlhodobo sa venuje prekladu
naboZenskych textov aislamskych ucebnych materidlov do anglictiny.
V roku 2010 navstivil Island ako hostujuci imam a prednasal na mnohych
instituciach zaoberajucich sa medzikultirnym porozumenim ako napr.
Universal Peace Federation (UPF). Od roku 2011 pdésobi ako duchovny
vodca Islamského kultirneho centra na Islande.

Island je ostrovnad severska krajina s po¢tom obyvatelov asi
333 000, z ktorych takmer 2000 tvoria moslimovia. Vacsina
moslimskej populacie Zije v hlavhom meste, v ktorom sa
nachddzaju aj obe zaregistrované islamské zdruzenia.
Moslimské komunity neprevddzkuju na Islande Ziadne
sukromné skoly, ale v snahe dosiahnut spoluZitie v spolo¢nosti
existuju roézne formy komunikdcie a spoluprdce medzi
naboZenskymi instituciami a islandskymi orgdnmi. Island
poskytuje modelovy priklad spolunaZivania medzi réznymi
naboZenstvami a narodnostami v slusnosti a v mieri. Avsak
utdpia je stav mysle a problémy zostdvaju aj nadalej solou
Zivota.
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Moslimské obyvatel'stvo a oficidlne moslimské organizacie

Moslimska populacia na Islande by podla niektorych odhadov
mohla dosahovat takmer dvetisic ¢lenov. Neformalne
Statistiky dlhodobo uvadzali, Ze pocet moslimov na Islande sa
pohybuje okolo tisicpatsto os6b, ale odvtedy je ich pocet na
vzostupe. V poslednej dobe totiz mnoho moslimov prislo na
Island z krajin, v ktorych zuria vojny, nepokoje a chaos. To
zvySilo pocet moslimov na priblizne dvetisic a znich je
priblizne tisic oficidlne registrovanych v moslimskych
organizaciach na Islande.

Island ma 44 ndboZenskych organizacii reprezentujucich rézne
vierovyznania a naboZenstva. Tieto organizacie dostavaju
financnd podporu od danovych poplatnikov, ktori sa
zaregistrovali ako ¢lenovia tychto organizacii. Clenovia starsi
ako 16 rokov platia mald cast svojich dani nabozenskej
organizacii a ta je potom dalej spracovand dafiovym Gradom.*?
Spomedzi tychto 44 naboZenskych organizacii vlada oficalne
uzndva ako ndboZenské =zdruZenia iba dve moslimské
organizacie a moslimovia maju pravo zaregistrovat sa
v ktorejkolvek z nich. Jednou z nich je Moslimska islandska

13 Na Islande neexistuje Ziadne formalne oddelenie cirkvi od $tatu.
Islandania musia svoju prislu$nost k cirkvi zaregistrovat a takmer
tri Stvrtiny obyvatelstva su ¢lenmi Statnej Evanjelickej luteranske;j
cirkvi na Islande. Existuje viac ako 40 dalSich registrovanych
naboZenskych subjektov, ktoré moZu poberat tzv. ,farské
poplatky“ vyplacané prostrednictvom darfiového systému. Statna
cirkev je podporovand vladou, ale vsetky registrované cirkvi
a ndbozZenské spolocnosti dostavaju podporu prostrednictvom
cirkevnej dane od danovych poplatnikov vo veku nad 16 rokov.
V pripade, Ze nie su registrovani, tdto dan smeruje do vSeobecnych
prijmov. (Pozn. ed.)
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asocidcia na Islande a druhd je Islamské kultdrne centrum na
Islande. V tychto organizacidch je registrovanych asi tisic
moslimov.

Aktivity moslimov zahfiaju kazdodenné modlitby, stretdvanie
v piatky a oslavy hlavnych sviatkov v roku. Tieto aktivity spdjaju
moslimské rodiny s detmi, ktoré maju radi sviatky a o¢akavaju
ich kazdy rok.

Islam na Islande v historii

Moslimovia Zijuci na Islande maju rozlicny etnicky poévod —
albadnsky, bosniacky, kosovsky, turecky, pakistansky,
stredovychodny a africky. Asi 50 Islandanov konvertovalo na
Isldm, z toho vacdsina bola Zien, z ktorych niektoré ziju v
zahranici.

Podla islandského vedca Kristjdna Sigurdssona, komunikacia
medzi Islandanmi a moslimami zacala v 9. storoci
prostrednictvom arabskych obchodnikov, ktori ako prvi
nadviazali kontakt so severskymi krajinami. Podla islandskych
pisomnosti dosiahli moslimovia islandsky breh po prvykrat v
roku 1627, ked takzvani turecki pirdti zautocili na juhozapadné
pobrezie Islandu. Niektori Islandania boli prindteni
prestahovat sa do Alzirska s tureckymi pirdtmi a neskor
konvertovali na islam v AlZirsku, kde ¢ast z nich aj ostala, zatial
¢o druha cast sa vratila na Island. Medzi tymi, ktori sa vratili
spat na Island, bola aj Gudrun Simonarddttir, ktora sa neskor
vydala za prominentného krestanského lidra islandskej
historie Hallgrimura Péturssona. Po nom je nazvany aj najvacsi
islandsky kostol — Hallgrimskirkja.
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Dnesni moslimovia na Islande nemaju predkov, pretoze podla
prvej zmienky prvi, ktori sa na Islande usadili, prisli v roku
1950. Pred tymto ddtumom neexistuju o islame na Islande
Ziadne zmienky okrem udalosti z roku 1627, ktord je
spomenutd vysSie. Podla modernej histérie je Sverrir
Agnarsson prvy Islandan, ktory v roku 1972 konvertoval na
islam. Medzi prvymi sa na Islande usidlili moslimovia zo
Syrie niekedy v 60. rokoch 20. storo¢ia. Mnoho moslimov
priSlo v 70-tych rokoch 20. storocia, ale naozajstny narast
poctu moslimského obyvatelstva nastal najma od zaciatku
konfliktu na Strednom vychode. Tento konflikt sposobil
prichod moslimov z réznych kultdrnych prostredi: Stredného
vychodu, Zapadnej Afriky, Turecka, Azie a Eurépy; patria tu aj
Islandania, ktori sa rozhodli konvertovat na islam.

Spolupraca s mestskou policiou

V porovnani s ostatnymi Skandindvskymi krajinami je
moslimska komunita na Islande pomerne mal3, ale v poslednej
dobe prichadza €oraz viac ludi z dévodu nepokojov a vojen v
ich krajindch. Spolu s nimi prichddza aj nemoslimské
obyvatelstvo z Vychodnej Eurépy a inych casti sveta, ¢o
prinieslo nové vyzvy. V reakcii na tuto demograficki zmenu
pripravila islandska vlada r6zne projekty zamerané na lepsiu
komunikdciu a porozumenie medzi povodnym obyvatelstvom
a pristahovalcami a na riesenie zloZitych situdcii, ktorym teraz
musia Celit.

V januari 2016 spustila mestska policia v Reykjaviku projekt na
monitorovanie a prevenciu zlo¢inov z nenavisti (Barylo, 2016).
Tento projekt vznikol pod vedenim policajnej inSpektorky,
ktora sa okrem iného stretla s ndbozenskymivodcami a lidrami
moslimskych organizacii a pozorne si ich vypocula. Tieto
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stretnutia pozitivne zap6sobili na moslimskd komunitu a na
islandské obyvatelstvo, pretoze potvrdili spoluprdcu medzi
Uradmi a obyvatelstvom a zabezpedili komunikaciu, ktora
pomohla odstranit strach a vysvetlit nedorozumenia a
konflikty medzi tymito skupinami.

V oktdbri 2016 iniciovala mestska policia dalsi velky projekt s
nazvom ,,Policia v rozmanitej spolocnosti.” Cielom projektu je
zlepsit komunikaciu medzi policiou a pristahovalcami a
vybudovat medzi nimi vzajomnu déveru. Projekt je predizeny
do dalSieho leta s cielom zarucit obojstrannud spolupracu,
pomoct spolocnosti napredovat a zabezpecit bezpecné a
priaznivé prostredie. Projekt navadza vSetkych zlUcastnenych
k uvedomeniu si, Ze tymito stretnutiami kazdy z nich prispieva
k tvorbe a formovaniu ndzorov a rozhodnuti — kazdy sa sprava
ako sucast timu.

Pozemok na vystavbu mesity

Islandska vlada schvadlila grant na financovanie pozemku
urceného na vystavbu mesity pre moslimov Zijucich na Islande
a tento krok sa stretol s pozitivnou odozvou zo strany
moslimskej komunity. Pozemok na stavbu meSity bol
prideleny Moslimskej asocidcii a od tohto momentu sa
Clenovia tohto zdruZenia snazili ziskat finacnd podporu
potrebnu na splnenie planov tohto velkého projektu. Dodnes
ale mesita nebola postavend. Pridelenie pozemku rozputalo
diskusiu v islandskej spolo¢nosti a cast Islandanov zacala
kritizovat rozhodnutie vlddy a poZadovat jeho stiahnutie a
navratenie pozemku. Vlada vsak dokazala celit kritike a
dodriala slovo. Cast Islandanov nebola s rozhodnutim
spokojna a vytvorila facebookovu skupinu proti vystavbe
mesity, ale vzapati vznikla protikladna skupina na jej podporu.
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Tato skupina oponovala tej predoslej a podporovala moslimov
a ich pravo na vlastné miesto na bohosluzby ako sucast
spolocnosti.

Hlas opozicie sa vSak neskoncil len pri slovach na socidlnych
sietach: neskor niekto z oponentov umiestnil prasaciu hlavu
na pozemok, na ktorom mala byt mesita postavena. Islandska
spolo€nost sa tak rozdelila na tri skupiny: prva, ktora
podporovala stavbu mesity; druha, ktora bola proti; a tretia,
najvacsia, ktora sa k tomuto problému postavila neutralne a
ktoru nezaujimalo, ¢i meSita bude alebo nebude postavena.

Multikulturalizmus a medzinabozZenska spolupraca

Islandské médid casto informuju o moslimskych sviatkoch, ako
napriklad naposledy v septembri tohto roku (bporbjornsson,
2016). Tieto spravy o moslimskych aktivitach pomahaju
spolo¢nosti  prijat nabozenskd rozmanitost a odliSnost.
MedzindboZenské stretnutia na Islande sa pravidelne konaju
pod zastitou naboZenskych zdruZeni a zaoberaju sa
spoluprdcou a vzajomnym porozumenim medzi jednotlivymi
vierovyznaniami. Jednym z cielov je najst a vyriesit existujice
problémy, na ktoré sa tieto zdruzenia snazia poukazat.
Predstavitelia ndboZenskych zdruZeni, ktoré sa zucastfiuju na
tychto pravidelnych stretnutiach, osldvili 24. novembra
vyroCie. Stretnutia sa zucastnil aj prezident a pri tejto
prileZitosti predniesol aj prejav.

Na Islande sa kazidy rok organizuji multikulturne aktivity,
ktorych sa moslimovia zucastnuju a kde zaroven predstavuju
svoju tradi¢nu literaturu, jedlo a sladkosti. Univerzity
organizuju prednasky v spolupraci s moslimskymi zdruzeniami,
pricom moslimovia maji moznost podelit sa o svoj islamsky
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pohlad na spolo¢nost, vyvratit chybné predstavy a zodpovedat
haklivé otazky. Niektoré sympdzia st organizované Cervenym
kriZom a organizdciami pre ochranu ludskych prav, ktoré
podporuju pokojné spolunazivanie a vzajomnua toleranciu.
Vsetko toto usilie je momentdlne potrebné v eurdpskych
krajindach na dosiahnutie vzajomného porozumenia pri
spolunazivani a intregracii do tychto krajin.

Skoly, univerzity a média by mali mat hlavnu tlohu pri $iren
porozumenia v spolocnosti, pri budovani silnejsich vazieb
medzi rozmanitymi kultdrami v spolo¢nosti. Uvedomenie si
tychto tazkosti nam urcite poméze realizovat nase sny.
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3. ¢ast

O stereotypoch:
ako celit
protimoslimskym
postojom?



Nevitani cudzinci:
moslimovia na Slovensku

Jozef Lenc

PhDr. Jozef Len¢, PhD. Je slovensky politoldg. Je spoluautorom publikacie
Mladi migrantiv slovenskej spolo¢nosti a autorom publikacie NaboZenstvo
v politike a pozicia ndaboZenskych politickych stran. Je ¢lenom katedry
filozofie a aplikovanej filozofie na Univerzite sv. Cyrila a Metoda v Trnave.
V slovenskych médiach pravidelne komentuje udalosti na Strednom
vychode.

Pri kazdej prileZitosti sa prezentujeme ako ti, ktori vitaju hosti
chlebom a solou. Budujeme obraz otvoreného
a pohostinného naroda. Aktualne krizy a praktické skusenosti
moslimskej komunity na Slovensku odkryvaju zarazajuco
odlisSny obraz; obraz toho, Ze mensiny na Slovensku nemali
vidy ,na ruziach ustlané” —rovnako ako ti, ktori sa dobrovolne
alebo proti vlastnej voli, ocitli na slovenskom Uzemi.
Migrantov nevitame s otvorenou ndrucou. Staviame pred nimi
mury nedévery a strachu. NajkontroverznejsSie je prijimana
moslimska mensina. Etnicky, rasovy podtext nepriatelského
nahladu na moslimov sa objavil najma po 11. septembri 2001
(Letavajova, 2007) a zvyrazneny bol v kontexte uteceneckych
vin vrokoch 2011 a? 2016 (Lidak, 2015 ; Vilagi, 2015 ;
Kadlecikova, 2016).
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Moslimovia, nevitani cudzinci

Pocit nechcenych majud na Slovensku prislusnici viacerych
mensin. ,,Za komunizmu som si myslel, Ze sa na Slovensku
necitim doma preto, Ze je komunizmus, dnes viem, Ze je to
preto, Ze nas tu nechcu” (Szigeti In Gal, 2009:203). Po eufdrii
novembra 1989 mali tento pocit viaceri slovenski Madari.
Pozicia nevitanych hosti plati pre slovenskych moslimov
napriek tomu, Ze su prakticky neviditelni, ¢o je vyrazne odlisna
situdcia od vacdiny krajin EU. Aj tak sa v strednej Eurdpe
postupne prejavuju nebezpelné aspekty islamofébie.'* Rastie
popularita extrémizmu a pravicovych stran, objavuju a
toleruju sa verejne prezentované nendvistné komentare
jednotlivcov i spolocenskych a politickych elit (Charvat, 2007).
S imyslom ,,zviest sa na vine” anti-moslimskej propagandy, sa
islamofdbia stdva sucastou vnutropolitického boja vo
volebnych kampaniach vacsiny politickych stran (Stefancik,
2011a).

1 1slamofébia je najéastej$ie spajana s vyjadreniami, ktoré sa a priori
negativne vymedzuji voci islamu amoslimom. Ide o
protimoslimské spravanie majoritného nemoslimského
obyvatelstva, za ktorého pricinu je najcastejsie povazovany strach
prameniaci z prezentovanych informdcii o islame a moslimoch ako
aj historické predsudky spojené sislamom a moslimami.
Islamofébia je pojem, ktory nema jednoznacnu definiciu — autori
sa priklanaja skor k viacerym moznym pristupom k tomuto pojmu.
Islamofdbia ma polysémanticky charakter a je spajana s politickym
populizmom, ktory odmieta vndtornu diferenciaciu islamu
a prezentuje ho ako monolitnd hrozbu pre Zapad a jeho hodnoty.
Islamofdébia sa prejavuje v podobe diskriminacie, predsudkov,
nasilia a spolocenského vyclenovania (Richardson, 2004:7-15;
Stefanéik, 2011b:12-15).
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Slovenska spoloc¢nost sa paternalisticky brani prieniku novych
myslienok a uzatvdra sa pred novymi mensinami. Toto sa
zvyraznilo pri budovani S$tatu ajeho etnicko-religidoznej
identity. Podpisom Zakladnej zmluvy so Svatou stolicou v roku
2000 sa stat zaviazal podporovat katolicku cirkev v jej
posobeni na Slovensku.® Spolu s udalostami prvych dekad 21.
storocia a vyrazne negativnym obrazom islamu v spolo¢nosti
sa vytvorili podmienky pre silnejuce prejavy negativnych
emadcii namierenych voci islamu a moslimom - prejavy
islamofdbie.

Moslimska komunita na Slovensku je mimoriadne rozmanita.
Korene jej histérie siahaju do 60. rokov 20. storocia. V tom
Case na Slovensko prisli prvi moslimovia zo spriatelenych
socialistickych krajin, ktori Studovali na ceskoslovenskych
univerzitdch v Bratislave, v Martine a v KoSiciach, nasledne sa
ozenili a zostali na Slovensku aj pésobit. Oni a ich potomkovia
tvoria zakladny pilier slovenskej moslimskej komunity.
Organizovand komunita na Slovensku — podobne ako

15 7akladnd zmluva medzi Svitou stolicou a Slovenskom bola prijata
pocas prvej vlady Mikuldsa Dzurindu vroku 2000. Zmluva
obsahovala niekolko konkrétnych zvyhodneni pre katolicku cirkev
na Slovensku, ktoré mali oporu v tom, Ze dokument ma podobu
medzindrodnej zmluvy, ktord mda nadradeny status nad
vnutrostatnou legislativou. V zmluve sa Slovensko zaviazalo, Ze: vo
vieroucnych a personalnych otazkach ma katolicka cirkev
absolutnu suverenitu, $tat bude reSpektovat dni pracovného
pokoja, nedele acirkevné sviatky (vymenované vzmluve),
spolupracovat scirkvou pri ochrane apodpore manzelstva,
vymedzila prava cirkvi v oblasti pastoracnej a vzdeldvacej ¢innosti
a pod. Dodatoéné zmluvy mali obsiahnut oblast finanénej podpory,
vzdelavania (Zakladna zmluva medzi Svétou stolicou a Slovenskou
republikou).
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v Cechach — viak oficidlne neexistovala. Neexistuju Ziadne
relevantné zaznamy amobzeme len predpokladat, Ze
moslimovia na Slovensku praktizovali vieru iba v sukromi
alebo v $irsom rodinnom kruhu. Zivot moslimov podliehal
,utajeniu“ podobne ako ostatné ndbozenské aktivity
jednotlivcov ¢i mensich skupin.

Zrodenie a problémy moslimskej obce na Slovensku

Prelom 80. a90. rokov 20. storocia priniesol zmenu. Na
Slovensko prichadzaju Studenti z Afganistanu, ktori Uspesne
absolvovali Stadium na strednych Skolach a univerzitach.
Usadili sa tu, zalozili si rodiny avytvorili jednu
z najpocetnejSich komunit. Zintenzivnili sa tiez kontakty
s arabskymi krajinami, s Palestinou, s Irakom, so Syriou, s
Libyou a z tohto prostredia sa zac¢iatkom 90. rokov 20. storocia
kreovala prvd organizovand komunita moslimov na Slovensku.
Ktomu, aby to bolo mozné, bola nutnd zmena rezimu a
legislativy umoZiujucej slobodné zdruzovanie sa 0sob.

Vytvorenie moslimskej komunity na Slovensku nebolo
v prvych rokoch slobody prekvapivé. Zahrani¢ni Studenti sa
v skromnych podmienkach snazili udrZiavat moslimské
nabozenské tradicie uz predtym, minimalne organizovat
stretnutia pri piatkovych modlitbach. Chybala im vsak
naboZenska autorita, ktora by dokazala aktivity koordinovat. V
nedemokratickom prostredi sa otdzka viery ajej verejna
prezentacia stavali pritazou. Zo spomienok moslimov vieme,
Ze v tom case bolo na Slovensku niekolko konvertitov z radov
Slovéakov, avsak ich identitu dnes uz nepozname. Neexistuju
ani informacie otom, Ze by na Slovensku bola podobne
vyznamna osobnost, ktorda by poésobila v ramci komunity
a pozivala rovnaku autoritu ako prof. Silhavy v Cechach.
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Slovenskd umma [spolocenstvo veriacich, pozn. ed.] len ¢akala
na svoj oficialny vznik.

Sucastou komunity boli utecenci z Balkdnu — ich pocet sa
pohyboval radovo v stovkach; ku komunite sa postupne
pridavali moslimovia z Ruskej federacie, resp. Albanci z krajin
byvalej Juhoslavie t.j. z Bosny, z Kosova a z Maceddnska. So
vznikom samostatnej Slovenskej republiky a otvoreni
zastupitelskych Uradov moslimskych krajin sa komunita
obohatila aj o zamestnancov tychto ambasad. Znich su
dlhodobo najaktivnejsi moslimovia z Indonézie angazujuci sa
aj v oblasti vzdeldvania. Zaciatkom 21. storocia sa na Gzemie
Slovenska dostavaju aj skupiny migrantov z africkych
moslimskych statov. Ide o azylantov z konfliktnych regidnov
vychodnej Afriky (Sudan, Eritrea, Somalsko) a Ciastocne
z Nigérie a AlZirska, ktoré taktieZ prechadzaju komplikovanym
vnutropolitickym vyvojom. Spolo¢ne tak wvytvorili bohatu
mozaiku slovenského islamu.

Zaliatkom devatdesiatych rokov sa vytvorili adekvatne
podmienky pre slobodné zdruZovanie rb6znych komunit.
Ponudknutd mozZnost wvyuZili aj slovenski moslimovia.
V Bratislave sa prvé miesto pre neoficidlnu modlitebriu naslo
v blizkosti Nam. 1. maja, kde pbsobili aZz do roku 1999.V tychto
priestoroch vznikol i VSeobecny zvéz moslimskych Studentov
(vznik 1993) (Nielsen akol.,, 2011). Pravdepodobne aj
v ostatnych univerzitnych mestach na Slovensku (Martin
a Kosice) sa zacali objavovat podobné miesta, ktoré slizili na
obcasné stretdvanie sa moslimov. V Bratislave p6sobil vobec
prvy zndmy imam slovenskej moslimskej komunity, Daud
Imeri. Napriek podmienkam sa mu podarilo vybudovat
Zivotaschopnu komunitu, napomocnu pri integracii prvych
migrantov na Slovensku. KedZe svoje povolanie — duchovného
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a ucitela islamskej teoldgie — kvoli chybajlcej registracii
nemohol vykonavat oficidlne, rozhodol sa v roku 1996 opustit
Slovensko.

Vseobecny zvdz moslimskych Studentov na Slovensku
pokracoval v pokusoch o uznanie islamu. V kratkych
intervaloch  vydaval niekolko casopisov, distribuoval
moslimskd literatdru, organizoval ro6zne prednasky, Siril
osvetu, organizoval spolo¢né modlitby a v neposlednom rade
realizoval socidlnu pomoc pre moslimov. Po odchode Daulda
Imeriho ho v pozicii imdma v modlitebni na Nam. 1. mdja
v Bratislave nahradil Muhammad Safwan Hasna. O niekolko
rokov neskor sa zvaz transformoval na Islamskd nadéciu na
Slovensku. Pri jej vzniku stadli Muhammad S. Hasna, Artan
Qineti, Akram al-Hajwan. So zaloZenim naddcie sa oZivilo Usilie
o vystavbu mesity. Naddcia disponuje stavebnym pozemkom,
odpor voci vystavbe zo strany mesta a verejnosti vsak
neumoznuje postavit islamské kultdrne centrum, ktoré by
dostojne reprezentovalo islam a moslimov na Slovensku. Od
roku 2009 je nadacia prevadzkovatelom Kultirneho centra
Cordoba. Islamskd nadacia funguje najma vdaka
Muhammadovi S. Hasnovi, Artanovi Qinetimu, Zuzane Hasna,
MaroSovi  Zoftinovi amnohym  dalSim  slovenskym
konvertitom a moslimom zréznych casti pestrofarebného
moslimského sveta.

Podla Udajov Husaina Kettaniho Zije na Slovensku asi 4 870
moslimov, pricom vychadza zo scitania ludu v roku 2001, v
ktorom uviedlo ind nez statom uznanu vieru 6 214 obyvatelov
Slovenskej republiky (Kettani, 2010). Neoficidlne scitania
islamskej nadacie uvadzaju pocty blizke Kettaniho odhadu.
Analyza r6znych moslimskych komunit Zijucich na Slovensku —
obcanov Slovenskej republiky, sezénnych pracovnikov,
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podnikatelov a Studentov — ukazuje, Zze komunitu tvori: cca.
1500 Arabov (Studenti aj naturalizovani Arabi), 1000
moslimov z Maceddnska (tzv. Osmanli a Albanci z mestecka
Vrapciste, Gostivar, Tetovo a pod.), 240 Afgancov, 300 az 400
moslimov z krajin byvalého Sovietskeho zvdzu, 200 moslimov
z Bosny a priblizne rovnaky pocet z Kosova, 150 az 200 Turkov,
priblizne 200 Africanov (prevazne Somaléanov), priblizne 400
moslimov z ostatnych katov sveta (juhovychodnad Azia —
Indonézia, Pakistan) a priblizne 350 aZz 500 slovenskych
konvertitov, medzi ktorymi dominuju Zeny vydaté za
moslimov. Scitanim tohto odhadu dospejeme k celkom
redlnemu &islu cca. 4 700 moslimov.

Moslimskd komunitu tvoria vysokoskolsky vzdelani obcania s
dobrou znalostou slovenského jazyka i Uspesni podnikatelia,
ktori vytvdraju pracovné miesta a podielaju sa na raste
ekonomiky krajiny. Moslimovia nie su spoloc¢ensky izolovani
ani oddeleni od vacsinovej spolocnosti, C€o Ciastocne
minimalizuje negativa medidlneho a politického obrazu
o islame. Islamska nadacia ma dobré vztahy s mimovladnymi
organizdciami, ktoré sa angazuju v ochrane prav a slobéd, Zial
na Slovensku doposial' chyba politickd strana, ktord by sa
verejne postavila za prdva ndabozenskych mensin, s Umyslom
zmenit niektoré aspekty diskriminacnych zakonov platnych na
uzemi Slovenskej republiky.

Zakonom proti moslimom

,,Diskrimindcia vyznavacov islamu je na Slovensku ukotvena aj
v zakone. Novelizaciou zdkona o slobode nabozenskej viery a
postavenia cirkvi a ndbozenskych spolocnosti z roku 2007 sa
Slovenska republika zaradila medzi S$taty s najprisnejSou
normou v Eurépe” (Stefancik, 2011b:21). Zakon definuje nové
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podmienky registracie nabozenskych spolo¢nosti, ktoré nie su
Slovenskou republikou uznané. V § 11 zostalo, Ze navrh na
registraciu je mozné ,podat, ak sa preukaze, Ze sa k cirkvi
alebo nabozenskej spolocnosti hlasi najmenej 20 000
plnoletych ¢lenov”, avsak ti musia mat trvaly ,pobyt na Gzemi
Slovenskej republiky a [byt] obéanmi Slovenskej republiky.”
(zékon ¢. 201/2007 Z. z.) Problém je v tom, Ze naboZenské
obce nemaju moznost evidovat zoznamy fudi, ktori sa k nim
hldsia. Najma islam, pretoZe konvertovanie na islam nie je
spaté s, krstom“ a nemusi o nom existovat relevantny doklad.
Uradnici ($tat), maju moinost svojvolhe rozhodnut, ktoré
podpisy spifiaju alebo nesplfiaju naleZitosti k uznaniu. MoZe sa
tym oddalovat registracia ,nepohodinej“ naboZenskej
spolo¢nosti, akokolvek to Statu vyhovuje. Takyto umysel
prezentovali viaceri slovenski politici — minister vnutra Kalindk
(september 2006), minister kultury Madari¢ (januar 2016)
alebo predseda parlamentu Danko (v rokoch 2015 a 2016).1¢

Zakon sa vymykd $tandardom Eurdpskej unie'’ a je prisnejsi
nez niektoré pravne normy v nedemokratickych reZzimoch

16 Pozri: http://www.islamonline.sk/2016/09/sns-vravi-ze-
sprisnenie-registracie-ma-zabranit-spekulantom-nie-je-to-cela-
pravda/; http://www.islamonline.sk/2016/05/vyroky-premiera-
nas-opat-preslavili-vsimli-si-ich-turisti-ambasady-komentatori-i-
zahranicie/; http://www.islamonline.sk/2016/01/minister-
kultury-madaric-zakon-na-registraciu-cirkvi-sme-sprisnili-aby-sa-
zabranilo-islamizmu/ (10.11.2016)

Staty Eurdpskej Unie si v legislative pri akceptécii mensinovych
naboZenstiev stanovuju minimalne pocty potrebnych podpisov na
registrovanie novej cirkvi ¢i naboZenskej spoloc¢nosti. Existuju
pripady, kedy si Stat necini Ziaden ndarok na registrovanie
nabozenskych obci pdsobiacich na svojom Uzemi. Nabozenské
obce vystupuju ako spolocenské alebo sukromné organizacie
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(Bielorusko)'® alebo v krajindch, v ktorych prebieha proces
transforméacie (Ukrajina).’® Negativhe sa k nemu vyjadrili
domace a zahrani¢né institucie. Kazdoro¢na sprava
Ministerstva zahranicnych veci USA o miere slobody
vierovyznania vo svete opakovane zdéraziiuje, Ze ,zdkon
o registracii cirkvi v mnohych pripadoch znevyhodnuje mensie
naboZenské spolocnosti” (Religious Freedom Report, 2011).
Problém vidi v tom, Ze

duchovni neregistrovanych naboZenskych spolo¢nosti
sa nemohli starat o svojich ¢lenov vo vazniciach
a Statnych nemocniciach a cirkevné sobase clenov

av pripade, Ze ich doktrina nie je v rozpore s mordlkou alebo
Ustavou Statu a neporusuje prava a slobody os6b dostdva sa im
rovnakej pravnej ochrany ako majoritnej naboZenskej obci.
Zvycajne viak bez financného prispevku. V pripadoch vyzadujucich
pocet podpisov pre uznanie sa pohybuje v rozmedzi od desiatok
¢lenov (pobaltské staty) po stovky ¢lenov (krajiny V4). Pripadne sa
uddava percentudlne zastUpenie v populdcii t.j. od 0,002% po 0,5%.
(Moravcikova a Lojda, 2005).

Bielorusko navzdory faktu, Ze patri k poslednym nedemokratickym
reZimom Eurdépy je v medziach akceptacie novych cirkvi
a naboZenskych spolo¢nosti otvorenejsie nez Slovenska republika.
V Bielorusku je stanovend imperativha podmienka S$tatnej
registracie ndbozenskych spolocnosti, ktord sa po roku 2002
sprisnila, napriek tomu sicasna pravna norma vyzaduje iniciativu
a podpis najmenej 20 obcanov, ktori dosiahli vek 18 rokov a maju
trvaly pobyt na Uzemi jednej alebo niekolkych obci (Moravcikova
a Lojda, 2005).

Ukrajina je pri akceptovani novych cirkvi a naboZenskych
spolocnosti liberdlnejSou krajinou nez Bielorusko. K ziskaniu
stdtneho uznania, resp. prdvnej subjektivity je potrebna
registracia, o ktoru poZiada 10 zakladajucich ¢lenov (Moravcikova
a Lojda, 2005).
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tychto spolo¢nosti museli byt doplnené civilnym
obradom, aby boli pravoplatné. Prilezitostne sa stavalo,
Zze Cclenom tychto spolocnosti nebolo povolené
pochovat ich pribuznych na mestskych cintorinoch [...].
Neregistrované spolocnosti sa nespominaju
v oficidlnych  ucebnych materidloch ndboZenskej
vychovy (lbid.).

K zdkonu ¢. 201/2007 Z. z. sa vyslovila Generalna prokuratura
Slovenskej republiky, ktora predlozila ndmietku aj na Ustavny
sud SR. Vo vyslednom stanovisku sud nevyhovel ndavrhu
prokuratlry pozastavit Uc¢innost zdkona ¢. 201/2007 Z. z. a
sudcovia Ustavného sudu sa zhodli, 7e ,skuto¢nost, ze urcita
cirkev alebo naboZenska spoloc¢nost nie je registrovana,
neznamena ani neimplikuje skutocnost, Ze prislusnici takychto
zoskupeni si obmedzovani v samotnej podstate prava na
slobodu svojho vyznania“ (Nalez PL US 10/08). Nestotoznil sa
stym sudca Lajos Mészaros, ktorého vyhrady su sucastou
Nalezu ¢ PL US 10/08. Namieta, 7e pocet podpisanych na
Ziadosti o registraciu limituje slobodu vierovyznania.
Konstatuje, Ze ,vychadzajuc z nemoznosti ziskat pravnu
subjektivitu pri nizkom pocte ¢lenov [...] v danej veci ide
o zasah do slobody prejavovat svoje nabozenstvo.” (Mészaros,
2010).

Sloboda neznamend len moznost prihlasit sa kviere a zit
ju sukromi. Sloboda zahffa vsetky oblasti vratane vystavby
svatyn a moznosti legalizovat naboZenské sobase a pohreby
(Letavajova, 2007). Ten isty zdroj dodava, Ze Stat zakonom
vytvara nerovnoprdvne postavenie, v ktorom uzndva cirkvi,
ktoré maju radovo stoviek mensi pocet clenov, ale
neakceptuje komunitu, ktora tradi¢ne pdsobi na Slovensku
a poctom veriacich prevysuje registrované cirkvi. Potvrdzuje
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predpojatost $tatu vodi islamu a moslimom. Dokazuju to
vyjadrenia politikov a programové tézy niektorych stran
(Stefanéik, 2011c ; IslamOnline, 2015, 2016).

Dezinformécie a ako to zmenit

Symptomatickym faktorom, ktory ovplyviiuje postavenie
moslimskej komunity na Slovensku je vytvaranie dezinformacii
o islame a o moslimoch a ich Sirenie v spoloc¢nosti. Ruka v ruke
sa na tom podielaju politické a spolocenské elity a média.
Urodnou pbédou pre anti-islamské dezinformdcie su: a)
nedostato¢né vzdelanie oislame (moslimskd mladez na
Zapade, konvertiti a nemoslimskd verejnost); b) medialny
obraz oislame a moslimoch (opakovane prezentovany teror,
nasilie a ,Sari’atske” tresty); c) predsudky, ktoré su
prezentované cirkvami, politikmi a prvkami ludovej
slovesnosti. Plati tiez, Ze islamofdbii na Slovensku (a v stredne;j
Eurdpe vo vseobecnosti — V4) napomaha, Ze pravdivy obraz
o islame de facto neexistuje.

Najrozsirenejsie fabulacie su: a priori negativny vztah islamu,
resp. moslimov k nemoslimom, ktori maju zékaz sa priatelit
a povinnost s nimi bojovat; dolezitost a miesto dzihadu
vislame, ktory je prezentovany len ako tzv. svatd vojna;
jedinost islamu ajednota islamskej komunity, na zaklade
ktorého sa vytvara obraz jednotného primarne ,bojovného
a nenavistného islamu” ako jedina alternativa a moslim ako
terorista; a nakoniec postavenie Zien vislame, ktoré je
interpretované ako ,poddanské” bez existencie akychkolvek
Zzenskych prav. NajviditelnejSim dosledkom rozsirovania
mytov adezinformdacii je aktudlna nenavistnd diskusia
v slovenskom parlamente (a internete), ktora prebieha
v kontexte novelizacie zdkona o slobode vierovyznania s
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umyslom posilnit restrikény charakter zakona ¢. 308/1991 Zb.
(zdkon 201/2007 Z. z.).%°

Obojstranné poznavanie a akceptovanie odliSnosti je
najlepsim spdsobom, ako sa vyrovnat siracionalnym
strachom. Vidiet to na Islande, kde md moslimskd komunita
podobnu histériu a Struktdru ako na Slovensku. Tiez sa tu
zacala formovat uz v 60. rokoch minulého storocia a rovnako
ako slovenska je etnicky vyrazne farebnd. Odlisny je postoj
statu k moslimom, kedZe na Islande je islam Statom uznany,
podporovany pri budovani kulturnych a ndbozenskych centier
a navySe Stat Uzko spolupracuje s miestnou komunitou na
procese integrdcie a bezpecného spoluZitia, burania mytov
a dezinformacii. Posiliiovanie vzajomnej diskusie, pochopenie
a koexistencia su redlnym sposobom, ako sa borit
s narastajucim extrémizmom na oboch strandch. V tomto by
mal byt Island pre nas nasledovania hodnym vzorom.
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Moslimovia a ich
komunikacia s inymi
nabozenstvami (nielen)
vo Francuzsku: aktéri
zmeny a socialny mier

- .
s.

Samia Hathroubi

Samia Hathroubi je komentatorka a aktivistka Zijuca v Parizi, venuje sa
otdazkam mensin a vSeobecnému vyvoju v Eurépe. V sticasnosti pracuje na
réznych projektoch, ktoré sa zasadzuju o prava mensin a o naboZensky
dialég spolu s mnohymi eurdpskymi, francizskymi aamerickymi
institiciami, vratane Newyorskej Nadacie za etnické porozumenie -
neziskova organizacia, zaoberalica sa posiliovanim vzdjomnych vztahov
medzi roznymi etnickymi a nabozenskymi skupinami a projektom
Coexister, ktory sa venuje rozvoju mladeznickeho medzindboZenského
hnutia vo Francuzsku. Je absolventkou magisterského studia na Lyonskej
univerzite v odbore islamské $tudie a kurzu moslimsko-zZidovské vztahy
v histérii na Woolfovom institite v Cambridge, jednej z veducich institucii
v akademickom svete, ktord sa venuje S$tadii vztahov medzi Zidmi,
krestanmi a moslimami. Predna3ala na Univerzite v Cambridge a dalSich
vyznamnych sociologickych institticiach ako st napr. Ecole des hautes
études en sciences sociales (EHESS), Ecole pratique des hautes études
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(EPHE) a Politicky institut v Rabate. Pravidelne vystupuje na CNN,
Skynews, BBC alebo v televizii Al Jazeera.

Ak by sme pouzili metaforu z gréckeho jazyka, snaha venovat
sa kazdému aspektu toho, ¢o je predmetom nazvu tohto
prispevku sa rovna sizyfovskej praci. Genéza tejto témy sa
opiera o moje vlastné, takmer sedemrocné skusenosti
v oblasti komunikacie s inymi ndbozenstvami vo Francuzsku,
v Eurdpe a v inych kutoch sveta. Tento prispevok je stucastou
mojej drahy ako Franclzky a mladej moslimky angazujucej sa
v oblasti komunikacie s inymi ndbozZenstvami. Mo6j pribeh je
velmi Specificky, ale zdroven aj dobre zndmy vacsSine
moslimskej populacie vo Francuzsku. Moja rodina, tak ako
tisicky inych moslimskych rodin vo Francuzsku, prisla
z byvalych francuzskych koldnii v sedemdesiatych rokoch 20.
storocia. MOj otec pracoval ako nekvalifikovany robotnik
v tovdrni. Ja a moji surodenci sme navstevovali Statne Skoly
a univerzity. Na rozdiel od vacsiny tych, ktori pochadzali
z pracujlcej triedy imigrantov, som mala moznost absolvovat
vybrané kurzy a vysoké skoly. V roku 2005, pocas nepokojov
na francuzskych predmestiach — vacsinou obyvanych detmi
imigrantov — som sa rozhodla zapojit aisla som ucit na
odbornu strednu skolu, na ktorej nepokoje zacali. Takto som
zacala stupat po spolocenskom rebri¢ku. Poslednych sedem
rokov som zapojenad do Zidovsko-moslimského dialdégu na
narodnej aj eurdpskej Urovni v spolupraci s eurdpskymi
politickymi organmi.

Moja priama skusenost so zapojenim sa do dialdogu medzi
naboZenstvami na spolocenskej aj inStitucionalnej Urovni mi
umoznila blizSie sa zoznamit s touto problematikou a aktivne
do nej prispiet prostrednictvom vyskumu a samotnej prace.
DIhu dobu sa samotny dialég medzi nabozenstvami vyznacoval
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konkrétnymi ¢rtami: historickou Zivotnostou, vertikalnym
operacnym modom, aj samotnymi aktérmi. V dosledku tychto
paradigiem sa dialég medzi nabozenstvami stal hermetickym
a s limitovanym potencidlom spoloc¢enského vplyvu. Od
minuloro¢nych [teroristickych] uUtokov [v roku 2015 v Parizi,
pozn.ed.] vidime vyrazny narast novych aktérov v samotnej
¢innosti, v dialégu ajv spoluprdci medzi komunitami
a jednotlivcami z réznych vierovyznani. Tomuto sa budem
venovat blizSie a na konkrétnych prikladoch poukdZzem na
nové formy horizontdlnej cinnosti a konkrétne na proliferaciu
anutené objavovanie sa moslimskych aktérov vramci
komunity aj medzi komunitami.

Historicka a sociologicka hybna sila: moslimovia Zijlci vo
Francuzsku

Zakazdym, ked sa zmienujem o moslimoch, mam na mysli
kazdého Cloveka, ktory sa definuje ako stupenec tejto viery,
komunity alebo identity (imamovia, praktizujica mladez, ti,
ktori sa povazuju za liberdinych). V réamci dialégu medzi
naboZenstvami méZeme zvaZovat aj typoldgiu. V Sirokom
slova zmysle moéZeme komunikdciu medzi naboZenstvami
chapat takto: kooperativna a pozitivna interakcia medzi ludmi
s rOznymi vierovyznaniami a mordlnymi ndhladmi
(ndbozenskymi  aj  svetskymi) na individudlnej aj
institucionalnej urovni. Cielom je dospiet k spolo¢nému
chapaniu toho, ¢o jednotlivé vierovyznania spaja, k spolo¢nym
hodnotam veducim k pluralizmu (ndbozensky pluralizmus
predstavuje komunitu, v ktorej rozni jednotlivci alebo skupiny
reSpektuju vzdjomné rozdiely ndboZenskej a filozofickej
identity a nahladu) a oddanost svetovym naboZenstvam a
svetu.
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Pre pochopenie Specifickosti situacie, v ktorej Francuzsko je,
sa potrebujeme zmienit o franclzskej demografii a kolektivnej
pamati. NielenZe je Francuzsko domovom najdélezitejsej
a najvacsej moslimskej komunity, ale je tiez aj jednou z
najpluralitnejSich  a najrozmanitejSich  eurdpskych  krajin
vzmysle ndboZenskych vierovyznani (druhd najvacsia
moslimska a najvdcSia Zidovska komunita), ¢o robi
z Francuzska  zaujimavé miesto na dialég medzi
naboZenstvami. Avsak zaroven, a toto treba zdoraznit, je to
sekularizovana spolocnost, v ktorej vietko nasvedcéuje tomu,
Ze Coraz menej ludi je veriacich, v ktorej sa pravny ramec
laicité stava témou narodnej diskusie a v ktorej ndbozZenstvo a
naboZenské identity nesu v sebe negativny historicky odkaz.
Ako poukdzal Raymond Aron?, barbarskost naboZenskych
vojen medzi protestantmi a katolikmi vyrazne poznacila
kolektivhu pamat Franclzska.

Ak porovndavame histériu zdpadnych moslimov v Eurdpe,
pripad Francuzska ma rovnaké kontury (francuzska
dekolonizacia, rodiny sa pripajaju k otcom/manzelom, ktori
tam prisli pred sprisnenim migracnej politiky). O moslimoch vo
Francuzsku nemame presné data; je vsak isté, Ze sa povazuju
za prvd mensinu v krajine. Francuzski moslimovia sa povazuju
za hybnu silu, pretoze musia definovat svoju vlastnu identitu
ako mensina v sekuldrnej krajine. Pre prvld generdciu
moslimov prispésobenie sa francizskemu kontextu (konceptu
laicité a dialégu) znamena lepsie pochopenie ramca (pravneho
aj historického), v ktorom sa integrovala prvad generacia
moslimskych vodcov v komunikacii medzi naboZenstvami:
v moslimskom  kontexte, sa slovo ,laicité” alebo

21 Francuzsky socioldg, historik a politicky komentator zndmy svojou
skepsou voci ideologickym ortodoxiam (pozn. ed.).
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,sekularizmus” ¢asto vnimalo ako synonymum slova
,ateizmus.“??

Pocas jedného z mojich interview s francdzskym moslimskym
vodcom som rozobrala problémy prvej generacie francuzskych
moslimov vo francizskom historickom a filozofickom kontexte
(Benbassa a Attias, 2015). Imdm Gaci, veduca osobnost
Moslimského bratstva, mal na zaciatku problém pochopit
pravny ramec laicité a teraz to vidi ako prilezitost komunikovat
s inymi vo verejnom priestore. Azzedine Gaci je zaujimavy aj
z toho hladiska, Ze je jednou z veducich osobnosti krestansko-
islamského dialdégu, resp. platformy. MoéZeme vidiet, Ze
moslimovia si osvojili model iniciovany Zidmi a krestanmi
podla druhého vatikanskeho koncilu (1962), ¢o bolo zaciatkom
nového vztahu medzi Zidmi a krestanmi ako dosledok Soa
(holokaustu, pozn. prekl.).

22 Laicité alebo sekularizmus je systém, ktory vyluéuje cirkvi z
uplatiovania pravomoci v politickych a administrativnych
zaleZitostiach, najma v organizdcii vzdelavania. Laicité je zakladnou
hodnotou pre kazdy $tat, ktory ma v Umysle obhajovat svoju
nezavislost pred akymikolvek nabozenskymi skupinami. Sekuldrny
$tat rozlisuje medzi svetskou a duchovnou rovinou a vsetky prejavy
viery vymedzuje do sukromnej sféry. V pripade Francuzska bolo
oddelenie cirkvi od statu vyhlasené v roku 1905, ¢im sa formalne
ustanovila sloboda svedomia a neutralita spoloc¢nosti v
nabozenskych zaleZitostiach. Sekularizmus je Casto ukotveny v
Ustave modernych narodov - princip sekuldarneho $tatu upravuje
¢lanok 1 francuzskej ustavy z roku 1958. (Encyclopédia Larousse,
2015, pozn.ed.)
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Prilezitosti a vyzvy

Je doleZité zdoéraznit medze ucasti moslimov v oblasti
medzindboZenskej komunikécie. Cim dlhdie sa zaoberdme
touto témou, tym viac paradoxov vo vztahu franctzskej moci
k viere a k nabozenskym komunitam nachadzame. Existuju dva
hrani¢né body pre uUcast moslimov v komunikacii sinymi
nabozenstvami: prvy je, ked komunikdcia medszi
naboZenstvami sluzi politickym cielom. Napisala som
prispevok do knihy (Ibid.), v ktorom rozoberam tento problém,
t. j. ako mo6zZe politickd moc pouzit ,moslimskych aktérov”
a komunikaciu medzi naboZenstvami na ziskanie socidlneho
mieru v ¢ase nasilia. AvSak velmi Casto tato snaha nie je
Uprimna. Okrem toho vtom vidime obrovsku iréniu, kedZe
vieme, Ze francuzske autority neuznavaju komunity ale
jednotlivcov. Jednym z délezitych hrani¢nych bodov bude, ked'
sa komunikacia medzi naboZenstvami bude vnimat ako
priorita. V sucasnej situdcii sa za priority aza problémy,
sktorymi musia moslimovia zapasit, rataju etnické
profilovanie, vysokd miera nezamestnanosti ¢i rast
islamofébie. Toto spOsobuje, Ze je cCoraz taisSie zapojit
moslimov do komunikacie s predstavite/miinych vierovyznani.
Prikladom uUspeSného vysledku tejto snahy je Coexister —
francuzske mladeZnicke hnutie vrdmci komunikdcie medzi
naboZenstvami. Ma 45 miestnych pobociek, vysoky podiel
moslimskych lidrov a samotna prezidentka je moslimka. Vela
¢lenov patri k slubnej pro-aktivnej moslimskej generdcii, ktora
vidi komunikaciu sinymi naboZenstvami ako prileZitost
navzajom si pomahat v otazkach antirasizmu, spolo¢enského
angaZovania sa a vytvorenia bezpecného miesta pre interakciu
a vysvetlovanie islamu.
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Buduce vyzvy

Roky bola medzindboZenska komunikacia vnimana ako dialdg
medzi najvyssimi predstavitelmi vierovyznani a ndbozenskymi
lidrami. Zapojeni moslimovia boli vacSinou teoldgovia
aimami. Od r. 2015 sme svedkami perspektivnej interakcie
medzi moslimami a majoritnym obyvatelstvom. Vr. 2015
hlavné federdcie nasledovali britsky priklad a spustili operaciu
Def otvorenych dveri v mesite.2 Na jeden deri alebo vikend
boli mesity otvorené pre kazdého, ¢o vytvorilo a podnietilo
novy ramec komunikacie. Prestala to byt diskusia medzi
najvy$simi predstavitelmi; teraz ide o vztah medzi rovnymi.
Navyse, vidime, Ze uZ to nie je len zdleZitost veriacich. Presli
sme od komunikdcie medzi ndboZenstvami ku komunikacii
medzi presvedceniami. Neveriaci, ateisti a skeptici su
nevyhnutnou sucastou tejto novej komunikacie. A v kontexte
Francuzska je to eSte doélezitejSie, pretoze 30 percent
populacie sa definuje ako agnostik alebo ateista.

Mozeme dojst len k Ciastoénému zaveru, pretoze to, ¢o som
popisala, je v procese. S odstupom c¢asu sa roky 2015 a 2016,
vzhladom na vinu teroristickych utokov, javia ako zlomové.
Kazdy utok predstavuje nejaky zlom — existuje obdobie ,pred”
a ,po.” Minuloro¢né utoky boli zlomové vtom, Ze
pravdepodobne budi mat délezity vplyv na média a mbzu
vyvolat nebyvalé reakcie medzi ¢lenmi moslimskej komunity.
Politickd i medidlna sféra, verejnost, komunita aj lidri boli
hiboko zasiahnuti désledkami tychto utokov. Utoky mali vplyv
aj na oblast komunikacie medzi ndbozenstvami — toto vsak
z utokov urobilo aj zaujimavé objekty analyzy, ako napr. vyvoj
dosledkov zabitia katolickeho knaza [Otca Hamela zo Saint-

23 angl. The Open Mosque (pozn. prekl.)
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Etienne-du-Rouvray, pozn. ed.]. Nehrt raz povedal, Ze jedinou
alternativou spoluzitia je vzajomna desStrukcia; tragédie, ktoré
sa stali v Eurdépe avo Francuzsku poukazuju na obrovsku
potrebu a doleZitost takejto komunikacie, pretoze len takto
modzeme dospiet k spoloénym ocakavaniam.
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Zavery
a odporucania

Mario Nicolini

1. Razantne zastavit plazivé prijimanie netolerantnych
a radikalnych postojov vo verejnej diskusii. Do cCela zapasu o
tolerantnej$iu  spolo¢nost sa musia postavit oficidlni
predstavitelia statu, ako uviedol na zaver Jan Orlovsky, riaditel
Nadéacie otvorenej spolo¢nosti. Uloha mimovladok a médii je
takisto nezastupitelnd, rovnako ako cirkvi, vzdeldvacich
inStitucii a kultdrnych organizacii.

2. Vytvarat prileZitosti na osobné stretavanie medzi [udmi
a poznavanie pribehov moslimov Zijucich na Slovensku.

3. Vo vyuke na zakladnych a strednych 3skoldch odstranit
Cierno-biely a zapadocentristicky pohlad na islam. V ramci
dejepisu demytologizovat osmanskd nadvladu ¢i kriziacke
vojny, V literatire zaradit preklady arabskej a perzskej
literatury.

4. Skvalitnit uéebnice a posilnit vzdeldvanie uéitelov
v relevantnych predmetoch.
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5. Poskytovat Ziakom exkurzie na Slovensku av susednych
krajinach do miest kontaktu s moslimskou kulturou.

6. Realizovat programy pre média, kultirnych redaktorov,
podporovat odvazinu, otvorenu, spoloéensky zodpovednu
zurnalistiku.

7. Pracovat s mladymi tvorcami verejnej mienky, Zurnalistami,
bloggermi a youtubermi.

8. Spolupracovat s naboZzenskymi, duchovnymi a obcianskymi
organizaciami s ciefom Sirit posolstvo o mierovej povahe
islamu a proaktivne podporovat domace iniciativy na podporu
medzindbozenského a medzikulturneho dialdgu.

9. Zaradit medzikultirny a medzinaboZensky dialég do
ucebnych osnov s cielom vychovat obetavi mladu generaciu
vedenu hodnotami, nie egoizmom a kratkodobym ziskom.

10. NabozZenské a mensinové komunity by mali prekonat
vzajomnu nedoveru, strach a egoizmus a vzdjomne sa
podporovat pri ochrane svojich prav a slob6d v musketierskom
duchu: dtok na jedného je utokom na vsetkych.

11. Désledne aplikovat ustanovenia trestného zakona
tykajuce sa hanobenia naroda, rasy a presvedcenia a
podnecovania k narodnostnej, rasovej a etnickej nenavisti.

12. Zvaiit vyutitie filozofie Skolského projektu Three Faiths
Forum na odburavanie predsudkov voci romskej komunite,
ako navrhol riaditel Nadacie Milana Sime¢ku Laco Oravec.

13. Povzbudzovat veriacich vietkych ndboZenskych tradicii,
osobitne krestanov, Zidov a moslimov, k zaujatiu aktivneho
postoja vo verejnom Zivote a smelej prezentdcii neskreslenej
reality Zivota veriaceho ¢loveka.
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